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lepopovayxoc ABavaclog Aauplwtnc
Apyrypappateag Ilepag Movng Meyiotng Aavpag, Ayrov Opog

Oi ovvéneieg Tiic ‘EAMviki|g ' Eravactaccng ot Meyiotn Aavpa.
"Oyerg pag tpaykils dekaetiog (1821-1830)

‘H napakorovdnon tdv EEeAitemv TV TV aT®V 0Td THG Meyiomg Aavpag, dyt Lovo
piyvel dmieto MG otV iotopio avTig TanTNG THS Movilg, aAAd dalwypapilel Kai Eva oA
HEYGAO Koppdtt Tod iTopikod dylopettikod kapPd yié dketvn v &moyr, kobmg, Sév 04 fTav
Gotoyo va ioyvplotodue Otl, 1 ioTopia TG peyorlvtépag T@V dbwitidwv Movdv éanpedlet,
AvadelkvyEL Kol KATOOEIKVOEL THV 1oTopikn mopeio. OAokANpov tod Ayiov ‘Opovg, Paivovrtag
TopdAAnia 1 pio Tpdg TV GAAY.

‘H dexaetia 1821-1830, cdppmva pé moAroOg pedetntég kol cuyypapeic, Oempeiton 1
dewvotepn kail SuoKoAdTEPT GTHV TAOVGIO Kol ToAVKVpaVTY ioTopia Thig Meyiomng Aavpag. T
néyebog xai 1 &xtaon g Aavpag, 0 TANOLVGUOG EvTOg Kal EKTOG TAV TEYDY TNG, 1| KTIPLOKN
oLYKPOTNON, O KEWNAOKOS Kol apyelokog g mAodTog, T0 A 00 TV £ktog Ayiov 'Opovg
petoyimv g, dmoteloboav dloypovikdS Té otoryeio Td Omoia avedeikvuay Thv Movn o€ avtd
1oV glvat, TAV dpmg 66 VT £EETact Ypovikd Stdotnuo, AkpiB@e odTd Td cTorkEia frov Tov
onpovpynoav ta dvomépPAnta Eumddio Kol péyioto mpoPfAnquoto té Omoio ol EAdyIeTOl
gvamopeivavteg povoyoi Aavpidteg Enpene va dtayeipiobodv kai petayeipicbodv obtwg Hhote
vl 106008l 8,11 oy SuvaToV. ZeSMADVETOL HTPOCTH Hag EVOg TITAVIOG Gymvoag Bloloyikic,
NOWAG, TveELUATIKNG, OIKOVOIKAG, I6TOPIKTG Kol KTiplaxtic EmPiwong, 0 omolog cuvtelodtav
VO SVGUEVESTOTEG GVVOTIKEG, AALETAAANAEG AVAKOTATAEELS, GUVEYEIS GUUPOPES, SLOSOYIKES
avatpomés...Mid dvev mponyovuévov duoTomia...

Hieromonk Athanasios Lavriotis
Chief Secretary, Holy Monastery of Great Lavra, Mount Athos

The effects of the Greek Revolution on the Great Lavra:
Aspects of a tragic decade (1821-1830)

Tracing the developments in the affairs of the Great Lavra during this period not only sheds
abundant light on the history of the monastery itself but also paints a broad picture of the events
on Athos as a whole during this time, for it is true to say that the history of the largest Athonite
monastery has influenced, highlighted and cast light on the history of the whole of the monastic
republic, with the two histories running in parallel.

In the opinion of many researchers and writers, the decade 1821-1830 was the worst and most
difficult decade in the rich and checkered history of the Great Lavra. The size and extent of the
Lavra, the population within and outside its walls, its complex of buildings, its wealth of
treasures and archival material, and its large number of dependencies outside the Holy
Mountain, have long been the monastery’s most distinctive and advantageous features — except,



that is, during the period under examination here, for it is precisely these features that created
the huge, insuperable problems and obstacles that the few remaining Lavriote monks were
called upon to tackle in an effort to save whatever they could. There unfolded a titanic struggle
to survive, both in biological, ethical, spiritual, economic and historical terms and in terms of
preserving the monastery’s buildings — a struggle that was waged in the most adverse
conditions, amongst successive upheavals, constant disasters and repeated reversals...An
unprecedented dystopia...

Xprotog Apaumatlng
Koafnyntc [Hatporoyiag,
Tunpo Ocoroyiag, Ocoroyikn XyoAn, Aptototéreto [avemotnuio Oeccarovikng

Ov Korhopadeg ko  Eravaoctaon

H mepiodog mov dpovv kot cuyypdeovv ot erovopaldpevor «KoAlvBadec» tavtiletan
pe v mpostoocio g eBveyepoiag. Eivar po emoyn mov ot molepukés cvppdielg petasd
Poocwv ko Tovpkwv avartépmoay v eAnida ¢ anelevfépmons amd tov Tovpkikd {uyo,
evioyuoav TS EMAVOCTOTIKEG TAGES o€ Oldpopeg meployes ¢ IleAomovviioov kot TG
Oeccariag, evd £E0PoT JUMIGTOVETOL GTNV KUKAOQOPIO YPNGUOAOYIKADV KO ATOKAAVTTIKMOV
KEWEVAOV TOL GLVOEOVTAL UE TNV EUTAOKN TOL «EovBou vévoue» twv Pwowv oty
aneAevfépmon.

O KoAMwBdoeg elivar yvdoteg tov eEeMiEemv Kot Le COPNVELL, GTO EKOEOOUEV KOt
avéKOOTO, £pYd TOVG, ONAMVOLV EMPLAOKTIKOlL £®G KOU OPVNTIKOL GE EMOVOCTOTIKEG
TPpOTOPOLALEG ota TEAN TOL 18" auwva evd ekPpdlovv Tn SVCAPECKELL TOVG EVOVTL TV

YPNOLOALOY®V.

Christos Arampatzis

Professor of Patristics,
School of Theology, Faculty of Theology, Aristotle University of Thessaloniki

The Kollyvades and the Revolution

The period during which the so-called ‘Kollyvades’ were active and engaged in literary activity
coincides with the time when the ground was being prepared for the national uprising. It was a
time when the military conflicts between the Russians and the Turks boosted the Greeks’ hopes
of casting off the Turkish yoke and strengthened the revolutionary tendencies in various parts
of the Peloponnese and Thessaly. At the same time, there was a sharp increase in the circulation
of prophetic and apocalyptic texts telling of the involvement of the ‘fair race’ of the Russians
in the liberation of the Greeks.

The Kollyvades were aware of these developments and in all their works, both published and
unpublished, clearly expressed their reservations towards, if not disapproval of, the
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revolutionary initiatives that emerged in the late 18" century, while also voicing their dislike of
would-be prophets.

Oeodwpoc =. Naykou
Kabnyntmc [Inyov Kavovikov Akaiov,
Tunua Kowvoviknig @soloyiag kot Xprotiavikob [ToAtiopot, @coroykn Xyoin AIIO®

O 0goloy1kog Loyog
ano v enoyn Tov Korllopddoov ota ypovie g Eravdotaong

H gprhoxoikn avayévvnon mov cuvieheitarl ota téAN Tov 18°” andva pe k€vrpo to Ayov
Opog kot pe EKTPOCOTOVG TOVG YVOGTOVS LEYAAOVS Be0AdYOVG, aylopeites kot pun (NuodNHog
Aywopeimg, ABavéoiog [Taproc, Neopvutog KavsokaivPitng, Makdprog Notapdg k.4.), eiye g
OmOTEAECUO, QPEVOG TNV TUTOLS ONUOGIELOT TOAD GNUOVTIKOV TOTEPIKMOV KEWWEVAOV KoL
aQeTEPOL TNV avamTuén BeoroyikoD d1aAdyoL og Kaipla (ntipata ¢ Tvevpatiknig (ong. To
Bépa g ewonynong elvar av avt) N avayévvnon elxe YPovikny SIPKEL GTA XPOVILL NG
EMnvucng Emavactaong kot evievbev, kot av ot KoAlvPadeg siyov opdemvn yvoun ot
Beoloyikd kot Kavovikd {ntnuoto Tov yopaktnpioay t BgoAoyikn Toug oréy.

Theodoros X. Giagkou

Professor of Sources of Canon Law,
School of Social Theology and Christian Culture, Faculty of Theology AUTh

Theological discourse from the time of the Kollyvades
during the period of the Greek Revolution

The Philokalic Renaissance that took place in the late 18" century on Mount Athos and whose
chief exponents were, amongst others, the well-known great Athonite theologians Nikodemos
of the Holy Mountain, Athanasios Parios, Neophytos of Kafsokalyvia and Makarios Notaras,
led to both the publication in print of very important patristic texts and also the development of
a theological dialogue on crucial spiritual issues.

This paper will examine whether this renaissance continued during the period of the Greek
Revolution and beyond and whether the Kollyvades all shared the same views on the theological
and canonical issues that characterised their theological thinking.



Movayoc ©@sohoyoc IBnpltng
Movay6g oty lepd Movn Ifrpwv tov Ayiov Opovg

Avog Thapiov 6 véog Kai Bevédktog 6 TvELHOTIKOG:
AYo I'e®pyravol aylopeiteg, 1] EPTAOKT] TOV TPAOTOL OTU NETETUVAUCTATIK YEYOVOTO
oD 1821-1822 kai oi dpasTnpLOTNTES GRPOTEP®V TNV ifnprTikn Brpriodnkn

H Moviy IBfjpav elval yvooth) Y1 Y «AoKNTIKOPILOAOYIKT) GYoA» TG, SnAadn v thodoia
LETAPPOOTIKT KOl KOAALYpa@iKT dpactnplotnto mov ykaviacay ol I'ewpylavol ktitopég g
dylot Toavvne kai EvBopoc yopm oto 980 kol dvOice €66 uéypt ta t€An t0d 12°° aimva. 'EAG-
YIGTOL YVOOTH, OHOC, lval 1] £vacydinon kamolwv AoV Fempylavéy pg Td yempytave yeipd-
YPaPd TG 0T YpdVia THS Enavaotdcems kol To dpécmg EmOUEVO.

M 4md Tig O oNUAVTIKEG LopPEc ToD Abw otd xpdvia adTd etvon 6 dotog Thapiov O véog
(1776-1864). "Exovtag moudevtel ot ['empyio amd onpavtikovg GoknTeg Kol dackAovg, oo~
TEAEGEL TVELUATIKOG TOD TeAevTaiov Pacthikod Levyovg g Tuepéng Kol cuvipopevoet yid
EPTA XpOVIK TOV Pactiid olopmvta oty avtoeEopio Tov otV Tovpkia Kol yid Tprépion ypod-
via ) PoaciMoca Mopia ot Mdoya, 6 tote Tesoai Epyetar 610 Ayiov "Opog 10 1819. Mn
Bpiokovtag ['ewpylavodg povayovg oty Ipnpov, éykatafiovel ot Movn Atovuciov.

Mé v katactol thi¢ Enavactdoemg ota t€An tod 1821, dnoteAel péhog i tpierods dvtt-
npoocwneiog ThHe Moviic Tpog TOV cvumatpidtn tov Meyuet Euty macd oty Kopitoa. To 1822,
peta v kotactpoen the Ndovooag, myaivel o1 Ogocaiovikn, Yo vd LecoAaPnoel GTOV
nacd, cuvoéetal PE TOV Emitpomo 1o Ayiov 'Opovg Zravdmvi) Koi KotaAryel v teptfdinet Kol
VA TPOPOSOTET TOVG EKATOVTASEG PUAOKIGUEVOLS (TOAAOL GO aTOVG, Aylopeites) Y1 Eva ££4-
unvo. 'Emiotpépet ot Atovuciov, pévet kel yid Aiyo kol 6T cLVEXELD ACKNTEVEL TNV Epnuo
100 Ayiov "'Opovg y1d Alya xpoévia. “Eva §j dvo ypdvia mpiv amd v dmoiiayr tod ‘Opovg dnd
TOV ToVpKIKO oTpatd (1830), Epyxetar ot Movn IfMpwv, dmov Bpickel TOV copmaTPIOT Ko
TPAONV GLUUOVOGTH TOL BevEdikTo TOV TvevpaTiKo.

'O Bevédiktog elye K1 adTOg 6YE0m pe TOV Pacid Tolopdve TV 0moio kol dkolovdnce oty
Tovpkia. To 1816 E&pyetor ot0 'Opog kai €ykatafuwver 610 Pwowod. Zvvtopa, Opmc,
gykataotadnke ot Movr Alovuciov. Exel Elafe 10 Méya Zyfjua ) Meydin Teccapakootn
10D 1821 dmd tov fyovpevo Xtépavo, Ty 0o pépa pe 1ov écto Thapiova. To 1822 Epyeton
omv Ippov kai avorappdver Tpoouovapilog tod vaod tig [Moptaiticoag uéypt 10 1834.

210 didotnua 1819-1822 o ot 6vo I'ewpylavol uoévalav ot Alovociov Epyovtay oty Movn
Ipnpov kai daveilovtay yewpylova xepoypaeo Tpog LEAETNV, WA Kod TO EAANVIKAE TOVG 08V
frov kKoAd. ‘Otav Epyetar €56 6 dotoc Thapiov petd TV &nuo, Topopéver i Evo EGUNVo,
ovyvalovtag ot Ppiodnkn thg Moviic, poall pe Tov Bevédikto. Zuvidocel 1OV mpdTO HTOTL-
TN KatdAoyo (LaAlov vpetiplo 295 BAK®V, dylomatepik®dV, AEITOVPYIKAY Kol AylOA0YL-
KOV KEWEVOV TOV TEPIEXOVTAV OTA YEMPYLVE LOG XEPOYPAPA), TOD OAOKANPAOVETOL YOP® GTO
1836, kataypdoovtag td mepleyopeva 32 Kmdikwv mov puAdcocovTol pHExpt onuepo ot Pr-
BAobnKkn pog kol kdmolwv dAAov mov &yovv petapepbel oty TipAida. 'Emiong, dvirypdeet
apOpo yepoypdemv (téccepa Amo avta £xovv évtomioel oty TipAida).



2xed0v OA01 01 YE®PYOVOL KOOIKES TG GVAAOYTG OGS PEPOLY eIt TOD 0Giov TAapimva,
Evd 0 Bevédiktog ki 0 vmotakTiKOC Tov Bnoocapiov denoav onueidpatd Toug 6TovG mEPLC-
06tEPOLS amd awTovc. ‘O Bevédktog Exel otaymdoet kol TEGoepa YEPIYPAPAL.

‘O bo10¢ Thopiov, petd tovg EEL pfveg ot Movn, €ykatafioce otny ipnpitikn Xkt 0D
Tiiov I[Tpodpopov péypt 1o 1843, dtav Epuye yia T votiodutikn TAgvpa Tod Ayiov ‘Opovg. ‘O
Bevédiktog dokntevoe €@ amo T Movn, 610 Kdbwopa tod Ipoertov 'Hiov, wg I'épovrog
Hag pikptg ocvvodeiag, anod 1o 1834 uéypt tov Odvatd tov 10 1862.

‘Onwg eaivetal Amd To GNUEIOUOTO TOV Aenoay ota iPnpitika xeipoypoa@a AAAL Kol Gmd TOVG
Biovg ToVC, 01 dV0 AoknTeg cuvepydlovtav ot PipAtodnkn THg Moviig kai cuppfovievoviay 6
gvag Tov dALo Yia mvevpatika Oépato. Me v avaympnon tob ociov Thapiova dmo T Xk
IpNpov ctapatd kol 1 evacydinon tod Bevédiktov pe ta yeipoypaea thig frpitodning pag. O
0¢ KaTdAoYyog IOV cuVETALE O TPADTOG ONUOGIELONKE GE YOAAKT peTappacn O 1867 kal 610
mpwtdTLTO TO 1886.

Mmnopodpe va 60dpE TIC Tapamdve dNUOGIEVCELS 6TO TAAIGL0 TOD £vOlaPEPOVTOG Y1t TO (y10-
peitica xepdypaga Kol To TEPIEXOUEVE TOVG TOV EKONAGONKE dva v Evpdnn 610 devtepo
oo tod 19 aidva. 'H évacydinom 1dv 6o ['ewpylavdy Aokntdv LE TO Yempylova xelpoypo-
oo thc Moviic Ipnpov, mov Eekivnoe amd pd posmdOeia Yid TV TPOCOTIKT TVEVUATIKY TOVG
KaTdpTion Kol KatéAnée o€ o GuUBoA 6T GLVTIHPNOT TOVG KO GTHV AVTLYpaen Kol d1ddoon
TV ONcavpdV THG EKKANGLUGTIKTG YPOUUATEING GTOVG GUUTATPUDTEG TOVG, OMOTEAESE TO
Evavopa Yo TNV TANPESTEPT KATOYPAPT] GAAL KOl TNV EMGTNUOVIKT Epevva Kol LEAETT TOVG
G0 ToVC Aoyiovg oL dkolovOncav.

Monk Theologos Iverites
Monk of the Holy Monastery of Iveron, Mount Athos

St. Hilarion the New and Benedict the spiritual father:
Two Georgian Athonites, the former’s involvement in the post-revolutionary events
of 1821-1822 and the activities of both in the library of lveron Monastery

The Monastery of Iveron is well known for its ‘Ascetical - Philological School’, i.e., the rich
tradition of translating and copying of manuscripts that was initiated by the monastery’s
Georgian founders, St. John and St. Euthymios, in about the year 980 and flourished until the
late 12 century. A little-known fact, however, is that some other Georgians worked with the
monastery’s Georgian manuscripts during the Greek Revolution and the years immediately
afterwards.

One of the most important figures on Athos at this time was St. Hilarion the New (1776-1864).
After having been educated in Georgia by a number of important ascetics and teachers, having
served as spiritual father to the last royal couple of Imereti, and after having accompanied King
Solomon during his self-exile in Turkey for seven years and Queen Maria in Moscow for a
further three and a half, Jesse (as he was then called) went to Mount Athos in 1819. Being
unable to find any Georgian monks at Iveron, he settled at Dionysiou Monastery.
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When the revolt on Athos was put down in late 1821, Hilarion was one of a three-member
delegation sent by the monastery to meet his fellow countryman Pasha Mehmet Emin in
Komitsa. In 1822, after the destruction of Naoussa, he went to Thessaloniki to mediate with the
Pasha. While he was there he met the epitropos of Mount Athos, Spandones, and ended up
feeding and looking after hundreds of prisoners (many of whom were Athonite monks) for six
months. After that, he returned to Dionysiou Monastery for a while and then went to live as an
ascetic in the desert of Athos for a few years. One or two years before the Turkish army left the
Holy Mountain (1830), Hilarion returned to Iveron Monastery, where he found his fellow
countryman and erstwhile fellow monk, Benedict the spiritual confessor.

Benedict also had a connection with King Solomon, whom he had followed into Turkey. In
1816 he came to Athos and settled at St. Panteleimon Monastery, moving shortly afterwards to
Dionysiou Monastery. There, during Great Lent in the year 1821, he received the Great Schema
from the hegoumenos Stephen, on the same day as Hilarion received it. In 1822 he moved to
Iveron Monastery, where he served as prosmonarios in the Chapel of the Portaitissa until 1834.

During the period 1819-1822, when the two Georgians were living at Dionysiou Monastery,
they would come to Iveron Monastery and borrow Georgian manuscripts to study as their Greek
was not so good. When St. Hilarion came here after his time in the desert, he stayed for six
months, often visiting the monastery library together with Benedict. He began compiling the
first, rudimentary catalogue of Georgian manuscripts (or rather an index of 295 biblical,
patristic, liturgical and hagiographical texts contained in them), which he completed in about
1836, recording the contents of 32 manuscripts which are still kept in our library, together with
those of a few others that have been transferred to Thilisi. He also copied a number of
manuscripts (four of which have been found in Thilisi).

Almost all the Georgian manuscripts in our collection contain notes by St. Hilarion, while
Benedict and his novice Bessarion have also left notes in most of them. Benedict also bound
four manuscripts.

After six months at Iveron, St. Hilarion settled at the monastery’s Skete of St. John the Baptist,
where he stayed until 1843, when he left for the south-west side of the Holy Mountain. From
1834 until his death in 1862, Benedict lived outside the monastery, at the Kathisma of the
Prophet Elijah, as the head of a small group of monks.

It is evident from their vitae and also the notes they left in the lveron manuscripts that the two
ascetics worked together in the monastery library and would consult each other on spiritual
matters. When St. Hilarion left the Skete of St. John the Baptist, Benedict ceased to work with
the manuscripts in our library. The catalogue compiled by St. Hilarion was published in a
French translation in 1867 and in the original in 1886.

These publications can be viewed within the context of the general interest in Athonite
manuscripts and their contents that appeared all over Europe in the second half of the 19"
century. The preoccupation of these two Georgian ascetics with the Georgian manuscripts of
Iveron Monastery, which began out of an endeavour to spiritually edify themselves and
culminated in their efforts to conserve the manuscripts and copy the treasures of ecclesiastical
literature for the benefit of their fellow countrymen, prompted the scholars that followed them



to make a fuller record of the manuscripts and carry out scientific research and studies on the
manuscripts themselves and their contents also.

[MAoutapyog A. Ocoxapidng

Apyrtéktovag

YKEYELS YO TOV KOPYLTEKTOVIKO GYEOLUGILOY
KOTA TNV TEPL0OO TOV VEOEAANVIKOV OLUPMOTIGHOD
(ne aQopun OPLONEVES TOPUGTAGELS TOV UMEIKOVILOVY KTipLa)

Eivar yvootd 6t1 o010 oBopovikd kpatog e@appolotav  opyITEKTOVIKOS oYXeOIOGUAC,
TOVAGYIOTOV Y10 TA €PY0 DYNAOTEPOL €MTESOL (1] OG0 GLVIEOVTOV HE AEIMUATOVYOVG), UE
eopeic Toug AeyOeVOoLS PBactMikoVs AP ITEKTOVES, I OPAGTNPLOTNTO TV OTOI®MV, OU®G, eV
epLoplloTav HoOvo Ge Ktipla g wAapikng tapddoonc. H €pevva, emiong, mpocavatoileton
TAE0V 6TO CLUUTEPACHA OTL OV UTTOPEL VoL UV VTN PYE oYEdGIOC Kol 6to Buldvrio.

Ot dpecec mAnpoeopieg yio ToV 6YEOACUO TOV EMONUOTEP®V £PY®OV GTOV 00UAVIKO YDPO
aPoPoHV KUPIMG G€ GYEIN KATOWYEMV KOl KATO0 TPOTAAGLLOTOL, EVM TO GKOUPLPTLLOTA «OWYEWDV»
nov Stabétovpe Qaivetar 6Tl petpdvtol oto ddktvAia. Ocov apopd Ta Aoird Kticuata, TO60
ekelva TOL lyov KATOlEG Pyvnuelokég TpobBEcelg (T.y. 6T LOVOGTNPLOKT OPYLTEKTOVIKT]), OGO
KOl TO, OELTEPEVOVTA, Ol AUEGES TANPOPOPiec OV dtabéTovpe yia To {TNHO TOL GYESUGLOV
ToVg givol eAdyloTEC, TAPOAO TTOV OV AELTOLY Ol TANPOPOPIES Yo TOVS POPEIC TV EPymV
aVTAV, ONANOTN TOV KOPYLTEKTOVOVY Kol LAGTOP®V NG HeETafulavTivig Kot TG AEYOUEVNS
TOPUOOGLOKNG OPYLITEKTOVIKTG.

Aappavovtog voyn 1o YEVIKOTEPO TANIGLO TNG ETOYNGS, OT®S OVTO SLYPAPETAL ATTO TO VAIKO
nov dlacmOnke e oBopavikd kot GAlo apyeia, Oo ETEPHGOLLE GTNV TOPOVLGH LEAETN LUdL
ocvuvtoun kptikn e&étaon tov opfodowv mapacTdcemy oL amekoviCovv KTipla, amd o
OKOTA TOV EVOEYOUEVMG TTpoceYYilel To OEpa pog.

Ploutarchos L. Theocharidis
Architect

Thoughts on ‘architectural planning’
during the period of the Modern Greek Enlightenment
(prompted by certain representations depicting buildings)

It is a well-known fact that the Ottoman state made use of architectural planning, at least in the
case of higher-level works (or those connected with officials), and that this planning was carried
out by the so-called ‘royal’ architects, whose activities, however, were not confined merely to
constructing buildings in the Islamic tradition. Moreover, many researchers have now come to
the conclusion that there must also have been architectural planning in Byzantium.
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The most direct information we have about the planning of the most official works in the
Ottoman Empire comes mainly from ground plans and a number of architectural models, while
the number of elevation drawings we have at our disposal appears to be very small indeed. As
for the other types of buildings — both those with certain monumental aspirations (as in monastic
architecture) and also those of a minor character — we possess very little direct information
about their planning, despite the existence of information about the people who designed and
constructed these works, that is, the ‘architects’ and craftsmen of post-Byzantine and so-called
‘traditional’ architecture.

While taking into account the general context of the period, as is presented by the material that
has survived in Ottoman and other archives, in this study we will attempr to make a brief critical
examination of Orthodox representations depicting buildings, from a standpoint that may help
to shed light on our subject.

Awoyevnc Kapaylavvokidng
Ap Nopwng AIIO, Awnydpog

"Oyerg Tijg Cmijc 6T0 Ayov "Opog kata v mevroaetio 1826-1830

‘H dvakoivoon €nyelpel va mapovstdcel adpa Td foctKd YUpOKTNPLOTIKA THS KATAGTAGNS TOD
Ayiov "'Opovg 610 de0TEPO G0 THG dekaetiog Tod 1820. Téooepa ypdvia LETE THY KATAPPELON
10D kvipatoc tod IMommd té TpaypaTa sival SVTmg TPAYIKY Kol Tapopévouy ETct péypt TOV
Anpilio tod 1830. O tomog Eyxetl dmopavichel and nAN0og TpocOTIKOTNTOV AAAG Kol ATADY
APTIUEADY HOVOYDV VA CLYKEVIPOVEL KAOe Tpoomdbeio oty ££0pANoN TAV TAUTOAA®Y
TOKTIKOV Kol kupiog &ktoktov Poapdv mod EmPandnkav Adywm TG ovupetoyxiic otmv
gmavaotaon. TO keipevo, mov mpoékvye AmO pPeAéTn Kupiwg adnuocicvtov &yyplowv,
npooeyyilel ) dSoUOPPmon ToD YeVIKOTEPOV KAIUOTOG GTOV TOTO GAAN Kol TiG OXEGEIC TMV
KOAOYNPOV UE TOVG £E0VCIO0TEG Kol TIC SLVAUELS KOTOYNG KOl TOPEUTITTOVIOG ATOTELPATOL
pio avOpomoyemypaeikn Bedpnon. Avaueca ¢’ dAa Topovctdlovtol Kol KAmolo Totyelo yid.
HEYPL TP AyvmoTeG VTOBEGEIC TOV ATUcYOANGAV TOV TOTO GTNV KPIGIUN TEVINETIO.

Diogenis Karagiannakidis
Dr of Law AUTh, Lawyer

Aspects of life on Mount Athos during the period 1826-1830

This paper attempts to provide a rough outline of the situation on Mount Athos in the second
half of the 1820s. Four years after the collapse of the movement led by Emmanuel Pappas, the
situation was truly tragic and remained so until April 1830. Athos had lost many of its leading
figures as well as ordinary able-bodied monks, while every effort was being made to pay the
numerous regular and, above all, extra taxes that were imposed on it as a result of its
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involvement in the Revolution. The text, which arose from a study of mainly unpublished
documents, attempts to trace the general climate on Arhos, as well as the relations between the
monks and their overlords and the occupying forces. At the same time, an attempt is made to
present an anthropogeographical picture of the situation. The paper also presents some
information about a number of previously unknown issues that preoccupied the Athonites
during this critical five-year period.

Movoayoc Koopag 2Lpwvormnetpitng
Apyrypoppatéag e lepac Kowvomrog Ayiov Opovg ABw

Avywv Opog, Enavactaon tov 1821 kot paptivpro

H avaxoivoon aoyoieital pe Tig eEonpetikd dVOoKOAEG KoTaoTdoeg Tov Pimcav ot povayoi tov
Ayiov Opovg Aiyo mpv ko kKatd v ddpkewo g Emavactaong oty Xaikidwknm to 1821.
Avapépetor 6ToV £VOTAO amOKAEIGHO NG Zuvacewg to 1810 amd tov tote Tovpro Atotknt)
tov Ayiov Opovg kot ta mpofAnpata mov giye dnuovpynoet oy Asttovpyia tg. Emiong
Tapovcldlel Tovg t€ooeptg veoudptupes g lepds Movng Kmvotapovitov mov édapav tov
oTéQavo Tov poptupiov Otav Eéomace n Emoavdotaon, Pdost g dmynoewe tov Aociféov
Kovotapovitn. Téhog, avapépetat otny mepintmon tov oporoynt I'ewpyavod ackntn ociov
ILapiwvog evomov tov ABSovA Aovpumovt Tocd.

Monk Kosmas Simonopetritis
Chief Secretary of the Holy Community of Mount Athos

Mount Athos, the Revolution of 1821 and martyrdom

This paper is concerned with the extremely difficult conditions that were experienced by the
monks of Mount Athos shortly before and during the revolt in Chalkidiki in 1821. It refers to
the armed blockade of the Synaxis by the turkish governor of Athos in 1810 and the problems
it caused the operation of that body. The paper also presents the four neomartyrs of
Konstamonitou Monastery who, according to the account by Dositheos of Konstamonitou, were
crowned with the wreath of martyrdom when the revolt broke out. Finally, reference is also
made to the case of the Georgian ascetic St. Hilarion and his confession of faith before Ebu
Lubut pasha.
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Anuntenc ALaKog
Ap Apyonordyoc, Epopela Apyatomitov XaAkidotkng kot Ayiov Opovg

O yAmt6g 014K0G P0G TOV TPOSKLYNTUPIOL THS OE0TOKOV
otn povi] Meyiotng Aavpag (1816)

2mv avAn g povig Meyiotg Aavpag koatackevdotnke 1o 1816 éva pvnuelokd poppapvo
TPOGLVNTAPL OPLEP®UEVO 6T Og0TOKO. To TPOTKLVNTAPL AVIKEL GE £VOIV TOTTO KOO GE KP1VES
TOV 3gVTEPOL UIGOV Tov 18 kat Tov 19 ar. 610 Ayrov Opog kat o dAAeg Teproyés. O YAvTTog
TOV JLIKOGLOG TOPOVGLALEL aVaAOYiES LE Eva LEYOAO aplOUd EpymV, TOL EMOTIAiVOVTOL TOGO
ot 10w povp 600 Ko oe GAleg (Eevoemvtog, Ayiov IMTaviov, Kovtiovpovciov wot
Eoopuypévov), ta omoia ypovorloyodviat otn dgvtepn dekoetioo Tov 19%° a.

O yAutog 016K0GIOG TOV TPOGKLYTTAPLOD OPEiAETAL GE £val 1dtaiTepa TAPAYWOYIKO EPYOCTNHPLO
OV TTPOEPYETOL OO TOV YDPO TOL Atlyoiov Kot Ot amapy€G TG KOAAITEYVIKNG TOL Tapddoong

aviyvevovtal ot Xio. Mmopel emopéveoc mn moAoOTEPT AmMOYN MOV TPOGYPAPEL TO
npookvvnTapt 6€ Tnviakd epyastiplo vo avadempnOet.

Dimitris Liakos
Dr Archaeologist, Ephorate of Antiquities of Chalkidiki and Mount Athos

The sculptural decoration of the proskynetarion of the Theotokos
at the Great Lavra Monastery (1816)

A proskynetarion dedicated to the Theotokos was constructed in 1816 in the courtyard of the
Great Lavra Monastery. It belongs to a type commonly found in fountains of the second half of
the 18" and the 19" century on Mt. Athos and in other regions. Its sculptural decoration has
affinities with many ither works in the same monastery and also in the monasteries of
Xenophontos, Saint Paul, Koutloumousiou and Esphigmenou, which date to the second decade
of the 19" century.

The sculptural decoration of the proskynetarion was executed by a particularly productive
workshop that was active in the Aegean islands, and the origins of its artistic tradition can be
traced to Chios. The older view attributing the proskynetarion to a workshop on Tinos can
therefore be revised.
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NikoAaocg AtBavoc

Emomuovikdg cuvepydng oto Ivotitovto Iotopikdv Epevvav, EOvikd Topopa Epevvav

Muo Gyvootn apyeloK Ty Yo To HopToplo
10V ayiov [Iévrte Neopaptopov g Zapodpdxng

Tov NoéuPpro 1821 oBmpavikdg otéAog amofipacOnke otn Zapobpdkn agpnvovioag Ticw Tov
exaToufn vekpdv. AAdot ayporoticOnkay kot agov eéichapicOnkoy Plaing eopicOnkav
omv meprpépeta g OBwpovikig Avtokpatopiog. AVAUESH GTOVG TEAEVTOIOVS KOl TEVTE
KdTotKotl TG ZopoBpdrng, ol omoiol HETd TV AUVIOTELGON TPOG TO TEAOG NG Emavdctaong
EMEGTPEYAV GTO VNGi Ko cuvéyoay tn (o1 toug og Xprotiavoi. Ot tomkég ompavikéc apyés,
®oTOC0, Otav TO TANPogopnOnKav Ttovg cvvélafav Kol UETA TNV APVNON TOV TEVIE
Zopofpaxitdv va amapvnBodv T YPIOTIOVIKN TOVG TGTH VEGTNGAV LapTLUPKO Bdvaro.

Koatd v tpécepatn taivounon Kot KataAoyoypaenor tov vedtepov apyeiov g lepdc Movr|g
IBripov evtomiotnke ava@opd CLTOTTOV HAPTUP®OV OOV TEPLYPAPOVTOL TO YEYOVOTO TOV
paptupiov tov ayiov. To £yypapo avtd gival 1 molatdtepn colOpevn TYN Yo TO LOPTOPLO
KoL YpOVOAOYEITOL TOAD KOVTA GE VT, XTOYO0G TNG OVaKOIvwong elval Vo TapoVClacTEL TO €V
AOY® apyelokd TeKUNPo KoBdS Kot 0l GLYKMOELS Kol OmOKAIGELS e TO TOAOMOTEPO YVAOGTO
aylohoy1Ko Keipevo aplepopévo 6tovg ayiovg [1évte Neopdptupeg tng ZopoOpakng.

Nikolaos Livanos

Research collaborator at the Institute of Historical Research,
National Hellenic Research Foundation

An unknown archival source about the martyrdom
of the Holy Five Neomartyrs of Samothrace

In November 1821, the Ottoman fleet landed on the island of Samothrace leaving behind a
carnage of dead. Many habitants were held captive, and after being unwillingly converted to
Islam, were exiled to remote areas of the Ottoman Empire. Among them were five men, who,
after the general amnesty at the end of the Greek Revolution, returned to the island and
continued their lives as Christians. However, when the local Ottoman authorities learned about
this, they were arrested and after their refusal to deny their Christian faith, suffered a tragic
death.

During the recent classification and cataloguing of the modern archives of Iviron Monastery on
Mount Athos, an eyewitness account of the events leading to the execution of the five saints
emerged. The document is the oldest known source about the martyrdom and is dated within a
short period from the events. This paper aims at presenting the document, and commenting on
its convergences and divergences from the oldest known hagiographical text about the Holy
Five Neomartyrs of Samothrace.
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BaoiAetoc N. Makpidng

Kabnyntic ®pnokeloroyiag,
dlocoikn XyxoAn, [avemomuo Eppovptng (Erfurt Universitét)

Heprrhavopevor Ayrwopeiteg otn Avtikn Evpdan npw and to 1821
K0l 0 ToOAOTTTVY0G porog Tovg: H mepintmon tov Ogokintov Ioiveion

Ot mepumhavnoelg dpopmv OpBodoEmv KANPIKOV Kol povaydv (cvureptlopufovouéveoy Kot
ToAGV ABovitdv) otn Avtikn Evponn yia dtagdpovg Adyovg (m.y. «Inteiegy) mpv amd 10
1821, Wiwg 610 TPdTO WGd ToL 18% Cmva, Exovv NON e€etacbel ko ovinmOel 6 TOALEG
ocuvhopeleg. Ev tovtolg, otv mepiocdtepeg Aemtouépeleg ™ Cong kot g Opdong Tovug
TOPAUEVOLY AKOUN AYVOOTEG KOl O EK TOVTOL avaS10TOINTES. XE TOAAEG TEPUTTAOGELS LOAMGTO,
&xovv gyepbel Pacieg voyieg oyeTkd pe d1APopeS TPOPANUATIKESG OpATTNPLOTNTEG TOVS KOt
pe ta mbavé toug Kivnpa. H mapovca avakoivwon vrootmpilel 6Tt 0 yevikOTEPOG VTOC POAOG
toug dgv Ba mpémel va katovondel povodidotata, aALd TAOVPOAICTIKE, WOiMg pe Pdon Ta
ek0oTOoTE TAOiGO 0T OoiaL AvTol dpacTnplomotovvtay Tdte. H mepintmon tov moAvunyovov
KANpukov kot povayod OsokAntov [ToAveidn, yio v omoio Ba mapovslacOovv opiouéva véa
oTolyela, €lval apKETE OMOKOAVTTIKY TPOG TOV oKOmd avtd Kot O amoteléost ) Paon g
TOPOVGAG OVOKOIVIOGTNG.

Vasilios N. Makrides

Professor of Religious Studies,
Faculty of Philosophy, University of Erfurt

Wandering Athonite Monks in Western Europe before 1821
and their Multifaceted Role: The Case of Theoklitos Polyeidis

The wanderings of various Orthodox clerics and monks (including many Athonites) in Western
Europe for various reasons (e.g. “alms collecting”) before 1821, especially in the first half of
the 18" century, have already been examined and discussed in many contexts. However, most
details of their lives and activities still remain unknown and therefore untapped. Indeed, in many
cases, reasonable suspicions have even been raised about their various problematic activities
and their possible motives. This paper argues that their general role should not be understood
in a one-dimensional, but in a pluralistic way, particularly in the light of the context in which
they were operating at the time. The case of the versatile cleric and monk Theoklitos Polyeidis,
about whom some new evidence will be presented, is quite revealing to this end and will form
the basis of this paper.
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repovtac Maéipoc IBnpltng
Movay6g g Iepdg Movng IBripwv tov Ayiov Opovg

‘O Xapto@oreé Nikneopog Ipnpitng cig v ‘EAlnvui)v 'Enavactacty

‘O Xaptoevrag Nikneopog Ipnpitng £yevvnon eig v Hpoxkdeitoav thic AvatolMkiic @pdxnc.
Eic v T. Moviv 1@V IpMpwv npociiAds mpd t0d 1787, &ic pukpdav nikiov. O id10g dvedeiydn
elg piav €€éyovaav Tvevpatikiy Koi £0vikny puoloyvopiov tod 19° aidvoc. Yrfpéev Eumiotov
npoconov 100 ABwvitov Tlatpidpyov Ayiov I'pnyopiov tod E” kol idiaitepog I'pappoaredg
avtod. [Ipoemavaotatik®g cuvedéeto kol UeTd TOD HETEMELTA €VOOEOV APYLGTPOUTYOVL TH|G
Moxedoviag kol Tpmtepydtov Thg Emavactdoeng ig v Xaikidikny Eppoavoun IMord. Té
Héya KVpog, 1 SpacTnpldtng Kol 1) PNTopikn 6evoTNG avTod GLVETEAEGAY OGS APEAUEVIG THS
‘Enavaotdcens d0powg Kai Lé akpaTnTov £VO0LGLUGUOV TPOGEPYMOVTOL VIO TAG ETOVOUCTUTUKOS
onpaiog tocov oi Movayoi tod Ayiov ‘Opovg, dcov kai ol katotkot THg XaAKIOKRC.

‘O Nuneopog, droteddv v dmeBopuioknv 100 Eppoavouni Hand kol apynyedov icyvpod
OOUOTOC, ATOTEAOVIEVOL KOTA TO TAEIGTOV €6 Aylopelt®dv matépov dvepyopévev &g 1.500
nePImTOL, GUVETAAKT Kol ETOAEUNGE LE IoYVPAV SOHVOULY TOVPKIKOD 1ITikoD Tpdg TOD YEWEPIVOD
Aovtpod 100 Eypiy Mmovtldxk (= Néoag Amollwviog) katd Tdg £yypaeovg poptupiog tod
Apyavopitov kol Tarpodidackdiov Atovuciov ITuppov 100 Octarrod. Katd v yevikny o
ovvérevoty TV [poictapévev tdv ABovik®dv 1. Movdv kai tdv dmapyny®dv tod Aydvog TV
23 Maoaiov 1821 eig v T. Moviv Kovtlovpovsiov, tf eionynoet 1od Eppavovnd TMomd
dwwpicOn mapymeet IoAttikdg Atowkntig 100 Ayiov "Opovg pé €dpav tég Kapudg.

Amotvyovong ti¢ 'Emavactdoeng gic Tqv XaAKidkny EKivovvevse va cuANQOT kol mopadobi
VIO TOV NUETEP®V €1G ToOG Tovprovg, opod petd tod Eppovound Iand koi tod ‘Ecerypevitov
Kabnyovpévov Evbupiov tod B'. Edtuydg Sume, sidomom0évieg odtot éykaipwg, dveydpnoay
évtedbev gykaipmg, dapuydvieg Tov Thg (ofic Tov Kivovvov. ‘O Niknedpog, Katdmy Stapopmv
nepmeTel®v Katépuyev i v Képkvpav. Metd v Amokatdotacy TAV TPAYUATOV
gykateotddn €ig 16 KAewvov dotv, Epyalopevos AOKVMG VTEP TAV E0VIKDY cLLEEPOVTOV, TO
KkaAdv Tod Ayiov 'Opovg kai ti¢ Tepdg Metavoiog tov. 'Etedednoev €ig 16 ABnvag v 9
Moprtiov 1840, aviuepa g £optiic TV Ayinv Tecoapdkovia Maptopmv, kol ETaen kel &v
AYVOOT® UEYPL OTIYUTG TOT®.

Elder Maximos lveritis
Monk of the Holy Monastery of lveron, Mount Athos

The Chartofylax Nikephoros Iveritis during the Greek Revolution

Nikephoros Iveritis, the chartophylax of lveron Monastery, was born in Herakleitsa in Eastern
Thrace. He came to Holy Iveron Monastery at a young age, some time before 1787. He was to
become an important spiritual and national figure of the 19" century. He was one of the most
trusted associates of the Athonite Patriarch St. Gregory V and his personal secretary. Before
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the Revolution he was closely associated with Emmanuel Pappas, who was to become the
glorious commander-in-chief of the Greek forces in Macedonia and chief instigator of the revolt
in Chalkidiki. When the Revolution broke out, Nikephoros’s prestige, industry and oratorical
abilities inspired many monks of the Holy Mountain and residents of Chalkidiki to quickly and
enthusiastically take up the cause of the Revolution.

According to the written testimonies of the archimandrite and medical teacher Dionysios Pyrros
of Thessaly, Nikephoros, as commander of Emmanuel Pappas’s rearguard, led a strong force
of about 1500 men, consisting mainly of Athonite fathers, against a large force of Turkish
cavalry near the winter baths of Egri Butzak (Nea Apollonia). During the general assembly of
the leaders of the Holy Athonite monasteries and the deputy commanders of the liberation
struggle at the Holy Monastery of Koutloumousiou on 23 May 1821, at Emmanuel Pappas’s
recommendation, Nikephoros was unanimously elected Civil Governor of the Holy Mountain,
with his base in Karyes.

When the revolt in Chalkidiki failed, he was in danger of being captured and handed over by
his own people to the Turks, together with Emmanuel Pappas and the Abbot of Esphigmenou
Monastery, Euthymios the Second. Fortunately, however, they were warned and managed to
leave in time, thus escaping the danger. After various adventures, Nikephoros took refuge on
Corfu. Once things had returned to normal, he went to Athens, where he worked tirelessly for
the good of the nation, the Holy Mountain and Iveron, the ‘monastery of his repentance’. He
died in Athens on 9 March 1840, on the feast of the Forty Holy Martyrs and was buried there
in a still unknown location.

NikoAaoc M. Mmovofag
Ap Apyorordyoc, Epopeia Apyorotitov Zeppov

H Levtovpyia epyaotnpiov (oypdeov otov AOm
™V TEPiL0O0 NG enavacTaons Tov 1821. O paprovpics TOV TNYOV

H avaxoivmon €xel B€pa v mapovsioon ¢ Asttovpyiog KOAMTEXVIKOV epyacTnpiov pe £5pa
Kupimg otig Kapvég, mpotedovoa tov Abw, kabmg eniong e LoVES Kot GKNTES TNG LOVOCTIKTG
noMrteiag tnv mepiodo g Eravactaong tov 1821. Ta ovopata tov KoAATEYVOV gppavifovTol
OTIG EMLYPOQPES EPY®V TEXVNG (TOLYOYPAPIES, POPNTES EIKOVES, XAPTIVEG BPNOKEVTIKES EIKOVEG),
apyewKd TEKUNPO  (OIKOVOMIKA  KOTAOTLYO, ETIOTOAES, OCLUPOVNTIKE, KOTAAOYOLG
ouvopountev PiAinV) Kot 6 SMYNOELS CLYYPOVOV ETIGKENTAOV KL TEPUNYTTOV.

[Swaitepa onuavtikég avadetkvoovtal ot d00 adeApés petalh tovg cuvodeieg Loypdopwv -
povayov kot padntov tov {oypdeov Aapacknvod and to Kaprevrot Ipdketton yioo tovg
Koprevnoidteg ko toug [N'odatoibdvoug Loypaeovg pe yopakInploTikd 6Totyelo v Ko
KATOYy®YN TOV HEA®V NG KaBe ocvvodeiag, pe 10putég tov povoyd Niknedpo A" amd to
Kapreviot kot tov Mokdpio A’ and ™ [Noddtiota Xahkiowmg avtictotya. H tpdtn cvuvodsia
&xel va emdei&et dapkn eykatdotacn otov Abw, v mepiodo 1773-1921 kon apBuet dekatpio
pUéEAN, entd amd to omoin pe Opdom v mepiodo ¢ Emavactaong tov 1821. H dedtepn
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ovvodeia avtiotoyo amoteleital and gikoot péAN, v mepiodo 1778—1868, pe pio puxkpn
®wotoco owokonn (1821-1831) perd v Emavédotaon tov EAMjvov kot v €yKatdoToon
TOVPKIKNG PPovpds otov Abw.

[TapdAinia, v epiodo g Enavéotaong tov 1821 dpactnpronotovvror otov ABw povoyoi
kol Aaikol (oypdeotl, kabm¢ emiong YoAKOYPAPOl Kol EKTVIMTEG (CTOUTASOPOL) YAPTIVOV
ewovav. Avtol yapoaktnpifovior ®g Onpovpyol pe TOOTNTO £PYOV TOVL TPOPOJOTOHV TN
SLHOpP®o™ TV {Oypaptkol 101MHATOS, TO 01010 ekdnimveTon otov Abw, Tov 19° awdva kot
elval yvootd g ayropeitikn {oypoeikn.

Nikolaos M. Bonovas
Dr Archaeologist, Serres Ephorate of Antiquities

The operation of artistic workshops on Athos
during the Revolution of 1821. The evidence of the sources

This paper aims to present information about the operation of artistic workshops mainly in
Karyes, the capital of Mount Athos, but also in the monasteries and sketes of the monastic
republic during the Revolution of 1821. The names of the artists appear in the inscriptions on
works of art (wall paintings, portable icons, religious paper icons), archival documents
(financial ledgers, letters, contracts, lists of subscribers to books) and the accounts of
contemporary travellers and visitors.

Of particular importance are the two related retinues of painter monks, students of the painter
Damaskinos from Karpenisi, namely the Karpenisiotes and the Galatsianoi. A distinguishing
feature of each of these retinues was that all of their members came from the same place, the
first retinue having been founded by the monk Nikephoros | from Karpenisi and the second by
Makarios | from Galatista in Chalkidiki. The Karpenisiotes were continuously active on Athos
during the period 1773-1921 and consisted of thirteen members, seven of whom were active
during the Revolution of 1821. The Galatsianoi consisted of twenty members and were active
during the period 1778-1868, with a short break (1821-1831) after the Greek Revolution and
the installation of a Turkish garrison on Athos.

At the same time, during the period of the Greek Revolution, a number of other monks and folk
painters were also active on Athos, as well as copperplate engravers and printers (stampadoroi)
of paper icons. These individuals produced works of high quality that helped to fashion the
painting idiom that appeared on Athos in the 19" century and is known as ‘Athonite painting’.
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AnunTteLog NIKoAaKAKNC

Avaminpotc Kadnynmge Kavovikov Awkaiov kot Xyécemv [ToAteiog ko ExkAnoiog,
Tunua Kowvoviknig @soloyiag kot Xprotiavikob [ToAtiopot, @coroykn Xyoin AIIO®

Ta gpapaypato dikaropate Tov Movev tov Ayiov Opovg
V70 TO KPATOG T1|S vopobesiag tng Yotepns 00mpavikig TEPLO60V

O1 povég tov Ayiov Opoug €xovv va emidei&ovy 1otopia ToAAGV awdvav. Eva and to otdotn
tov Biov Tovg ektelvetal otn didpkeln ™G obwpavikng kuplapyioc. Katd m dbpkela g
TEAELTAlOG  EMEPYOVTIOL TOAAEC HETOPOAEG ©TOVG VOoulkoUg BOecpovg, e€ottiog ToV
Wuotepot TV Tov 0bwpovikov dikaiov. Kapio Brotikn oyéon t@v vankoéwmv g 00®pUovikig
avtokpoTopiag dev HEVEL AVETMPEAOTY, Apa 0VTE TO TEPLOLGLOKE dikatdpata. Ev dyel dhov
auTAV, 1M E€oNYNoN TpoyuatedeTor TO CRTMUO NG OOUOPPOONG TV  EUTPAYLOTOV
dwaiopdtov Tov poveov tov Ayiov Opovg vd 10 kpdtog ¢ vopobeosiag ™ obopovikng
neptodov. Emetdn n televtaio KaAOTTEL Vo Lakpl ¥poviKO S1AoTNA [LE TOIKIATY VOUOBETIKOV
petaforov, N épevva eotaletanr ota televtaio €. Mo ovykekpyéva, mapovsialovtan
GULVOTTIKA T fOCIKE GTOLYED TOV TOAVTAOKOV 0OMUAVIKOD YEOMKTNTIKOV GUGTILOTOC, ETELTA
YiveTon vVIOY®YN 6€ AVTO TOV 10KTNGIOKOV SIKOUOUATOV TOV Hovav Tov Ayiov Opovg Kot
téA0G e€eTdleton 1 €EEMEN TOV €V AOY® EUTPAYLATOV SIKOLOUATOV PETA TNV ATEAELOEPOON.

Demetrios Nikolakakis

Associate Professor of Canon Law and Church and State Relations,
School of Social Theology and Christian Culture, Faculty of Theology AUTh

The property rights of the monasteries of Mount Athos
under the legislation of the late Ottoman period

The monasteries of Mount Athos boast a long history stretching back over many centuries. One
of the stages of its life lies within the period of Ottoman rule. During the latter, many changes
took place in the legal institutions because of the peculiarities of Ottoman law. No biotic
relationship of the subjects of the Ottoman Empire was unaffected, including their property
rights. In view of all this, this paper deals with the question of the development of the property
rights of the monasteries of Mount Athos under the legislation of the Ottoman period. As this
period was a long one, covering a variety of legislative changes, the study focuses on the latter
period of Ottoman rule. More specifically, it provides a brief presentation of the basic features
of the complex Ottoman system of land ownership. Then it deals with the narrower field of the
system of proprietary rights of the monasteries of Mount Athos and, finally, it examines the
evolution of these property rights after the liberation.
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Avaotaoloc B. NikomouAocg

Ap Iotopiag Awkaiov, EAev0epo TTavemotyuio BepoAivov (Freie Universitdt Berlin)

To €101k0 KaOeoTOS TOV AYyiov Opovg
néco. 06 aToPAGELS TOV 1EPOdIKEiOV Oeocalovikng Tov 1832

Amopdcelc Tov 1Epodikeiov Oecocarovikng, mov ekdodnkav otic 4 kor 8 Iovviov 1832,
TANPOPOPOVLY Y10  OIKOOTIKEG VLTOOEGEIS  POPOAOYIKMV  SlOPOpPDdV, EVD  TOPAAANAQ
emPefardvouv 10 apyaio Tpovoplakd Kabeotds Tov Ayiov Opovg Kot TV HETOYIWV TOV, LOALS
déka ypovia amd v évapén e EAAviknc Eravaotdoemc. [TapdAinia, tépay 10U £101KOV
(POPOLOYIKOV KOOEGTDTOC TOV OYIOPEITIKAOV HeTOYiwV, fefotdvetal amd To appodto 00mpUoviKo
JIKOGTHPLO EMIONG TO MAYIOUEVO 1O10KTNOIOKO KOOESTOS TV petoyiov, T1dco pe facn Tovg
tithovg 1ok oiog (LOVAKVOUEDES), 000 Kot pe Pdaon v katd to oBwpovikd dikoto
EOIKMTEPN 1EPOVOUIKT] 1O1HTNTA AVTOV MG YPLOTIUVIK®V PaKOLOimV.

H &0k mpootacioo Tov oylopeltikod Kobeotdtog TpoéPfatve oty Pacn UGG SIOAEKTIKNG
Suvapkng, petalld agevoc g 0Bmpavikng et Tov TomKoav aflopatodywv, Tov e kabe
evkapia Karamie{ov Toug povayovs Kot tpoctafdodcay vo emm@eAnfovv and v vrepaio Tmv
LETOYIMV, KOl APETEPOV TNG KEVIPIKNG GOVATAVIKNG e£0vaiag, n omoia ™G GALOS KANPOVOLOG
¢ Pulavtiviig mapadocems mapeiye 0TO AYOPETIKO KABEGTMG Kol TIC GLUVIGTOGES TOV TNV
TpooTacio Tov Tapeiyav dAlote ot Bulavtivol avToKPATOPES, TOGO GE EMIMESO TOATEIOKNG
eEovaiog, e v k00T KAvoVISTIK®V Qlppaviov eniefainong kot 6THPIENG TOV 0YIOPELTIKOV
KaOEGTMOTOG, OGO Kol G€ EMIMEDO OIKAGTIKNG EE0VGING, LLE TNV KIVNTOTOINGT TOL dIKALOSOTIKOD
EPOVOUIKOD UNYOVIGHOD TOV KOTE TOTOVS KaONO®V, Ol 0oiol, LT TNV LYNAT] GOVATOVIKN
enonteio, Epapproloy 1o £101KO aylopEITIKO 01O Kot T0 EVOpUOVILOV LAMGTO LLE TO OTKOLO NG
Zapia.

Anastasios V. Nikopoulos
PhD History of Law, Freie Universitit Berlin

The special status of Mount Athos
through rulings of the Ottoman religious court of Thessaloniki in 1832

Rulings issued by the Ottoman religious court (ierodikeio) of Thessaloniki on 4 and 8 June 1832
provide information about court cases concerning tax disputes and also confirm the ancient
privileged status of Mount Athos and its dependencies, just ten years after the outbreak of the
Greek Revolution. At the same time, apart from the special tax status of the Athonite
dependencies, in these rulings the competent Ottoman court also confirms the established
ownership status of the dependencies, on the basis of both their property deeds (mulknames)
and their special status under Ottoman law as Christian vakufs.

The special protection of Athos’s status was based on a dialectical dynamic between, on the
one hand, the Ottoman elite of local officials, who took every opportunity to repress the monks
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and tried to benefit from the surpluses of the dependencies, and, on the other, the central
authority of the Sultan, who, as another heir of the Byzantine tradition, granted Athos’s status
and its constituent elements the same protection that had been afforded by the Byzantine
emperors, both at the level of state authority, through issuing regulatory firmans confirming
and supporting Athos’s status, and at the level of judicial authority, through mobilising the
mechanism of religious courts presided over by local kadis, who, under the lofty supervision of
the Sultan, applied the special laws pertaining to Athos, while also in fact harmonising them
with Sharia law.

NikOAaoc Mamaokovopou
Apyororoyog - Epguvnng

H o0opavikn aroypagn Tov Ayiov Opovg to 1830

H pelé g wotopikng dnpoypapiog tng obmpavikng edaong tov Ayiov Opovg tpocmadel va
evromicel kol va dtakpivel Tig petafAntég mov KabBdpilov daypovikd v cOGTACN Kot TIG
dtakvpdvoelg Tov povaotnplakod TANBvopov. Ta tedevtaio ypoVIR N GTPOPT TS IGTOPIKNG
épeuvag otV a&lomoinom TV 00MUAVIKGV YOV avadekvOEL £Vo TAODG10 0pYELOKO DAKO, TO
omoio Jpotilel AyvOoTeS EKQPAVOES TOV OYECEMV TOV LANKO®V TNG OOOUOVIKNG
OLTOKPATOPIOG LE TNV KEVIPIKY KOl TNV €mapylokn oloiknon. To obopovikd @oporoyikd
KOTAGTLYO, OMOTELEGOV TIG KVUPLOTEPEG TTNYEG AVTANGNG TANPOPOPLOV GYETIKA HE TNV e€aymyn
CLUTEPUCUAT®V, TTOL APOPOoLV oTa TANBLGHIOKAE dedopéva tng ABwvikng [Tolrelag, Waitepa
Y10 TOVG TPADTOVS MDVEG TNG 0OWUOVIKNG KATAKTNOMG.

H moapodoa ewonynon aocyoAeitor pe v mopovcioon TG TPOTNG EMIONUNG OTOYPOPNS
mAnBucpov Tov Ayiov Opovg, 1 omoia Tpaypatomom|Onke LETOED TV TEAELTAIOV UNVAV TOV
1830 xou Tv apywv tov 1831. To xatdotiyo g amoypapng euiaccetal oto Basbakanlik
Osmanlt Arsivi ¢ Kovotavtivodmoing kot mepilopPdvel to yopld tov vayylé Tov
[Malapykidy (Bazargah), ta yopud tov petaiieiov tov Zidnpokavciov (Sidrekapsi) kot to
Avywov Opog (Aynaroz).

Ot povég Kataypapovtot Ywpic amapaitntn YEWYPAPIKT GEPE, YEYOVOS TOV KATUOEIKVVEL I0MG

TNV TPOYUATOTOINGY| TG OOYPAPNS GE TPATN AT Ao Ta, 1010l TOL LOVAGTHPLOL KO OTOGTOAN
KOTOTLY T®V OVTIOTOlY®V Katadldoywv oty lepd Kowotra, mpokeipevon va koataptiotel Eva
OLYKEVIPOTIKO ATOYPAPIKO KOTAGTIX0. Ol OKNTIOTEG HOVOYOL OV AmOYPAPOVTOL Y®PIGTAL,
eKTOC amo TNV mepinTwon g okNg ¢ Ayiag Avvag, g okftng tov KavcokoivPiov kot
g meproyns g [poPatag. To 1610 cupPaiverl kat e Tovg KEAMMDTES, 01 0Toi01 OeVv gppavilovtan
OLTOVOHOL GTO KATAOTY(0, mOavOV vo TepAapPdvovtol ot KOTOOTAGES ME TOVG
ATOYPUPOUEVOVG LOVOYOVS TV povasTnpidv. O tpdmog amoypaeng eivar o cuviong tpdmog
KaToympnong Tov ototyeiov 1ou Ofmpovov vanKoOov Pe TO GVOLLO, TO TATPDOVVLO Kol TOV TOTO
KATOY®YNG. 2€ ENOUEVEC 00UOVIKES amoypapEs TG dekaeTiog Tov 183040 Oa mpootebel kot
N NAia Tov kéBe povoyod. Metd 10 TEPAG TG TOPOVGIAOTG TOV AVOPMOTIVOL SLVOUIKOD TMV
HOVAOV 0KOAOVOOVV e TV 1010 6E1pd ToL OVOLOTO KO 0 TOTOG KATOYMYNG TOV EPYUTDOV TOL
débete kGO Kowvopio.
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Oocov agopd ota coumepdopata mov e€dyovtal and v enelepyacio TV OTOYKEI®V TOL
AVOQEPOVTOL GTO KOTACTIXO EVOEIKTIKA ovopEépovpe dvo amd avtd. H avapevopevn gvpeia
JOTOPA TOV TOTMOV KOTOYMYNG TOV HOVOYDV SOUOPOOVEL U0, OVAAOYN TOKIAIL GTNV
avOpomoyewypapio Tov AbBwva, TapdAANAa 0 LKPOS CYETIKA TANOVOUOS OPIGUEVOV LOVDV
OVTOVOKAG TIG CUVEMEIEG TNG EKTETOUEVNG ONUOYPOPIKNG ATOYIA®ONG TOV TPOKAAECE 1|
enavactaotn tov 1821.

Nikolaos Papaoikonomou
Archaeologist - Researcher

The Ottoman census of Mount Athos in 1830

The study of the historical demography of the Ottoman phase of Mount Athos’s history attempts
to distinguish and identify the variables that determined the composition of, and fluctuations in,
the monastic population through the course of time. In recent years the tendency of historical
research to make greater use of Ottoman sources has yielded an abundance of archival material
that sheds light on unknown manifestations of the relations between the subjects of the Ottoman
Empire and the central and provinical administrations. Ottoman tax registers have been the
main sources of information for drawing conclusions about the population data of the Athonite
republic, particularly during the first few centuries of Ottoman rule.

The present paper aims to present the first official census of the population of Mount Athos,
which was carried out during the last few months of 1830 and the early part of 1831. The records
of this census are kept in the Bagbakanlik Osmanli Arsivi (Prime Minister’s Ottoman Archive)
in Istanbul and include the villages of the nahiye of Bazargah, the villages of the Sidrekapsi
mine and Mount Athos (Aynaroz).

The monasteies are recorded in no particular geographical order, which perhaps shows that the
census was initially carried out by the monasteries themselves, with the respective lists then
being sent to the Holy Community so that a central census record could be compiled. The monks
in the sketes were not recorded separately, except in the cases of the Skete of St. Anne, the
Skete of Kafsokalyvia and the Provata area. This also happened in the case of the kelliotes, who
do not appear as an independent category in the records and were probably included in the lists
of the monks living in the monasteries. The method used for recording the census data was the
same as that usually employed for recording the details of Ottoman subjects, i.e. entries were
made of the first name, the surname and the place of origin. Later Ottoman censuses in the
decade 183040 were to include an additional entry for the age of each monk. After the entries
presenting details of the monks in each monastery, there follows a series of entries, in the same
order, listing the names and place of origin of the workers at each cenobium.

As for the conclusions that can be drawn from the data mentioned in the records, two may be
mentioned here by way of example. First, the expected wide distribution of the monks’ places
of origin created a similar diversity in the human geography of Athos and, second, the relatively
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small population in some of the monasteries reflects the consequences of the extensive
demographic decline caused by the Revolution of 1821.

Anuntploc Mamnaotapatiou
Enikovpoc Kadnynmc Ipmdiung Neotepng Iotopiag tou EALaducod Xopov,
Tunua Iotopiog kot Apyatoroyiog, Phocopikr Xyoin AT

O ovvEmELES TG EMAVACTUTIKNG GUYKLPLOG
GTIV OIKOVOULIO TV AYLOPEITIKOV PETOYI®MV 6T XOAKIOIKN

H perém Ba eetdoet T1g ovvéneieg g enavdotaons tov Eppoavouni Iond oty dmobpo yopa
™G XoAKIOIKNG, pe Wwaitepn Eugaon ota petodyto tov Ayiov Opovg. Me Bdaon oBwpovikég
(POPOLOYIKES KATAOGTIYDGELS Ol TOPOVGIAGTOVV Ol GUVETEIEG TV GTPUTIOTIKMOV EMLYEPTCEDV
OTO. HETOYL TNG MOVOOTIKNG MOMTEIOG, 1 €KTOON TNG OWKOVOUIKNG KOl TOPOYWYIKNG
ATOOLVALMOTG TOVG, 1| GCLVETAYOUEVT] POPOAOYIKN E0GHEVNOT TOVE KOl TO LETPO TOVOGTG TNG
OYPOTIKNG OKOVOHIOG KOl OMOKOTAGTOCNG TNG TOPOYMYIKNG KOVOVIKOTNTOG €K HEPOLG TMV
ofoUoVIKOV apy®V.

Dimitrios Papastamatiou

Assistant Professor of Early Modern Greek History,
School of History and Archaeology, Faculty of Philosophy AUTh

The Consequences of the Greek Revolution
for the Economy of the Metohia of Mount Athos in Halkidiki

This paper aims to examine the effects of the Greek Revolution on the countryside of Halkidiki,
particularly on the metohia of Mount Athos. On the basis of Ottoman fiscal documents, the
consequences of the military operations for the fields owned by the monasteries, the extent of
their economic and productive decline, the ensuing fiscal weakening, and the economic and
public order restoration measures taken by the Ottoman authorities will be discussed.
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repovtac MNatamnioc KavookaAufitng
Awaioc g Tepac Xxng Ayiag Tpiddog. Ap Ocoroyiag ATIO

‘H katdotaon 616 Ayov "Opog Katd TV O1GPKELD TT|S KATOYT|S TOV
7o Tov TovpKiko otpato (1821-1830) kai ta Evyaprotipra T®@vV Ayropert®dv
apog v OeoToKO Y14 THYV dmariayn ToD iepod TOTOVL Ao AVTOV

Koatd v ‘EAAvikn Enavdctaon tod 1821 16 Ayiov "Opog, GOGG®UO0, GUUUETETE GTOV
dydvo. ‘H évepydg ot GUUHETOXN TV HOVaY®V Elxe OU®G, TPAYIKEG SNUOYPAPUKES Kai
OIKOVOUIKEG GULVETELEC YIA TOV 1gpd TOMO. Metd v katootol tii¢ Emavdctaong ot
XoAK131K” 4nd TOV TOLPKIKO 6TPaTd, dkolovOncav aipatnpd dvtimowa Amd T00g KOTOKTNTEC.
"Etol, avaupeoa o€ GAAa, and tov Asképppro tod 1821 tovpkikd otpatedpota and 3.000
omAiteg, éykataotabnkay 616 Aylov ‘Opog dnov kol Tapépevay Katadvuvastedovtag Tov iepo
tomo péypt tic 13 Ampikiov tod 1830. "Hroav Kvpraxn 1o Oopd v fuépa 8keivn, 6mote 16
dewvd TV Aylopertdv Elafav télog, LéE THV Amoy®PMNoN TOD TOVPKIKOD GTPaToD Kotoyhc. Mé
amopoon thg Tepdc Kowodtnrog tiig €moyfic, 10 yapudcvvo avtd yeyovog €optaletan pé
OAoVOKTIO AypLTtvia 1060 616 [Ipmtdto 600 Kai oTig Empuépoug Movég, katd TV Omoio TILdToL
gvyaplotiakd 1) ®otoK0g, ¢ Tpootdtida Tod Ayiov ‘Opoug.

2mv glonynon avtn Emyepeiton pio mopovsioon g katdotacng tod Ayiov ‘Opovg
Kot TV Evvearti] Katoyn Tov and 1oV toupkikd otpatd (1821-1830) péoa and skdedopéva Kol
avékdota kelpeva - paptopieg thg Emoyic. iveton €miong avoaeopd otd DUVOYI0A0YIKE Keieval
(Eykomaotikoi Adyot, ITovnyvpikég Akorovbieg) mod cuvtdydnkay dmd Aoyiovg Aylopeiteg
g €noyfig ¢ evyopotypo mpds v Kvupio Oeotdko yid 10 AvTpoTIKO Yeyovdg Tig
AmTOYWPNOEWS TOD TOVPKIKOD oTpatod amd 1OV igpd TOMO™  Keipevo oth  Omoio
avtikatontpilovtar ol 0epyeTkég 660 Kol AVOKOVPIGTIKEG EMOPACELS TOD YEYOVOTOG OUTOD
OTNV AYLOPELTIKN LOVOOTIKN KOWVOTNTA THG EMOYTC.

"AétonpdoeyTn eivar 1} 0601 £vOG Amd TOVG GUVTAKTEG TAV TAPATAVED KEWEVOVY Y18 TOVC
povoyyovg mov cuppetelyay pé émia omv Enavdotoaon tod 1821 xkabdg, katd 16 cuvthkrn,
«O1i povayoi katd 16 xpéog év mpooevyh Kai vioteig dpeilovot kotayivesOat, Kai £6v EméAet
KOTAOPOUT), EVXOPIOTMOG VTOUEVELY TOV HOPTUPIKOV Aydvoy. Exepdaletar pdiioto 0 Evtovog
OKENTIKIGUOG TOV PG TOVG «€v EALASL yp1oTiovovoy (EvvodvTog ToUg ToTovs Tod EAevBepov
EMVikod Baotleiov) yid tovg Omoiovg Oempel 611 dév mPeAnOnkay Tvevuatikd Amd T
amoteléopato e Emavdctaong, kobmg ommAitedel TV €kkoopikevon and TV omoio
Kwvovveve 1 EAhadwkn Exikdnoio Adym tig dvtikotponng Opydvoong g kol Thg 1ote
amooyiong g amd 16 Oikovpevikd IMatplapyeio.

24



Elder Patapios Kafsokalyvitis
Prior of the Skete of the Holy Trinity, Kafsokalyvia. Dr of Theology AUTh

The situation on Mount Athos during its occupation by the Turkish army (1821-1830)
and the Athonites’ acts of thanksgiving to the Mother of God
for the Holy Mountain’s deliverance from the occupying forces

During the Greek Revolution of 1821 the whole of Mount Athos took part in the struggle. This
active participation of the monks, however, had tragic consequences for the Holy Mountain’s
economic and demographic situation. After the suppression of the revolt in Chalkidiki by the
Turkish army, there were bloody reprisals by the occupying forces. Thus, amongst other things,
in December 1821 a Turkish force of 3,000 troops was installed on Mount Athos, which
remained under their oppressive rule until 13 April 1830. It was on St. Thomas’s Sunday that
the Athonites’ tribulations finally came to an end, with the withdrawal of the Turkish occupying
force. By order of the Holy Community of the time, this joyous event was celebrated with all-
night vigils both at the Protaton and at the individual monasteries, in which thanks were given
to the Mother of God as the guardian of the Holy Mountain.

This paper attempts to present the situation on Mount Athos during its nine-year-long
period of occupation by the Turkish army (1821-1830) through a variety of published and
unpublished texts that bear witness to the events of the period. Mention is also made of the
hymnological and hagiographical texts (encomia, festive services) that were written by learned
Athonites of the time and which gave thanks to the Mother of God for the deliverance of the
Holy Mountain from the Turkish occupying forces — texts that reflect the beneficial and
relieving effects of this event on the Athonite monastic community.

Of particular interest is the attitude of one of the authors of the above texts towards the
monks who took up arms in the Revolution of 1821 as, in his opinion: ‘The monks, are duty
bound to play their part by praying and fasting, and, were they to be attacked, should gladly
endure the painful struggle.” In fact, the same author expresses profound scepticism about ‘the
Christians in Greece’ (meaning the Orthodox Christians in the free Greek kingdom), who he
believes had not gained any spiritual benefit from the outcome of the Revolution; in fact, he
decries the secularisation that the Greek Church was in danger of undergoing as a result of the
fact that the Revolution had been organised by Western-minded individuals and that the Church
had broken away from the Ecumenical Patriarchate.
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NiKOAQOC A. 2LWUKOC
Ap Apyonordyoc, Epopela Apyatomitov XaAkidotkng kot Ayiov Opovg

H xoiteyvikn tapayoyn g ovvoociog Tov Kapaevnoiotov (oypdoov
70V Ayiov Opovg Kol 1 poptopio TOV GOPNTOV EIKOVOV 111G XUAKIOIKNG
petd v Eravactaon tov 1821. Nedtepa otoryeia

‘Eva amd ta mo dpactpla ayloypagikd epyactipia oto Ayiov Opog tov 19 awmva sivon
avapeofimra avtd tov Koprevnoiowtov (oyphewv. Ta pédn g ovvodeiog Ttov
OpacTNPOTOOVVTOL €VIOC TNG 0OVIKNG moAlTelog koO’OAn TN OlpKEW TOL oUMOVO
AVOAAUBAVOVTOC TOPOYYEMES TOLYOYPUPIKMY GLVOAMVY Kot EIKOVOV, OGTOGO POPNTAE EPYa TOVG
ATOVTOLV Kol EKTOG TV 0pimVv avThG.

2 XoAKWOWK) T0 TPOYPOAULO OTOKOTAGTACNG TOV KOTEGTPOAUUEVOV VOOV TNG UETO TOV
YoAoopd g enavactaons tov 1821 kot v axodilovdn epnumon mov emikpdtnoe yuo pio
TEPITOV OEKOETIOL BTNV TEPLOYT OONYNGE GTNV OVAYKT OMLOVPYIOG VEDV POPNTOV EIKOVOV TOV
Ba eEumnpeTovoav TG AEToVpPYKEG OvAyKeES TV MoTOV. H ocupforn tov aylopettik®v
gpyaotnpiov v mepiodo avt) deiyvel va glvar kabopiotikn|. [Iépa and tovg alatsdvoug
Loypaeovg mov S1EbeTav avaloyn AU Kol KATAyovTay omd TV MEPLOYN, VO GNUOVTIKO
aplBpd mopayyeMmv 0éyxetoar Ko 10 gpyactinpo tov Kaprevnoiwtov (oypdowmv. Xtnv
TOPOVCH OVOKOIVAOGT, TEPA OO TA YVOGTA GTNV EpEVva. £pYa TOVG, Ba TapovclacTel P oepd
AYVOGTOV POPNTAOV EIKOVOV TOL d0cOLOVTAL GTOVG VOoUS TNG XOAKIOKNG, TPOKEEVOD V.
depeuvnBel 660 M onuacio TG KAAMTEXVIKNG TOVS TOPAY®YNS OGO Kot 0 pOAOG T®V
TOPUYYEMOOOTAV TOL LOPTVPOVVTOL GTIC APLEPMUATIKEG TOVS ETLYPOPES.

Nikolaos D. Siomkos
Dr Archaeologist, Ephorate of Antiquities of Chalkidiki and Mount Athos

The artistic output of the Athos-based Karpenisi painters
and the testimony of the portable icons in Chalkidiki
after the Revolution of 1821. New evidence

One of the most active icon painters’ workshops on Mount Athos in the 19" century was
undoubtedly that of the Karpenisi painters. The members of this group were active in the
Athonite republic throughout the century, undertaking commissions for ensembles of wall
paintings and icons, while portable icons painted by them can also be found outside Athos.

In Chalkidiki the programme to restore the peninsula’s ruined churches after the upheavals of
the Revolution of 1821 and the ensuing desolation of the region, which lasted for about a
decade, resulted in a need to create new portable icons to serve the liturgical needs of the
faithful. During this period the workshops on Athos appear to have made a decisive contribution
to meeting this need. Apart from the Galatsianoi painters, who enjoyed a similar reputation and
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came from the local area, the Karpenisi painters also received a considerable number of
commissions.

Apart from the works by the Karpenisi painters that are already well known to research, this
paper will present a series of unknown portable icons that survive in the churches of Chalkidiki,
with the aim of examining both the significance of their artistic production and also the role of
the patrons whose names appear in their dedicatory inscriptions.

Movayxoc 2upewv Nelepitng
Iepa Movn Tlavayiag Xpvcomodapiticong - Nelepmv Ayaiog

Ayvooto AOovika Eyypaga mepi Tiic ‘EAMvikiic 'Enavactaoemg

210 Apyeiov 100 Evdoyiov Kovpika, mov évamdkertar ot [avemompov Toavvivov,
gvromicOnoav tpia TpotdTLTA Evoppdyiota Eyypaga thg Tepdc Kowvotntog 10D Ayiov "Opovg
(tod &tovg 1821), OV TPOGPEPOLV AYVvmGTEG TANPOPOPieS TTEPL THS CLUUETOYTG TOD Ayiov
"Opovg otv EAAnviknyv Enavdctacty, copninpodvovtag 1o ABwvikov mnyoiov DAKOV Tov Exet
HEYPL ONUEPO TTOPOVCIUCOT] OTIG OYeTIKEG MEAETEG TOD povayod AAeEavopov Acvpidtov
(Aalopidov) kol tod T. Mopordkn. Ta &v A0y® Eyypaga £kdidoviol SIMAOUOTIKAG UETH
oLVTOpoL GYoAlcpuod. EmmpocOitwg vmO popenyv Empétpov mopovctdleTor AvEKSOTOV
owvapeg Eyypapov (tod £tovg 1831) ék tdv 'AK, émotorn tod Niknedpov Xopto@Olakog
Ipnpitov wpog tov KvPepvimny Todvvny Koamodictplav, 6mov éktifetar adtoPloypagik®dg
petald dAAmv kol 1 €yvocouévn opdotg tod IPnpitov povayod petd mANBovg CMUAVTIKOV
AYVOOTMOV TANPOPOPLAV.

Monk Symeon Nezeritis
Monastery of the Panagia Chrysopodaritissa - Nezeron Achaia

Unknown Athonite documents relating to the Greek Revolution

In the Archive of Evlogios Kourilas, which is kept at the University of loannina, three original
sealed documents of the Holy Community of Mount Athos have been found (dating from the
year 1821) that provide unknown information about the involvement of Mount Athos in the
Greek Revolution, thus supplementing the Athonite source material that has already been
presented in the relevant studies by Monk Alexander Lavriotis (Lazaridis) and 1. Mamalakis.
These documents are published diplomatically with a brief commentary. In addition, in the form
of an addendum, a related unpublished document (dated 1831) from the General State Archive
is presented, in the form of a letter from Nikephoros, the Chartophylax of lveron Monastery, to
the Governor loannis Kapodistrias, which, amongst other things, contains an autobiographical
account of Nikephoros’s well-known activities, together with a great deal of unknown
important information.
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Yupewv MaoyxaAidnc
Kabnyntc I[Matporoyiag kKo Aylohoyiog,
Tunpa Kowvoviknig ®@coloyiag kot Xpiotiavikod [Holtiopovn, @coroyikr Xyoin AllO,
AtevBouvtg TTatprapyucot [dpvuartog IMatepikdv Meletmv

H nvevpoatikn Lo oto Ayov Opog katd Tovg xpovovg wpwv v Eravactaon.
H poptopic 10V veopopTUpOAOYIKAOV KEREVOVY

H emévipoon g €pevvog ota 16TOpIKE YEYOVOTO TOL QPOPOVV GTN) GLUUETOYN T®V
Aywpertov omv Emavdctoon tov 1821, gvloya emokioce omoladnmote GAAN TTLYN TOV
KaOnuepvov Biov oTig Aylopeltikég LOVES Kot OKNTEG KOTd TNV Ttepiodo mov mponynonke kot
akolovOnoe, petd v anotvynuévn €kPaon g Enavéotaong otn XoaAkidikn Kot 6to Aylov
Opoc.

QoTOG0, Pio GNUOVTIKY TNYY| TOV OUESOS TPV 1 LeTd v Enavdctaon ypovev, ta tpmtotuma
VEOULOPTUPIKA KEIHEVO TTOL YPAPNKOV Yot AYlOPEITEG OGIOUAPTLPES, OGS OTOKAAVTTOVV
OTUOVTIKES TTUYEG TOV TVELHOTIKOV TEPPAALOVTOC povav kot oknt®dv Tov Ayiov Opovc. Ta
Kelpeva avtd Exovv eniong peret el wg TPog T 16TOPIKE GTOLYEIN TOV TTAPEYOLV, ALY EXOVV
«ayvonBet» mg pdptupeg Kot opeic oG aKIOi0G LOVOGTIKNG TVEVHOTIKOTNTOC.

21V Topovoa 16N yNoT Tapovctdlovtol pe GLVOETIKO TPOTO TOIKIAES OWELS TNG OYLOPELTIKYG
TVELHOTIKOTNTOG GE VEOULOPTUPIKA KEIPEVA TTOV YpapTnKaV TPy 1 puetd v Emavaotaon, and
OYLOPEITEG KO 1] GLYYPOPELG, TOL LETAPEPOVY GTOV OVOLYVMDGTI TOVG, AEITOVPYDVTOG KO LLE
Evav Todoywytkd Kol GAETIKO TPOTO, TNV TVEVUATIKT KATAGTAOT TOL EXKPATOVGE GTO AYl0V
Opog kotd v Kpioyn ot nepiodo.

Symeon Paschalidis

Professor of Patristics and Hagiography,
School of Social Theology and Christian Culture, Faculty of Theology AUTh,
Director of the Patriarchal Foundation for Patristic Studies

Spiritual life on Mount Athos in the years before the Revolution.
The evidence of the neomartyrological texts

In the recent research on Mount Athos’ involvement in the Revolution of 1821, the focus on
historical events has naturally overshadowed the study of all other aspects of daily life in the
Athonite monasteries and sketes during the periods that preceded and followed the failure of
the revolt in Chalkidiki and on Mount Athos.

Nevertheless, an important source for the years immediately before and after the Revolution —
the original texts about Athonite neomartyrs— reveal important aspects of the spiritual
environment in the monasteries and sketes of Athos. These texts have been studied for the
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historical information they provide but have been ‘ignored’ as evidence of the flourishing
spirituality in the monasteries.

This paper presents in a synthetic way various aspects of Athonite spirituality in
neomartyrological texts that were written before and after the Revolution by authors on and
outside Athos. These texts convey, in an instructive way, the spiritual situation that existed on
Mount Athos during this crucial period.

[ewpylog Xp. Tolyapag
Avaminpotc Kadnynmcg Iotopioag t¢ Bulavtivig ko MetaBulavtivig Téxvng,
Tuqua Iotopiog kot E6voroyiag, Zyodn Kiacwov kot AvOpomiotikdv Znovdwmv AllO

Epyoociec tov IN'olatoravov (oypaeov
v napapovi] TS Eravdstaong tov 1821 oty Movi] Egvo@@vtog

Meta 1) petatponn thg Moviig ZEevoedvtoc o€ kowvopio 10 1784, 6 véog 11yoduevog [Maicog 6
KovcokaAivBitg dvarapfaverl Eva onpovtikd mvevpotiko Koi avokoviotiko €pyo. ‘H povn
gmexteivetal, dvoukodopeitat to vEo kaborowko, kol KTileTon vEa TTEPLYN GTA VOTIOOVLTIKA TH|G
poviic. Ot Eevopmvtvol povayoti, pe v kabodynon tod daddyov tod vEOL KTNTOPA THG
poviic, Tod Iaiciov 10D Bulavtiov dvabétovv ot cuvodeio t@v oratoiavev Loypdemv
QUAOTEYVNOT TMV TOLYOYPOPLDY GTA TPl TAPEKKANGLO TOL PpicKoVTaLl GTH VEX QOTT TTEPLYO.

Tig¢ mopoapoveg thg Emoavdotaong tod 1821 mapammpeitor  GEOA0YN  KOAMTEYVIKN
dpactnpota. ot Moviy Egvopdvtog. O povoydg Beviapiv dmd 1 ocvvodeia tdV
TNoAatodvov {oypaeilel 10 mopekkAnclo T@v Ayiov Avapyvpov (23 Tovviov 1820), om
ouvvéyela £pyaletal oto mopekkAnoto Th¢ Kownoewg tf)g Ocotdokov (1820) kai, T€Aog, 61OV
vapOnka tod mapekkAnociov g Ayiag Evenpiog (1820) évd oto 1610 €pyactiplo anodidovtan
ol yopéveg oNUEPQ TOLYOYPAPiES TOD mapekKANGiov Tod Ayiov Twdvvov 10D BgoAdyov.

[Mopaiinia, otd ypovia wpiv amo v Emavdotoaon tod 1821 koatackevdalovol and 10 1610
EPyacTnNPlo eopNTeg £ikdves y1i TO TEUTAO TOD VEOL KaBoAkoD Kod Yii TO TOPEKKANGLL.
AVTEC o1 épyacieg sivon kol ol Tedevtaisg, uéypt Topa BEPata yvwotéc, ot Movh Zevopdvtoc,
Omwg GAwote kol 6° dAo 10 Aylov “Opog, omdte amo 10 1821 kal €ERG Yo po dexoetio
GVOKOTTETOL 1] KAAATEYVIKT) OpacTnploTnTO.
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Georgios Chr. Tsigaras

Associate Professor of History of Byzantine and Post-Byzantine Art,
School of History and Ethnology, Faculty of Classics and Humanities DUTh

Works executed by the Galatsianoi Painters
at Xenophontos Monastery on the Eve of the Greek Revolution of 1821

Following the conversion of Xenophontos Monastery into a cenobium in 1784, the new
hegoumenos, Paisios Kafsokalyvitis, undertook an important programme of spiritual and
material renewal. The monastery was expanded, a new katholikon was constructed, and a new
wing was built on the south-west side of the monastery. Under the guidance of Paisios of
Byzantium, the successor of Paisios Kafsokalyvitis, the ‘new founder’ of the monastery, the
monks of Xenophontos entrusted the Galatsianoi Painters with the task of decorating the three
chapels in the new wing.

On the eve of the Revolution of 1821, a significant amount of artistic activity was carried out
at Xenophontos Monastery. The monk Benjamin, a member of the Galatsianoi team, painted
the Chapel of the Anargyroi Saints (23 June 1820), then went on to work in the Chapel of the
Dormition of the Virgin Mary (1820) and finally in the narthex of the Chapel of St. Euphemia
(1820), while the wall paintings in the Chapel of St. John the Theologian, now lost, have been
attributed to the same workshop.

At the same time, in the years before the Revolution of 1821, the same workshop made portable
icons for the templon of the new katholikon and the chapels.

As far as we know, these works are the last to have been carried out at Xenophontos Monastery,
and indeed on Athos as a whole, before the outbreak of the Revolution in 1821, after which
artistic activity ceased for a period of ten year.

Kwvotavtivoc Xloutnc
®eordyog - Epguvnrng

H @uyaogvon iepov keyuniiov kol okev®v Tov Ayiov Opovg
0€ 0.6QPUALEIS TPOOPLGPOVS TOV EAANVIKOV VOTOV KOTd TV ETavdstaocn Tov 1821

Ta eravactatikd yeyovoto tov 1821 otn XaAkidikn avdykacay toug AYlopeiteg va 6TpapovV
€yKopo, TNV TPOCTOGI0 TOL KEWNAOKOD TOVG TAOVTOV KOl T®V OVIIKEWEVOV TTOL
YPNOUOTO0VGAV  OTN  AOTPELTIK TOLG (1 OTOYELOVTAG £TGL GTNV  ATOPLYN TNG
Aapupaydynong toug and toug OBwpavovc. I'o Tov oKomd avtd enéAesoy TNV TPAKTIKY TNG
ATOKPLYNG TOV OVTIKEILEVOV OVTAOV EVTOG TNG XEPCOVIIGODL 1) TNG PLYAOEVGN TOVS GE TEPLOYES
TOV EAANVIKOV VOTOV.

E&etalovtag v tedevtaia mepintwon pésa and to apyelakd VAKSO tov evikov Apyeiov Tov
Kpdrovg (I'AK) damiotdveror 6TL 1) pUYASELoT EMYEPNONKE LE LELOVOUEVEG OTOGTOAES KOl
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dAAote pe pallkn omocToAn, HEG® TV TAOIOV Tov d1ébetay ol 1d1eg ot Movég. Av kot Ta
TEPLOGOTEPO KEWNAMO TPpowOnOnkay apyikd ot Xxkomedo, Omov opilopéves Movég ta
acpdioov ekel, ovvropa katéAnéav oty Yopa, n omoia £detyve omd 10 Cekivnuo g
Enavéotaong va amotelel woyvpd voutikd mopdyovio oto Atyaio.

H dwoporiaén tov ayopertik®v Oncavpdv 6tov eAAnNvikd voto dmpknoe £mg to 1830, dtav )
YuvOnkmn tov Aovdivou idpuce aveEaptnTo EAANVIKO KPATOG, TEPUATICE TOV TOAENO Kot hONoE
mv Yynin [ToAn oty avdkinon tov otpatevpdtov g ond to Ayiov Opog.

Acpalmg, n terevtaio eEEMEN amoTtédese EPUATNPLO Yo TIg MOVEG TNV TPOooTAOELd TOVS VoL
avacLYKpoTNBoHV Kat va opyavadcovy, HeTaED GAA®MY, Kol THV ETOVAPOPH TOV OPNOKELTIKOV
Oncavpdv ToVE, 01 0Toi0l £ TOTE PLAGCCOVTIOV ATLTO 1) OPYUVOUEVE GTNV TOTE EAANVIKY|
EMKPATELQ.

Konstantinos Chioutis
Theologian - Researcher

The evacuation of holy relics and vessels from Mount Athos
to safe destinations in southern Greece during the Revolution of 1821

The revolutionary events of 1821 in Chalkidiki forced the Athonites to act quickly to protect
their wealth of holy relics and devotional objects in order to prevent them from being plundered
by the Ottomans. To achieve this aim they chose either to hide these objects within the
Chalkidiki peninsula itself or to evacuate them to parts of southern Greece.

An examination of the records relating to the second of these two methods in the General State
Archive (GSA) reveals that the objects were evacuated either individually or en masse on boats
belonging to the monasteries themselves. Although most of the relics were initially moved to
Skopelos, where they were given a safe home by some of the monasteries there, they soon ended
up on Hydra, which, from the beginning of the Revolution, showed signs of being a strong naval
power in the Aegean.

The Athonite treasures continued to be held for safe keeping in southern Greece until 1830,
when the London Protocol established Greece as an independent state, ended the war and led
the Sublime Porte to withdraw its troops from Mount Athos.

Of course, this last development prompted the monasteries to try to reorganise themselves and,
amongst other things, to arrange for the return of their religious treasures, which had been
hitherto kept either informally or on an organised basis in the Greek-held territories.
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Koltwv Xpuooxoldnc

Ouotpog A/vig Epevvav, Ivetitovto Iotopikdv Epevvav, EOviko Topopa Epguvav

Eravaotatikd coppeikta amwo 1o apycio g Iepac Moviig Ipfpov

Onwg sivar yvootd n povn IBpwv avikel og ekeiva amd ta povaotipla tov Ayiov Opovg mov
CUUUETESYOV 1O10UTEPA EVEPYE GTO ETAVACTATIKA YEYOVOTO TOL dtadpapaticOnkav otov ABw
katd v Emavdctaon tov 1821.

To yeyovog opeihetanr ev moAloic otnv ekel mapovsios Kot TNV OpAon LG ONUOVTIKNAG
TPOCHOTIKOTNTAS TOL ABmViKoy povayspov, tov Nikneodpov Ifnpitov yapropviakos. O
AOY10G Nkn@Opog xopTopvAas, dlotnpovoe 11aitepo cOVOESHO Le Tov Tatplapyn I'pnydpo E’
KT TNV S14pKELDL TNG TAPOUUOVIG TOV O GYOAALOVTOC Y10 LEPIKA XpOVIa 6TOV ABm Kot E101KG
ot povn IpMpwv, apydtepa mBavov pondnke oty Gk Etarpeia kot vanpée o otevdtepog
Ayopeitng ovvepydtng tov Eppavouni IMoamd. O E. Iamndg dopioe tov Nikneopo g
«mAnpeE0HG1OV» ToL oTov ABW.

H ovppetoyn g povig IPrpev oty Eravactaon péow g mopovciog tov Niknedpov
YOPTOPOAOKOG, OAAG Kot HEGO OO GAAEG LOPTLPIEC OMOTLMVETOL KOl GTO OPYEID0 TNG LOVNIG
IBrpwv.

2mv napovca avakoivewon Ba kKotastovv yvootd Kot 0o oxoAlacBolv ent pépouvg TANpopopies
OV TTOPOAOIOOVTOL GE SIUPOPETIKNG PVCEMS OPYEIKA TEKUNPLOL (OPYELKOVG KOOIKES KOt AVTA
&yypoagpa), ol omoieg GULUPAAAOLY GTNV YVAOON YEYOVOT®OV TNG «UIKPNG 10TOPlaG» TNG
GLUUETOYNG TNG povng otnv Emavdotaon tov 1821.

Kriton Chryssochoidis
Research Director Emeritus, Institute of Historical Research, National Research Foundation

Revolutionary miscellanea in the archive of Iveron Monastery

As is well known, Iveron Monastery is one of the Athonite monasteries that played a
particularly active role in the revolutionary events that took place on Mount Athos in the
Revolution of 1821.

This fact is mainly due to the presence and activity on Athos of an important figure in Athonite
monasticism, namely Nikephoros, the Chartophylax of Iveron Monastery. This learned man
had a particularly close association with Patriarch Gregory V during the few years the latter
spent on Athos, and particularly at Iveron Monastery, after his deposition. Later, Nikephoros
was probably initiated into the Philike Etaireia and became the closest associate of Emmanuel
Pappas on Athos. Pappas appointed Nikephoros as his ‘plenipotentiary’ on Athos.

Iveron’s involvement in the Revolution through the presence of Nikephoros the Chartophylax
and other forms of evidence can be traced in documents in the archive of lveron Monastery.
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The present paper will present and provide individual comments on information transmitted in
a variety of archival documents (archival manuscripts and loose documents) that help to enrich

our knowledge of the events that took place in the ‘short story” of Iveron’s involvement in the
Revolution of 1821.
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