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Apxipavdpitng EAlcoaiog,
HyoUuevog tng lepdg Movng Zipwvog NéEtpag

H ouppoAn twv Nakapiotwv AylopeLtwv
otnv npoonddsia yia thv anotponi tov Epduliov NMoAépou to 1342

Katd to kpilowo €tog 1342, n Bulavtivry Autokpatopia Sokipalotav amd Bableég MOAITIKEG Kal
KOWVWVIKEC avoTapaxEG, ol omoiec odriynoav otov EpdUAlo MOAepo PETAEY TWV UTTOCTNPLKTWY TOU
lwavvn Kavtakoulnvol kat tng avtiBacideiag tou lwavvn E' MaAaloAdyou. MEoa o authv TN
Spapatik ouykupla, ot Malaulotai Aylopeiteg, dSnAadn ol povayxol mou akoAouBoucav Tn
Beoloyikn Si6aokadio Tou ayiou Mpnyopiou Nohapd, Stodpopdticav GNUAVTIKO POAO UTIEP TNG
£1PNVNG KaL TNG EVOTNTOG.

Av kal o aylog Zappag o Batomedvog eixe mpoPAEPel tnv anotuyia TnG amootoAng, o MNpwTtog Tou
Ayiou Opoug loadk, pia amno tig ormoudaldTeEPES MVEUUATIKEG ducLloyvwieg Tou Ayiou Opouc otnv
votepofBulavtivy mepiodo, Omwg kal @AAoL Aylopeiteg, emépewvav Kol Tmpoonddnoov va
pecolaprioouv wote va anodeuxbel n alatoxucia kat n Sldomacn Tou KPAToUC.

MpoKettal ylo pio onuavtikn otyun otnv totopia tou Ayiou Opoug, kabwg eudaviletal va
avaAapPavel Evav kaiplo poAo Kat va mpoonabel va mMopEUPEL ELPNVEUTIKA YLO TRV aUTOKpaATOpia
otnV Tapayueévn authv mepiodo. Etol, ol MaAopiotég Aylopeite¢ avédslfav tov polo Tou
HOVOXLOMOU WG TIVEUMOTIKAG ouveldnong tou T[évoug, mpoomabwvtag va ouppdaAlouv
QmoPACLOTIKA OTNV ATOKALLAKWON TwV aBwv Katl otn Slatrnpnon TS MVEUOTIKAG CUVOXAC TOU
BuZavtiou, og pia emoxr €vtovou Siyoopou.

MNy£&G ylot TNV AmOGTOAR QUTHV, TTOU AOTEAEL £vav onpavTIKO otabuod otnv otopia Tng ABWVIKAC
MoAwteiag, ivat o Biog Tou ayiou 2aBPa tou Batomedivou, Tou 81d XpLotov Zahou, £pyo Tou pHadntn
Tou ayiou Mpnyopilou tou Malapa, peténetta Matplapyxou KwvotavtvoundAews, ayiou Ohobéou
Kokkivou Kat n totopia tou lwavvn Kavtakoulnvou.




Archimandrite Elissaios,
Hegumen of the Holy Monastery of Simonos Petra

The role played by the Athonite Palamites
in the attempts to avert civil war in 1342

In the critical year 1342 the Byzantine Empire was wracked by deep political and social unrest, which
led to the civil war between the supporters of John Kantakouzenos and the regency of John V
Palaiologos. At this dramatic juncture, the Athonite Palamites, i.e. the Athonite monks who
followed the theological teachings of St. Gregory Palamas, played an important role in the attempts
to preserve peace and unity.

Although St. Sabbas of Vatopedi had foreseen the failure of their mission, the Protos of Mount
Athos, Isaac — one of the greatest spiritual figures of Mount Athos in the Late Byzantine period —,
together with a number of other Athonites, persisted in their attempts to intervene so that
bloodshed and the break-up of the state could be averted.

This was an important moment in the history of Mount Athos as evidence shows it assumed a key
role and attempted to intervene peacefully at this troubled time for the Empire. Thus, the Athonite
Palamites highlighted the role of monasticism as the spiritual conscience of the nation as the
Athonites strove to play a decisive role in defusing tensions and preserving the spiritual cohesion
of the Byzantine Empire during a period of deep divisions.

The sources of information on this mission, which represents an important landmark in the history
of the Athonite state, consist of the vita of St. Sabbas of Vatopedi, the ‘Fool for Christ’, written by
the pupil of St. Gregory Palamas and later Patriarch of Constantinople St. Philotheos Kokkinos, and
the history of John Kantakouzenos.




Apxuavdpitng TOXwy,
‘HyoUpuevocg Ti¢ lepdic Moviig ZTaupoviknta

Enikoipog Kail SLopovikog 0 EUNELPLKOG @eoAoyLkoG Adyog tol Ayiou Fpnyopiou tol NaAoud

‘O éumelplkog Kal Blwpatikdg Beoloyikdg Adyocg T Ayiwv Natépwy, kal iStatépwg tol Ayiou
lpnyoplou tol MoAaud, AGvaSElKVUETAL TIAVTOTE £MiKalpog, KaBwG EKmopevetal OxL Ano
BewpnTikolC oToXAoUOUG, GAAG Ao TOV Epmpakto Bio katl tov dwtiopd tol MNavayiou Nvelpatog.
Ot Matépeg, Bewpolvreg aioyuvnv TOV «ampaktov Adyov», petedibav 6oa €lnoav kal £Rilwoav,
npodUAAcooVTaG TO TTOLUVLO ATTO TiC alpEoelg kal dvadelkvuovtag Thv Evotnta Soyuatog kat Blou.
Méoa o€ altn v napadoon avadaivetal 0°Aylog Fpnyodplog 6 NoAaudg, 6 0moiog, AvabpeUEVOG
uE B¢glo {fjho, Eylve povoyog oTov Lepo "ABwva, Omou pundnke otnv fouxia, otnv g0xn tol Inool
Kal otV €unelpia To0 AKTIOTOU GWTOC SLA TWV 001wV S186a0KAAWY Tou. Apyotepa, OTav 6 OcO¢ TOV
KAaAeoe va mopavel TNV EkkAnoia trig @sooalovikng, ouvexiloe va Tel Kal va EUMVEEL TNV ACKNTLKN
wn.

“Q¢ €k TtouTou, N Beoloyia Tou AvadeixBnke péya GG, OTAV AVIEUETWIILOE TNV SuTikilovoav
opBoloyLotiknyv vootportiav tol Baphady, 6 6motlog éueyaAuve TNy €€w codla, dyvolvtag v Beila
gunelpla. ‘O ‘Aylog, PE TNV Tployia «YTEp TV lep®g Nnouxalovtwyy, éBepeliwos TV SLAKPLON
ouolag kal évepyel®v 100 Oeol, avédelfe THV GANBeLa THG Eumelpikiic Beoyvwolag kal mpootatee
v 0pB66ofn mapddoon amd toug SutikoUG pntoplopols tod OpBoloylopold. Aidate OtL
docodia, av kat SDpo Ocol, kabiotatal AvwdeAng, OTav ATIOKOTET Ao TOV B0 PWTIOUO, EVRD
1 év Xplot® {wn Kal  adtaleuttog £nikAnon tol Bgiou dvopatog kablotolv TOV AvBpwrov ikavo
va Sextel TNV éunelpla tol dxtiotou OwTtog. EnumAéov, O ‘Aylog EMLONAVE TNV CUMUETOXN To0
owpartog, 6pold Petd TA¢ PUXFc OtV MVEUUATLKA 080, Amoppltwy THV SUTLKA TIAPEPUNVELA TFg
anabelag. Méoa otr) olyxpovn ouyxuon, 6 Adyog Tou IPoPAAAeL wg oTaBepog 08NY0Og, Selkviwy
OTL povo 8ua th¢ kabdpoewg Kal TAC mpoosuxig, ouvepyeia thc Belag Xdpitog, 6 GvOpwmog
oényettal otrv dAnbvn yvwon kal cwtnpla.



Archimandrite Tychon,
Hegumen of the Holy Monastery of Stavroniketa

The empirical theological discourse of St. Gregory Palamas: ever topical and diachronic

The empirical and experiential theological discourse of the Church Fathers, and particularly of St.
Gregory Palamas, is ever topical as it springs not from theoretical musings but from practical
experience of the Holy Spirit and the enlightenment it brings. The Church Fathers, in their belief
that the ‘unlived word’ was shameful, transmitted what they lived and experienced, thereby
protecting the Christian flock from heresies and stressing the unity of doctrine and life. This was the
tradition that begat St. Gregory Palamas, who, having been raised with a great zeal for God, became
a monk on the Holy Mountain of Athos, where he was initiated by his saintly teachers into the art
of hesychia, the Jesus Prayer and the experience of the Uncreated Light. Later, when God called
him to take charge of the Church of Thessaloniki, he continued to live, and inspire others to live,
the ascetic life.

As a result, his theology proved to be a great beacon of light when it came up against the Western
rationalistic mentality of Barlaam, who made much of external wisdom, disregarding experience of
the divine. With his trilogy The Defence of Those who Practise Sacred Quietude, St. Gregory
established the distinction between the essence and energies of God, highlighted the truth of the
experiential knowledge of God, and protected the Orthodox tradition from Western rationalistic
rhetoric. He taught that philosophy, though a gift from God, is useless when cut off from the divine
light, while life in Christ and the unceasing invocation of the name of God enable man to have the
experience of the Uncreated Light. The saint also highlighted the role of the body, along with the
soul, in the pursuit of the spiritual path, rejecting the Western misunderstanding of apatheia. In
today’s spiritual confusion, St. Gregory’s words stand out as a sure guide, showing that only through
purification and prayer, with the help of divine grace, can man attain true knowledge and salvation.




lepopovayog O@eodAavnc ZTAUPOVIKNTLAVOC

‘H npwtotunia tii¢ maAauikiiG OgotokoAoyiag

'0Aytog FpnyopLog 6 Mohapdc ivat £va poowo mov cuvSUdleL oth {wr Tou, pE idLaitepo Tpomo,
TO "Aylov"0pog P& TNV MoAn ¢ Osaoalovikng. MapdAAnAa, o€ alThV TV cuykupia cuvoEeTal Kal
N Ay&mn mou €ixe O AyLo¢ TPOC TO MPOCWO THE Oe0TOKOU, dMWC TV £Eédpace, TPodopKA f
YPOmTd, OTC OMNieg Tou, Amodelkviovtag TV iSlaitepn oxéon mou eixe padi tng. AUTOC O
TIVEUMOTIKOG oUVEeopOG HE Ta Slaitepa ouvaloBripata mol tov SLEKpLvay Kol &v ouVSUOoU® HE
Vv éumelpkn yvwon tod Ayiou, mpocodidouv othv Bsoloyia Tou pia mpwtotumia, téco oE
£€vvoloAoyIkO 000 Kal o€ €kppaoTiko éminedo. H atayuoAoynon kal 6 6XOALAOUOG ATTOCTIACHATWY
€K TOV oAV tol Ayilou amoteholv Avtikeipevo Tfig elonynoswg alThcg, otV mpoomadsia va
KotadelyBel, katd tO pétpo tol Suvatold, 1 moldtnta tol mMpoowrikod Tou BLwpAToC, UTO TO
nplopa T mpwtotuTiag.

Hieromonk Theophanes Stavroniketianos

The originality of Palamas’ theotokology

St. Gregory Palamas is a figure whose life brought together, in a unique way, the Holy Mountain
and the city of Thessaloniki. This relationship is also connected with the love the saint bore for the
Theotokos, as was expressed by him both orally and in writing, in his homilies, which show the
special relationship he had with her. This spiritual bond with the Theotokos, with the unique
emotions that characterised it, combined with the saint’s experiential knowledge, lends an
originality to his theology, both in conceptual and expressive terms.

This paper presents a variety of excerpts, with commentary, from the saint’s homilies in an attempt
to show, as far as is possible, the quality of his personal experience through the prism of his
originality.




.. AnunTpLo¢ Koutooupng
Avaninpwtng Kadnyntng, Avwtotn EkkAnolaotikii Akadnuia ABrvag
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“Ayiog Fpnyoprog NMaAapds. «Houxalwv kai 6xt édpnouxaiwv».
Xapaktnplotikd to0 ‘Houxaopol

‘O XpLOTLAVLKOG AOKNTIOUOC TIPETEL VA OpLoBel w¢ MPolov AudoTEpwY TMWV MapayovIwy, Kal Thg
Ayanng mpog tov mAnciov (kowwviky doknon) kal TG Ayanng mpog tov Oed (Avoywpntiki
AoKNTIKA). Avo moAUTIU i6ewdn otV pagn kat v Bewpla. H mpwtn Kataotaon KaBAapoewg Kat
gvapetng dafuwoswe kal | deltepn katdotoaon Oedosw¢ TV puotnpiwv tol Oeol pE
TIVEULOTKOUC 0dBaApoUC.

‘HEkkAnola mepipeve TRV €moxn Tig OXETIKRG EAeuBeplag yLA VA TPAYHATWOEL TV AVaXWPENTKN Kol
KowvoBLakn Blotr LeA@V tng mou fBeAav va piunBolv toug dyyéloug wg Sofoldyol Tol Oeod.
Toviovtag 6 AOUXAOTAC TAV IIPOG TOV Oed dyarn, 6&v mopayKwVLLE THV Ayarn TPog TV mAnciov,
oUtwc Wote 1 mpaén va yivel Aolxtog, N Aouxia Eumpaktn kai i doknon va xapaktnpiletat and
gvotdbela mapad TRV dvaxwpnon tol cwpatog. N’ autd &év mpénel va Anopoveital OTL Ano ta
aioOntd avépxetat KAMOLoG MPOG TRV MveupatLkh Bewplia kal mpoxwpel mpdg v telsiwon.

‘H nouyaotikn Lwn dfloloyettal and tov Beoddyo Thg nouxiog kai Tol Pwtog Thg xdplrog, aylo
lpnyopo NoAaud we n vgPnAotepn popdn tol Adokntkod Biou, &vld O AOUXAOUOG W TO
akplpeotepo tufipa tfi¢ EkkAnoiag, ddpol otd mAaiold tou Buwvetal kot &€oxnv f kopudaia
TIVEULLOTIKN £meLpia To0 akTiotou pwtog we Beomtia. H mopeia Thg A ouxaoTikiig éunelplag Eekiva
amnd v nouyia, SiEpxetol T voegpd mpooeuyn, T vAbn kai mpoaooyn, thv kaBapon kai andbela,
kopudwvetal ot B¢a 100 Aktiotou PwTog, Kal OAOKANpWVETAL LE TV BEwon.

Qa4 mpénel, GUOLKA, VA EMONUAVOUUE Kal Tig mowKiAeg EKTPOMEC TFG NOUXAOTIKAC MapadOCEWC.
AUTEG ouVERaLvay OTaV TO LOVAOTHPL AroXwpLloTav Ao TO EKKANCLOOTLKO oW, 0OTay I} KOWOTIKH
nvevpatikg (wr Umokadiototo Gmd pd Atoptotikn e0oéBela. “‘Otav ol dokntikoi GOAol
katavroloav avBpwriva péoa yld TRV kataktnon thg Bslag xapttog kal 6¢v Bewpoldvtav Shpa
xoplopeva amno tov O¢o. “Otav ) povaykn aoknon 6&v mpoodepdtav we [La paptuplo Ano tv
0OAn yL& va mapouotdoel o€ pdg tnv Pacthela tol Oeol, GANG w¢ pLd dnocdpkwon tol vol xwpig
O tpoowrto tod XpLotol va AmoTeAET TO LOVO KPLTAPLO KO TOV povadiko Kavova THG MVEU LATLKAC
{wAgc.
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Fr. Dimitrios Koutsouris

Associate Professor, Higher Ecclesiastical Academy of Athens

St. Gregory Palamas: practising Hesychasm and not complacency.
Characteristics of Hesychasm

Christian asceticism should be defined as a product of both love for one’s neighbour (social ascesis)
and love for God (eremitic asceticism), which constitute two precious ideals in both theory and
practice. The former is a state of purification and virtuous living, while the latter is a state of
beholding the mysteries of God through spiritual eyes.

The Church waited for a period of relative freedom in order to enable those of its members who
wished to imitate the angels as glorifiers of God to lead the eremitic and communal life.

When a hesychast emphasised love for God, he did not set aside love for one’s neighbour; in this
way his actions could be performed quietly, hesychia could have a practical character, and his
ascesis could attain a stable quality, despite the seclusion of the body. This is why it should not be
forgotten that through the sensible phenomena one can rise to a level of spiritual contemplation
and from there advance to perfection.

The hesychastic life is esteemed by St. Gregory Palamas, the theologian of hesychia and the light of
divine Grace, as the highest form of ascetic life, and hesychasm as the most precious part of the
Church, as it is the most perfect means of living the supreme spiritual experience of the Uncreated
Light as a vision of God. The hesychastic experience begins with quietude, then moves through
noetic prayer, nepsis and vigilance, purification and apatheia, to culminate in a vision of the
Uncreated Light and ultimately in deification.

Of course, the various deviations from the hesychastic tradition should also be noted. These
occurred when a monastery became separated from the body of the Church, when communal
spiritual life was supplanted by a self-centred piety, when ascetic feats were reduced to becoming
human means for attaining Divine Grace and were not regarded as gifts from God, when monastic
ascesis was not offered as a witness through material deprivations to the kingdom of God, but as a
disembodiment of the mind in which the person of Christ was no longer the sole criterion and only
rule of the spiritual life.
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Nwpyog ouotépng
Ap Bulavtvrg Apxatohoyiag kot Téxvng

H yéveon tng ewkovoypadiag tou Ayiou Mpnyopiou tou Malapd. Néa otolyeia

OL MPWLHEG aTELKOVIoELG Tou Ayiou Mpnyopiou tou MaAapd nou dtacwdnkav otn Osoocalovikn Kalt
to Aylov Opog¢ amobibouv Ywpic apdipoiia tn popdn tou pe akpifela, pe Sedopévo otL
ipaypotonolnkayv pe tn dppovrida tou otevol Tou KUKAOU Alyo petd tov Bdvato tou. Emiong,
800 avAAOYEC ATIELKOVIOELG TOU TTOU cwBnkav otnv KaoTtopld, cuvnyopouy Le TV mTAnpodopia Twy
iYWV OTL 6TNV TTOAN aUTH WBPUBONKE vaOC M’ OVOUOTL TOU, OHECWE LETA TNV eKSNia Tou. Me Bdon
ELKOVOYPAPLKES LOLALTEPOTNTEG, OTOV KUKAO TWV KOOTOPLAVWVY TAPOSELYUATWY EVIACOETAL KAl h
povaSLkA Ipwipn ¢opntr €lkdvVa Tou ayiou ou ofpepa Bploketal otn Mooya.

210 Aylov Opog, katd tn petaBulavrvh mepiodo o Aylog Npnyoplog o NoAapdg katéhape e€€xovoa
Béon ota £lkovoypadlKkA TIPOYPAUUATA TWV VOWV, ELKOVILOUEVOG KATA KAVOVO HETOED Twv
OUMAELTOUPYOUVTWY LEPOAPXWV TOU LEPOU Brpatoc. Eival xapaktnplotikd otL oto Aylov ‘Opog ot
{wypadol Epevay TLoTol oToVv £1kovVoypadLKO TUTIO TWV MPWLLWY OIMELKOVICEWV TNG OeccaAovikng,
napaBAEnovtoc LOLALTEPOTNTEG TIOU £ avi{ouV OL KOOTOPLAVEG TOU QTTELKOVIOELG.

EruumAgov, mavtou otov ABwva evtormilovtal popnTéG lkOVEC Ttou TiBevtol og mpookUvnon KoTd
v nepiodo tng M. TecoapakooTnG. TUXVA cuvamelkoviletal eite pe tnv Aylo Mapia tnv Ayumrtia
elte pe tov Aylo lwavvn tng KAaKOC, yEYOVOG TTOU aVTLKOTOMTPIZEL TNV KABLEPWON TNG UV NG TOU
v B’ Kuplakn twv Nnotetwv.

MeTd Tnv KaBLEPWON TNG €0PTAG TV €V Aylopeltwy MNatépwyv ota TéAn Tou 18°Y alL. cupmepleArdon
OTN OXETLKA MOAUTIPOOWTN €lKOVA, KataAappavovrag kuplapxn Béon wg évag amd Toug TAEoV
emupaveic emwvupoug ayioug tou AbBw.
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Giorgos Fousteris

Dr. of Byzantine Archaeology and Art

The origins of the iconography of St. Gregory Palamas: new evidence

The early representations of St. Gregory Palamas that have survived in Thessaloniki and on Mount
Athos are certainly accurate depictions of him, given that their execution was overseen by the
saint’s close circle shortly after his death. In addition, two similar representations of him that have
survived in Kastoria support the information in the sources that a church was founded in his name
there immediately after his death. On the basis of iconographic peculiarities, the group of examples
from Kastoria may be extended to include the unique early portable icon of the saint that is now in
Moscow.

On Mount Athos, during the post-Byzantine period, St. Gregory Palamas occupied a prominent
position in the iconographic programmes of churches, and was usually depicted amongst the
concelebrating hierarchs in the sanctuary. It is characteristic that on Mount Athos painters
remained faithful to the iconographic type of the early representations in Thessaloniki, disregarding
the peculiarities of the depictions in Kastoria.

In addition, all over Mount Athos there are portable icons which are put on display for the faithful
to venerate during Great Lent. Often St. Gregory is depicted with St. Mary of Egypt or St. John
Klimax, which shows how the commemoration of his memory has become established on the
Second Sunday of Great Lent.

After the establishment of the feast of the Athonite Fathers in the late 18" century, St. Gregory
came to be included in the multi-figure icon associated with the feast, occupying a prominent
position as one of the most illustrious known saints of Athos.
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Kwotng ZuupAng

AteuBuvtic Epeuvwy, lvotitouto lotoplkwyv Epeuvwy, EBviko 16pupa Epguvwy

H @sooalovikn kat to Aylov Opog: Ta npwta 500 xpovia

INuepa, n uTapén tou Ayiou Opoug kovta otn Oscoalovikn Bewpeital edouévn, cav va UTPXE
navta ekel. Qotoco, N avadelén evog dnULOUEVOU LOVAOTIKOU KEVTPOU otnv ABwvLIKN XeEpoovnaoo
dev NTav kabBoAou autovontn ota téAn tou 10°° kal oTig apxEG tou 11°° awwva. Av kat n (6puor] Tou
OE QUTH TN CUYKEKPLUEVN YWVLA TNG auTokpatoplag ouvdeotav avaudifola pe tnv emiblwen tng
KwvoTtavtivoUToAng va evioxUoEL TOV EAEYXO TNG OTNV TIEPLOXH, N LETETELTA AVATTTUEN TOU SUOKOAQ
Ba pnopoloe va £xeL mpoPAedBel. OUTE, HUOCLKA, KaL OL CUVETIELEG TTOU Ba elXe yLa TNV maAaLd Kot
ONUAVTLIKN TTOAN TNG OscoaAovikng.

To Aylov Opog e€elixBnke og évav olKloUO mou, o Snuoypadikols 6poUC, aVILOTOLXOUOE OE HLa
pecoiou peyéBoug Pulavtivp TOAN: ATAV OMWG OAOUYKPLTO LOXUPOTEPO OLKOVOMULKA Kol
ONUOVTLKOTEPO TOALTIOTIKA. Map’ OAa autd, €xel 6oOel ehdxLotn mpoooyr otnv enidpacn mou
aoknoe 1o Aylov Opog oTn YeLToVLKI) O€00AAOVIKN, TOOO QO OLKOVOULKA OGO KAl ard TOALTLOTIKA
armoyn. To mapdv Aapbpo e€etdlel autd to {NTNUa, o pa Tpoomddelo va mpooblopiosl ta
EPWTNLOTO IOV TIPENEL VA apxlooupe va BETOUE.

MNati ot ABwviteg «amoikicav» t Sutik XaAkiSikA kat tnv (bla tTn OeccoAovikn, ATOKTWVTOC
XWPLA, KTAMOTA KOl OOTIKEG LOLoKTNoleg; TL ofUalve auTto yla tn dnuoypadikn €EEALEN Kal TNV
gunuepiat Tng MOANG TL onuolve ya T Osccalovikn —tn S6gltepn HeyallTepn TOAN NG
ouTokpatoplog Kal TOmo MAOUGLO OE XPLOTLOVIKA pvnueia kal Wpupata— n dnuoupyia evog
g€€xovtog, dleBvolg PprinNG LOVAOTIKOU KEVTPOU, TIOU €YLVE TIPOOPLOUOG TIPOCKUVNTWY KOL NYETNG
™¢ OpBddoeng EkkAnoiog; Kot mola Atav n enibpacn tng YETVIAONG PE £V CNUAVTIKO KEVTPO
napaywyng BLBAlwv kal ypoppdtwy, pue mholaoteg BBALOBNKEC Kat e€ExovTeg AOYLOUG, yLa pLa TTOAN
OMwWG N OecoaAovikn, Tou NTav NN omoudaio MOALTIOTIKO KEVTPO;

14



Kostis Smyrlis

Research Director, Institute of Historical Research, National Hellenic Research Foundation

Thessalonike and the Holy Mountain: The first 500 years

Today, the existence of the Holy Mountain near Thessalonike is taken for granted, as if it had always
been there. However, the emergence of a renowned monastic center on Mt Athos was by no means
assured in the late 10" to early 11t centuries. While its foundation in that specific corner of the
empire was certainly connected to Constantinople’s efforts to control the region, its subsequent
growth could hardly have been foreseen. Nor could anyone have anticipated its implications for the
old and important city of Thessalonike.

Mt. Athos developed into what, in demographic terms, resembled a mid-sized Byzantine town, yet
it was incomparably more powerful financially and more significant culturally. Nevertheless, little
attention has been paid to the impact Mt. Athos had on neighboring Thessalonike in both economic
and cultural terms. This paper addresses that issue in an attempt to identify the questions that now
need to be asked.

Why did the Athonites ‘colonize’ western Chalkidike and Thessalonike itself, acquiring villages,
estates and urban properties? What did this mean for the city’s demography and prosperity? What
did the creation of a prominent, internationally renowned monastic center—one that became a
destination for pilgrims and a leader of the Orthodox Church—mean for Thessalonike, the empire’s
second largest city and a place rich in Christian monuments and institutions? And what was the
effect of having a major Byzantine hub of book production and scholarship, with important libraries
and leading intellectuals, so close to Thessalonike, a center of culture in its own right?
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Anuntpng K. Ayopitoag

Ap Bulavtvng lotoplag, Maveniotiuio lwavvivwy

MNpoowrna, emikowvwvia Kat diktua petafy @scoalovikng ko Ayiou Opoug

(téAog 13°° at. — o’ ALov 14°° au.)

Ol OX€0€LG TNG MOVOOTIKNG TOALTelag Tou Aylwvlpou Opoug He TNV TOAN TG O£00aAoOVIKNG
urtnpéav kaB’ OAn tnv nepiodo twv MalaloAdywv otevég Kal MOAUSLACTATEG. XTnV TMapoloo
avakolvwon Ba pag anacyoAnoouv ot apdidpopec emadég tov ABw e Tn Osooalovikn Katd Thv
npwtn mepiodo twv MaAaloAdywv wg Kat Ta péoca Tou 14°Y alwva. IXECELS TIOU OTTOTUTIWVOVTOL
adevog otn Slapkn oteAéxwaon NG MnTtponmoAewg Oecoalovikng, amo To TEAEUTALO TETAPTO TOU
13°Y awwva KoL edeENg, amod Lepap)EC, oL oTtoloL elyav MPonyoupéVwE aoknBel wg povayol oto Aylov
‘Opog, Kol APETEPOU OTA KOWVWVIKA SIKTUA TTOU OVATITUCGCOVTAL AVAUESA OTa U0 QUTA KEVTPOL.

2tn Sopopdwon Twv mapanavw SIKTUwV Lolaitepog eival o pOAOC CNUALVOVIWV HOVAXWV -
00KNTWV ToU ABw Mou eite Katdyovtal amo tn Oscoalovikn ite oxetilovral AUECA UE QUTHV Kl
dlatnpouv €vav eupl KUKAO TIVEUHOTIKWV emadwv TOoo otov ABw 600 Kol OTo
EKKANOLOOTIKO/HUOVAOTIKO, aAAQ Kol KOOWKO TIEPLBAANOV TNG Oscoalovikng. Itn cuvthpnon Twv
SIKTUWV QUTWV CUPPBAAAOUV KATA TIOAU TO UETOXLA TIou SlatnpoUlv oL aBwVIKEG HOVEG OTn
Oeooalovikn, KaBwG KalL OPLOPEVEG OO TG ONUOIVOUCEG MOVEG TNG TOANG, OMWG CQUTEC TOU
DuokaAloug, Tng MepBAéntou (Kup-loadk), Tou Maviokpdtopog - BAatadwv K.d., 0Tou Stapévouv
N SLEpyovtal povayoi amod kat npog to Aylov Opog. OL mapanavw avadePOUEVEG OXECELC LETALY
Oeoocahovikng kot ABw Ba evtaBouv katd TNV MEPLOSO TOU NOUXOOTIKOU KIVAUOTOG KOl TNG

TaAQ KNG SLEVEENG, wE Ta PEoa Tou 14°Y awwva.

TNV avakoivwor) pag Ba My elpiOoUE T oKlaypddnaon Tou avwTEPw LoTopLkoL TAdloiou kal Ba
avadpepBolpe eVOEIKTIKA OTI TEPUTTWOEL] OPLOUEVWY TPOCWTWY, OTNV TAELOVOTNTA TOUG
povaxwv otov ABw 1) kot otn Oecoalovikn, 6w o Meppavog MapoUAng kat o ZaBag T{iokog, aAAG
Kall AlyOTeEpPO YVwoTwy, Onwg o lwond Pakevditng, o Mewpylog Aaplooaiog kat n povayn Elprivn
MopwvA. H Stepelivnon tou KUKAoU Twv enadwv toug Ba cupBAlel otnv avadelen tng €KTaong Kal
TOU TTOAUSLACTATOU TWV OXECEWV LETAEY TNG AYLWVUUNG LOVAOTLKAG MoALtelag Kat tng mOANG tou
Ayiou Anuntpiou, amo ta téAn Tou 13°° £wg KAl To TPWTO ULo6 Tou 14° awva.
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Dimitris K. Agoritsas

Dr. of Byzantine History, University of loannina

Persons, communication and networks between Thessalonike and Mount Athos

(late 13t — mid-14*" century)

During the Palaiologan era, the ties between the monastic centre of Mount Athos and the city of
Thessalonike were characterised by close and multidimensional relations. The present
communication will concern itself with the two-way contacts between Athos and Thessalonike
during the first period of the Palaiologoi up to the middle of the fourteenth century. These relations
are reflected both in the continuous occupation of the metropolitan throne of Thessalonike, from
the last quarter of the thirteenth century onwards, by hierarchs who had previously practised as
monks on Mount Athos, and in the social networks that developed between these two centres.

In the formation of these networks, the role of significant monks - ascetics of Mount Athos, who
either originated from Thessalonike or were directly related to it and maintained a wide circle of
spiritual contacts both on Athos and in the ecclesiastical/monastic and secular environments of
Thessalonike, is of particular importance. The maintenance of these networks was mainly facilitated
by the urban dependencies (metochia) possessed by the Athonite monasteries in Thessalonike, as
well as by some of the city’s prominent monasteries, including those of Philokallous, Peribleptos
(Kyr-lsaac), and Pantokrator - Blatadon, among others. These monasteries serve as pivotal points
of residence or transit for monks travelling either to or from Mount Athos. The previously
referenced relations between Thessalonike and the monastic community of Athos went through an
intensive phase during the period of the Hesychastic movement and the Palamite controversy,
persisting until the mid-fourteenth century.

In this presentation, an attempt will be made to outline the above historical context, with a focus
on the cases of certain individuals, the majority of whom were monks on Athos or in Thessalonike.
These include the well-known figures of Germanos Maroules and Savas Tziskos, as well as less well-
known ones, such as Joseph Rakendytes, Georgios of Larissa, and the nun Eirene Porine. The study
of their network will facilitate the identification of the extent and multidimensionality of the
relations between the monastic community of Mount Athos and the city of Hagios Demetrios, from
the late thirteenth to the first half of the fourteenth century.
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Nikog MeABavt

Ap ApxaloAoyoc, Johannes Gutenberg-Universitat Mainz

Ot NMaAatoAoyol thg Oscoalovikng Ko to Aylov Opog

Katd tnv maAaloAdyela mepiodo pEAN TNG AUTOKPATOPLKNG SuvaoTelag KAaTtEAABAV ONUAVTLKEG
Boelg otn Sloiknon tng OscoaAovikng, LE AMOTEAECUA N TIOAN VA ATTOTEAECEL TOV TIUPHVO TNG
Bulavtvng mapouciog otnv meploxn tng Makedoviag, cupmeplapfavouévou kat tou Ayiou
‘Opoug. NPooWMLKOTNTEG OMWC 0 autokpatopag MavounA B’ MalaloAdyog eixov oTeveég emadég pe
™V TOAn. OL oxéoelg Twv MaAaloAdywv TG Oeo0oaAovikng HE TIG QYLOPELTIKEG LOVEG Emalfav
ONUAVTLIKO pOAO OTLC TPOCTIABELEG 0PYAVWGCNG TNG OLKOVOLLKI G KL TIVEULATIKAC LW TNG TEPLOXNG,
Slaitepa PeTA TO TEAOG TNG MPWTNG 0BwWHAVLKAG Tteptodou. O lwavvng Z° NaAatoAdyog evioxuoe
£UTMPOKTA TI( MOVEG, Tapaxwpwvtag yn, €0oda, popoamallayeg, MpovouLa Kal TTOAAEC GAAEC
EUVOIKEG puBuioelc ylo HEeETOXlO Kal KTApata otn XaAkwSikr, otnv mpoomdbeld tou va
ovalwmupwaoEL TNV olKovopia Tng evdoxwpag tng Osooalovikng. Mapopola MOALTIKN akoAoUuBnoe
Kol 0 6eomotng Avdpovikog NMaAaloAoyog, o omoiog €xel adrosL epdavr Lxvn TwWV OXECEWV TOU UE
Ta abwvikd povaotipla 600 NTav Seomotng: éyypoda mou e€fdwoe owlovtal ota apxeia
S10pOpwWV HoVWY, EVW TIOAA €pya TEXVNG 0To okevuoduAdakio tng Movr¢ Batonediou anoteAovv
enmiong amrtég amodeifelg TG gUvolog TOU €0€l€e OTN OUYKEKPLUEVN povh. AN HEAN TNC
OLKOYEVELAG TIOpAXWPNoaV akivnTn meploucio akopa Kot eviog Tng mOANg thg Osoocalovikng, e
OTOTEAECUA HOVEC OTWG N =NPOTOTAMOU Kal n Aylou MaUAou va QTOKTAOOUV GNUOVTLKA
OLKOVOULKA epeioparta.

TNV avakoivwon Ba MapousclaoToUV TITUXEG TWV OXECEWV TWV OYLOPELTIKWY HOVWV HE TOUC
MaAaloAoyoug thg Oeocoalovikng, OMWE TAPAXWPNOELC AKIVNTNG TEPLOUCIAE, OLKOSOMIKN Kol
QVOKOALWVLOTIKI) 8pactnploTNTa Of HOVAOTNPLOKA KTlopato Kol OSwpeéG £pywv TEXVNG KoL
AELTOUPYLKWV OKEUWV. ITOXOG QUTNE TNG MPOCEYYLoNG eival n Slepelivnon Tou poAou tou Ayiou
‘Opoug otnv olkovopia g meploxns (Kupiwg tng XaAkiSiknc). H éudoaon otic teeutaieg Sekaetieg
Tou 14°° Kat otig apXEG tou 15°° al. Ba avadeifel TNV amodpacLoTIKN) onUaAcia TIOU ixav QUTEC oL
enadég Twv Sladopwv HOVWV LE TIG APXEG TNG TTIOANG yLa tnv emiBiwon oAOKANPNC TNG KOWOTNTAS
Kal yLa tn datripnon tng Bulavtivng mapadoong Kotd tnv nepiodo tng 0BwuavikAg KupLapxiog.
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Nikos Melvani

Dr. of Archaeology, Johannes Gutenberg-Universitat Mainz

The Palaiologoi of Thessaloniki and Mount Athos

During the Palaiologan period members of the imperial dynasty occupied important positions in the
government of Thessaloniki, making the city a centre of the Byzantine presence in the Macedonian
region, including Mount Athos. Figures like the emperor Manuel |l Palaiologos had close relations
with the city. The relations between the Palaiologoi of Thessaloniki and the Athonite monasteries
played an important role in the efforts to organise the economic and spiritual life of the region,
especially after the end of the first period of Ottoman rule. John VII Palaiologos gave practical
assistance to the monasteries by granting them land, sources of revenue, tax exemptions, privileges
and many other favourable arrangements concerning dependencies and estates in Chalkidiki in his
attempt to revive the economy in Thessaloniki’s hinterland. A similar policy was followed by the
despot Andronikos Palaiologos, who has left clear evidence of the relations he had with the
Athonite monasteries during his time as despot: documents issued by him are preserved in the
archives of various monasteries, while numerous artworks in the treasury of Vatopedi Monastery
also constitute tangible evidence of the favour he showed that particular monastery. Other
members of the family made grants of landed property even in the city of Thessaloniki, with the
result that certain monasteries, like Xeropotamou and St. Paul’s, gained considerable financial
benefits.

This paper will present various aspects of the relations between the Athonite monasteries and the
Palaiologoi of Thessaloniki, such as grants of landed property, construction and renovation work on
monastery buildings, and donations of artworks and liturgical vessels. The aim of this approach is
to investigate the role of Mount Athos in the local economy (particularly that of Chalkidiki). The
emphasis on the last few decades of the 14" and the early 15" century will show the decisive
importance that these contacts between the monasteries and the city’s authorities had for the
survival of the whole community and the preservation of the Byzantine tradition during the period
of Ottoman rule.
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EAloaBet Xatinavtwviou

Enikoupn kaBnyntpla Bulavtivig lotopiag,
TuRua lotopiag kat Apxatodoyiag, Dhocodikr ZxoAn AMO

MNTUXEG TWV OXECEWV TNG UNTPOTOANG O00aAOVIKNG HE TG AOWVIKEG LOVEG.
MNEPMTWOELS EKXWPNONG LNTPOTIOALTIKWVY OPpNOKEUTIKWVY LOPUUATWY

OYelg Twv OXECEWV TNEG UNTPOTOANG OEGCOAOVIKNG KOL TWV TIPOKABNUEVWVY QUTHG UE ABWVIKEG
LOVEG KOl ONUAIVOUOEG MPOCWTILKOTNTEG TIOU OUVEEoVTAV LE AUTEC £xouv Blyel oto mAaiolo
TIOAAWV APBPwWV Kal LEAETWY £WE TWPA. TKOTIOG TG MApoU oA AVOKOolvwong lval va e0TLAOEL O
plo mtuxn NG opdidpopng ox€ong Toug OMwWE autr avadelkvUeTal péoa amd Tn HeAETN
TIEPUTTWOEWY  EKXWPNONG HNTPOTIOALTIKWY BOpnoKeUTIKWY OPUUATWY E[(TE OE OVAOTIKEG
KOLWVOTNTEG £(TE O£ OUYKEKPLUEVOUG aBwviteg povayoUC. MPOKELTAL Yla LOVEG, LETOXLO KOl KEAALQ
TIOU UTIAYOVTAL TIVEULATLIKA OTN UNTPOTOAN @eccalovikng Kal evtomiovial eviog Kal EKTOG TNG
TOANC. EvoladEpov yU autd Seixvouv LOVEG LE EMLPPON KoL olKkovopLkn Suvaun (Meyiotng Aauvpag,
Zwypadou, Zevodwvtog, XIhavdapiou) R mpoowTa TTou Xaipouv EKTIHNONG Ao TIC EKKANCLOOTIKES
1 KOl KOOULKEG QPYEC KOl TOL OTIOLOL OUCLAOTIKA TipowBoUV Ta cudEpovTa TG OV 0TV omnola
OVHKOUV.

To e€etalopevo {ATnUa antetal, BERata, moAamAwy Bepdtwy: TN SLaTAPNONG TNG MVEULATLKAG
UTIOYWYAC Kol emotooiag (eviote kal tng dsomoteiog/kupldtntag) g UNTPOMOANG €mi Twv
EKYWPNOEVTWY, TNC OLKOVOUIKNAG OTNPLENG KOl AEITOUPYIKAG avaBiwong MopnKUACUEVWY N
EYKATOAEAELUUEVWY HOVAOTIKWY OPUHATWY KOBWE KAl TNG TMVEUUATIKAG efakTivwong Kot
OLKOVOWLLKAG TIPOOTITIKNG YLa TLG OBWVIKECG LOVEG. ZNTHUOTO TTPOC SLEPEUVNGTN GUVLOTOUV KAl OL OpOoL
UTIO TOUC OTIOLOUG YiveTal n ekxwpnon Twv Wpupdtwy, kabwg dev eival mavrote cadrg o Beopudg
OTOV OTIOl0 EUTUMTEL N OXeTK ocupdwvia (A.x. Evwolg, émidoolg, €dopeia, EKANMTOPIK®DG) oL
SLATIPOCWTILKEG OXECELG TWV UNTPOTIOALTWY LE TNV 0BWVLKA LOVACTIKA KOLWOTNTA TPOG TNV omoia
ylvetal n mapayxwpnon 1 akoun Kol oL TILECELG ) EVEPYELEC LECOAAPNONC IOV evioTe pmopel va
aoKouvtal ylo tnv emiteuén tng oupdwviag n Slakplty HETAXeElplon Twv LEPUUATWY TIOU
Bplokovtal evtog tng MOANG o€ oxEon HE T LOPULATO TTOU EVTOTILIOVTAL OE CXETIKA ATOUAKPUOUEVN
nieploxny (A.x. EpunAsla, Aoyyoc/2lBwvia) ot SL0pOPETIKEC TTOALTLKO-OLKOVOULKEG CUVONRKEC ToU
emionc Umopel va emnPedoouV Toug OPOUC TNG EKXWPNONC.

‘EToL, av Kal ol paptupieg mou €xoupe otn S1dBeon pag sivat Alyeg Kol AmooTIOOHATIKEG, KABWS TO
oWIOUEVO SUTAWHATIKO UALKO €lval omwodnmoTte MEPLOPLOUEVO TOOO XpoViKa (t.a.q. 1259-1343)
000 KOlL TIOOOTIKA, WOTOO0O0 €ipaoTe o€ O€0n va cUVAYAYOUE OPLOUEVA EVOLAPEPOVTA KAL XPH oL
oupmnepaocpata. Autd odopolv tnv efEAEn OTO OLOKTNOLAKO KOOEOTWE TWV HIKPWY KoL
TLAPNKUOOUEVWV ] EYKOTOAEAELUUEVWY BpNOKEVUTIKWY LOPUUATWY, TNV €LOLKI VOULKI LETAXElpLON
TOUG KaL TO evladEpov TTou eKSNAWVETAL YU AUTA TOCO Ao TN NTPOTIOAN OGO KL Ao Ta 0OWVIKA
povaotipla. MapdAAnha, xapn C€ AUTEG TIG TTEPUTTWOELG UMTOPOUUE VO AVOAUCOUUE TITUXEG TNG
oxX€ong petal Twv Suo omoudaiwv BpNOKEUTIKWY BECUWY —TNG UNTPOTIOANG KAl TOU 0BwvIKoU
LOVOXLOHOU— Tou AegltoupyoUv Kal aAAnAoemidpolv SuVOUIKA OTnv TOAN KAl OTnV QUEoN
evboxwpa tn¢ Osaoalovikng.
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Elisavet Chatziantoniou

Assistant Professor of Byzantine History,
School of History and Archaeology, Faculty of Philosophy, AUTh

Aspects of the relations between the metropolis of Thessaloniki and the Athonite monasteries.
The cession of metropolitan religious institutions

The relations of the metropolis of Thessaloniki and its prelates with Athonite monasteries and
significant figures associated with them have been discussed in the context of many articles and
studies. This paper focuses on a specific aspect of their reciprocal relationship, particularly through
the examination of cases in which metropolitan religious institutions were granted or assigned to
monastic communities or individual Athonite monks. These religious institutions took the form of
monasteries, metochia, and cells that were spiritually subordinate to the metropolis of
Thessaloniki, and were located both within and outside the city. These institutions were of interest
to influential and financially powerful monasteries (Megiste Lavra, Zographou, Xenophontos,
Chilandar) or to individuals who were highly regarded by both ecclesiastical and secular authorities
and who played a crucial role in promoting the interests of the monasteries to which they belonged.

The issue under examination involves several key matters: the need to maintain the spiritual
jurisdiction and oversight (and, at times, ownership) of the metropolis over the ceded
establishments; the provision of financial support and means for the functional revival of crumbling
or abandoned monastic institutions; and the promotion of the influence and economic prospects
of the Athonite monasteries. Other factors that merit examination are: the terms under which the
assignment of the establishments took place, as the legal framework within which each agreement
fell is not always clear (e.g. évwolg, énidoolg, édpopeia, EkAnmtoptk®c); the personal relationships
between the metropolitans and the Athonite monastic community receiving the concession, as well
as any pressures or mediation efforts that may have influenced these agreements; the different
treatment of institutions located within the urban area and those situated in more remote locations
(e.g. Hermeleia, Loggos/Sithonia); and lastly, the varying political and economic circumstances that
could significantly impact the terms of the assignments.

Thus, although the testimonies available are limited and fragmented, as the surviving diplomatic
material is restricted in both time (between 1259 and 1343) and quantity, we can still draw some
interesting and valid conclusions. These pertain to the evolving ownership status of small and
decaying or abandoned religious institutions, their special legal treatment and the interest they
attracted from both the metropolis and the Athonite monasteries. Moreover, these cases allow us
to analyze aspects of the relationship between these two significant religious institutions —the
metropolis and Athonite monasticism— which interacted dynamically within the city of
Thessaloniki and its surrounding areas.
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Movax0¢ OeoKTioTog Aoxelapitng

Aiknlepdg Moviig Aoxelapiou 16 1361 ot Osooalovikn yLd kKAnpovopia povoyoo

Ol oxéoelg g Oeoocalovikng kal tol Ayiou "Opoug &&v €otialovtal HOVOV O OIKOVOULKA Kot
TIVEUHATIKA Bépata. Mia TMapApeTpoc, 600U ONUAVTIKY, €val 1 Steaywyr TOV SIKACTIKGOV
UnoBsoswv. Méxpl kal onpepa 6 K.X.A.0. opilet OTL yLd SikaoTikeg UTtoBEoeLg Tol Ayiou “Opoug
(8c0v dbopd TTOWIKA ASIKAKATA) APHOSIA ElvaL TA SIKACTAPLA TS OE0oANOVIKNG.

‘H Unod é€€taon unoBeon poag otnpiletol o€ téooepa Eyypada tod Apxelou tfic Moviig. Ta UTT
ApBuov 34, 35, 36 tol 1361 kal 38 tol 1366. TO loTopLko Tfig UMOBEoEWCG £xel WG £ERG: 'O povaxog
Ipnyoplog IoPig, Katayopevog Amo €mionpn oikoyévela Trig¢ Osooahovikng, €ylve pHovaxog mpo
é€aetiag (td 1355 8n\.) othv Movh tol Aoxelapiou Kal, «81d TO €ival AELOAOYOV UTIOKEILEVOVY,
wploBnke peyag oikovopog tfig Moviig.

Me v idlotnta alth PetéPn dpxég tod 1361 otnv Oscoalovikn, oto €Kel YeTOXL TG Moviig,
ouvarmnokopilovtag kal toug Tithoug idloktnaoiag thic Moviig yia SteuBétnon Ekkpep®v UOBECEWV.
Ekel pévovtag tov Ppiike 6 Bdvatog. Tote, 6 pHAAov €€ AyyloTelag ouyyevng Tou AnpNATPLOG
Tpikavag eiofjABe oto keAAiov Tou Kal Adrpece T eUPeBEVTA XPAUATA, CUUTIOCOUUEVO OE KEKATOV
TIEVTNKOVTA £MTA UTIEPTIUPAY TOUAAXLoTOV. Ao TV Movn, 6tav éyvwobn o Bdvatog tol ‘lofi,
QAMEeOTAAN TETPAPEANG EMITPOTI TIPOC Slepelivnon Kal SLdocwaon TGV MEPLOUCLAKDV TOU OTOoLXELWY
UTtEP THG Moviic. Ekel eUpéBnoav o€ dvtibeon pé tov KaBaridplov Tpikava kal mpocseduyav otnv
Seomnodlovoa Th¢ moAewg PacAiba Avva MalaloAoyiva — aPolog (1351-1365). A0t wploe
£rutpornr| €€ nyoupévwy TPog Slepelivnon th¢ UmoBéoswe kal f 6ikn £6ikaiwoe thv Movn. ‘O
Tpwkavac Opwe édeciBale thv UMOOeoN Evwrov THC AvwTtatng Apxi¢ tfic Bacicong (dplBuog
£yypadou 35 tol 1361).

Ev T@ petall, otrv mpooduyn alTr cuvivecoayv Kal ol ékmpocwrnol g Moviig, émeldn dvekalupav
6TL 6 1oBAg €ixe OTAV KUPLOTNTA Tou Kal &va AuméAL, ToU Sleteiveto OTL TO Ayopace yid 50
Umépnupa O Yapppog tod Tpwavad lwavvng 6 KadonOng Alyo mplv tov Bavato Tou.

‘H BaoiAlooa Wplos kal mAALv Emitpornh TV MEVTE NyouéVwY, ol omolol édkaiwaoav TV Movn kal
YL Ta Slapmayevta Kvnta Kol yud to et (apdpuog éyypadou 36 1ol 1361). Awd 1ol éyypadou
oUTtoD 6poAoyel 6 KahonBng évwrtiov apxovtwy 6Tl EAafe yLd 10 ApméAL 6oa £Swke otov IoBiv kal
1l Movr) TO Katéxel oto &€ ¢ kal TO VEUETAL AVEVOXANTA.

Metd tov Bavato tfi¢ Baocihiooag (1365), 6 Kahonbng, mapakivoUevog Gmo tov mevbepo tou
Tpwavd, avakoAel TV PonyoUpevn OpoAoyila yid TO AuméAL kal pEpvel TLAAL THV UMOBeoN Tfig
SLEKSIKAOEWC EVWTTLOV ETILTPOTIIG APXOVTIWVY KAl AVWTEPWVY UMOAANAWY TG autokpatopiag. Kal o€
aUTAV Ouwg TV ékdikaon Swkawwvetal 1 Movn Kal teAelwvel kal | UnGBeon 6nwe daivetat
(&dpBuoC eyypadou 38 ol 1366).

Ta éyypada adtd dnoteholv, TpOMoV TWVA, Hia o VOLOU vopoAoyia yid o toAuculntnUEVo HEXPL
TIG NUEPEC Hag TPOBANUa TR KAnpovouiag Ty povayxwv anod tic Moveg.
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Monk Theoktistos Docheiaritis

A trial over a monk’s inheritance
brought by the Holy Monastery of Docheiariou in Thessaloniki in 1361

The relations between Thessaloniki and Mount Athos are not only of an economic and spiritual
nature. Another equally important parameter is the waging of lawsuits. Even today the
Constitutional Charter of Mount Athos stipulates that the competent authorities for trying criminal
offences committed on Athos are the courts of Thessaloniki.

The case examined in this paper is based on four documents in the archive of Docheiariou
Monastery: document nos. 34, 35 and 36 of the year 1361 and no. 38 of the year 1366. The basic
facts of the case are as follows:

A certain Gregorios Isbes, from a high-ranking family in Thessaloniki, had become a monk at the
Monastery of Docheiariou six years before the trial (i.e. in 1355) and, on account of his being ‘a
person of notable rank’, was appointed megas oikonomos at the monastery. In this capacity, in
early 1361 he travelled to the monastery’s metochion in Thessaloniki, taking the monastery’s
property deeds with him in order to settle some outstanding business. While he was there, he died.
After his death, his relative (probably by marriage) Demetrios Trikanas entered his cell and removed
the money he found there, which amounted to at least ‘one hundred and fifty-seven hyperpera’.
When the monastery learned of Isbes’ death, it dispatched a four-member commission to
investigate and to rescue the assets for the monastery. When, after its arrival in Thessaloniki, the
commission found itself opposed by the kaballarios Trikanas, it appealed to the city’s ruler, the
empress Anna Palaiologina (Anna of Savoy, who ruled from 1351-1365). She appointed a
committee of abbots to investigate the case and in the ensuing trial the monastery was vindicated.
However, Trikanas appealed the case to the empress’s highest authority (document no. 35 of 1361).
The monastery’s representatives agreed with this appeal as they had discovered that Isbes also
owned a vineyard, which Trikanas’ son-in-law, loannes Kaloethes, claimed to have purchased from
Isbes for 50 hyperpera shortly before his death.

Once again, the empress appointed a committee of five abbots, which vindicated the monastery
both on the count of the stolen property and that of the vineyard (document no. 36 of 1361). In
this document (no. 36), Kaloethes confesses before a group of notables that he received the same
amount of money for the vineyard as the sum he had paid Isbes, and accepts that henceforward
the rightful ownership and possession of the vineyard will belong to the monastery.

After the empress’s death in 1365, Kaloethes, urged by his father-in-law Trikanas, retracted his
confession concerning the vineyard and renewed his claim before a committee of notables and
high-ranking imperial officials. However, this trial also vindicated the monastery, and at this point
it appears the case was brought to an end (document no. 38 of 1366).

These documents constitute a kind of pre-statutory case-law on the still much-debated problem of
monastic inheritance.
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Movaxoc Zupewv Nelepitng

‘0 akataloyoypadnrtog aBwvikog Kwdikag MavieAenpuovog 1063 — avtoypadog tol
Osooalovikéwg ayiov Aapacknvoid Ttol Ztouditou — kai oi £§ altol nepl TG BulavTviic Loviig
tol ‘Yroppuviokovrog @scoalovikng mAnpodopisg

210 npWTo MEPOG TG Avakolwwoesw( yivetal PBpaxelo KwdlkoAoywkr Avadopd oTo
akataAoyoypddnto alto dBwviko xewpdypado (Mavtedernpovog 1063), TO MEPLEXOMEVO TOU KAl TOV
vpadéa tou — TOV Ocooolovikéa Gylov Aapooknvov TOv Xtouditnv. It0 8elTepo HEPOG
napovotlalovral dyvwoteg mAnpodopieg mol Stacwiel 6 Aapaoknvoc rept tfig Bulavtiviig HovAig
o0 ‘Ymopvrnokovtog Osoocalovikng (émypappata ktntoplkod tadou kal iep®dv okeu®v) Kal
yivetal mpoonaBela xpovoloynoswg Tii¢ idpuoewg TG Kal évtomiopod Th¢ B€oewg TnC.

Monk Symeon Nezeritis

The uncatalogued Athonite codex Panteleimon 1063 — an autograph of the Thessalonian saint
Damaskinos the Studite — and the information it provides on the Byzantine Hypomimneskon
Monastery in Thessaloniki

The first part of the paper will provide a brief codicological description of the uncatalogued Athonite
codex Panteleimon 1063, its content and its scribe —the Thessalonian saint Damaskinos the Studite.

The second part will present previously unknown information preserved by Damaskinos concerning
the Byzantine Hypomimneskon Monastery in Thessaloniki (epigrams from a founder’s tomb and
liturgical vessels), and an attempt is made to date the monastery’s foundation and determine its
exact location.
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@e6dwpog MNaykou

KaBnyntnic Kavovikol Awkaiou, ©goloyikn ZxoAn AMO

'H xpron t@v €épywv Osooalovikéwv Kavovoldywv ano ABwviteg KavovoAdyoug.

KPLTIKEG ETMLONUAVOELG

‘H napouoa eioriynon AMotumwvel KATOLa Ao TA cupnepdopata piag e0pltepng Epeuvag mept
TV XAPAKTNPLOTIKWV TF¢ Kavoviki¢ vopoBeoiag katd tr SgUtepn XWALeTia. EV TTPOKELUEVW, OF
auTrVv mapouctalovral ol £MmPPoEG TWV KavovoAoywy Thg @saoalovikng tol 14° — 15% aiwva,
fitol Tol Apylemiokonou Zupewv kai tol MatBaiou BAdoTapn, o€ £PUNVEUTIKA OXOALO OTOUG
KaVOVEG Twv ABwvitwy Kavovoldywv, Xplotodopou Mpodpouitn kai Nikodrpou Aylopeitn, €tol
Onw¢ avuta kataypdadovial avtiotola otd Kavovikov kal otd MnddAlov. Mapopoiwg yivetot
OUYKPLTLKN LEAETN Kal yLd T Xprnon TV Kovovikdv BEcewv TV KavovoAoywy ThH¢ OecoaAovikng
OTHV VOLLOKAVOVLKI oUAAoyH Tou dBwvitn OcokAntou Kapatld. To mépaopa anod t Bulavivy oth
HeTaBulavivy) VOLOKAVOVIKY Ttapaywyn £xel TIOAU £vSLadEPouces MTUXEG TOU £XOUV AVTIKTUTIO
Kall 0TO KAVOVLKO CUVELSOG Tiig €mOoX G oG

Theodoros Giagkou
Professor of Canon Law, Faculty of Theology AUTh

The use of Thessalonian canonists’ works by Athonite canonists: critical notes

This paper presents some of the conclusions from a wider-ranging research project on the
characteristics of canonical legislation during the second millennium. More specifically, it examines
the influence of the Thessalonian canonists of the 14" and 15 centuries, namely Archbishop
Symeon and Matthew Blastares, in the hermeneutical comments in the canons of the Athonite
canonists Christophoros Prodromites and Nikodemos of the Holy Mountain, as recorded in the
Kanonikon and the Pedalion, respectively. Similarly, a comparative study is also made of the use of
the canonical views of the Thessalonian canonists in the Nomocanon of the Athonite Theokletos
Karatzas. The development in canon law production in the transitional period between the
Byzantine and post-Byzantine eras has some very interesting aspects that impact on the canonical
conscience of our own day.
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MNpwtonpeoButepog Xpuodotopog Naoong

Av. KaBbnyntng, Tuiua Kowwvikiic Ogoloyiag kal XplotiavikoD MoAttiopod ANG

‘H Awdraéic th¢ Ociag Asttoupyiog Tob OAoB£ou Kokkvou Kal i) avabswpnuévn €kSoon TNG
Umno 1ol Osodilov tol MupopAutou, £ Emppofiic o0 Zupewv Osocoalovikng

‘0 6olo¢ Oeodihog (Osoddotoc) MupoPAutng (T 8 loudiou 1548) dvadeixOnke o€ &vav Gmod tolg
TIAEOV TTOPAYWYLKOUC Aylopeiteg ypadeic tod mpwtou Auiceog tod 160u ai®va. To peyalltepo
HUEpog Tol owldpevou Epyou Tou anoteholv T avtiypada AsltoupyLlk@v xewpoypadwv. H mapoloa
HEAETN EXEL WC TPWTAPXIKO OKOMO TOV EVIOMIOUO Kal THV Kataypadrn Tthv Slacwbéviwv
xelpoypadwv tol Ocodilou, td Omola meplhapPdvouv Tic¢ Ocleg Asttoupyieg tol lwdvvou
Xpuoootopou, tol Meyalou Baotleiou kal T@v Mponylaopévwy Awpwv. ITr) CUVEXELQ, 1 Epeuva
gotlaletal otolGg KWLKeS o0 Osodilou mou mapadidouv thv Awdtaéiv tf¢ Ociag Aettoupyiag Tol
D\ obéou Kokkvou. 2€ alToug avallou e Tig mapePAoeLg ol elgriyaye 6 OcodIAog oTod Keipevo
¢ Atataéewc, €€ EMPPONG TWV AELTOUPYIKDOV CUYYPOUUATWY TOD ZUpewV Osooahovikng. Idlaitepn
Eudaon OSlvetal otd INtnua thc €aywyhc pepldwv Amd tov Slakovo, UMEP lwvtwv Kal
KEKOLUNUEVWY, KOTA T LvnOveuon otrv dkolouBia tfic MpoBioewc.

Protopresbyter Chrysostomos Nassis

Assistant Professor, School of Social Theology and Christian Culture, AUTh

The Diataxis of the Divine Liturgy by Philotheos Kokkinos and its recension by Theophilos
Myrrhobletes, revised under the influence of Symeon of Thessaloniki

Saint Theophilos (Theodosios) Myrrhobletes (T 8 July 1548) emerged as one of the most prolific
Athonite scribes of the first half of the sixteenth century. A significant portion of his surviving work
consists of copies of liturgical manuscripts. This study primarily aims to identify and catalogue the
extant manuscripts of Theophilos that contain the Divine Liturgies of John Chrysostom, Basil the
Great, and the Presanctified Gifts. The research then focuses on those codices that preserve the
Diataxis of the Divine Liturgy by Philotheos Kokkinos. In these, we analyze the interventions that
Theophilos introduced into the text of the Diataxis, under the influence of the liturgical writings of
Symeon of Thessaloniki. Particular attention is given to the extraction of commemorative particles
by the deacon, for the living and the departed, during the Prothesis.
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Znong MeAlooakng

AteuBuvtic Epeuvwy, lvotitouto lotoplkwv Epeuvwy, EBviko 16pupa Epguvwy
MNaAatoypddog - OAoAoyog

Aylov Opog kot O000AOVIKN MECO ATIO CNUELWLOTO AYLOPELTIKWV XELpOoYpadwv

Ta onuewparta mou evromilovtal o GUAA Bulovtivwv kat petaBulaviivwv Xelpoypadwv
KWOIKWY, YpaUHUEVA OO OVAYVWOTEC, KTATOPEG, avilypadeic Twv Kwdikwy 1 Kal dAAa mpoownta
Xwplc epdavi oxéon pe Toug KWOLKEG, amoTteAoUV TIOAUTIUN TIPWTOYEVH LOTOPLKA Ttnyn, adgou
npoodépouv MARBOC dpecwv mMAnpodopLwy yla pia peyaAn mowkkia Bepdtwy. Itnv mapovoca
avakolvwon 6o cUYKEVTPWOOUE Kal Ba TapoucLACOU e TETOLA CNELWATA TTOU evtomilovtal o
KwolkeG Twv abwvikwv BLBAoBnkwv, eite autol avilypadnkav amo aylopeiteg eite amAwg
BpéBnkav oTig GUAAOYEG TOUG, KOl TTOPEXOUV oToLxela Ttou adopouv toao ato Aylov Opog 600 Kol
ot Oecoalovikn. Itdxocg eival va pwtioBolv KaAUTEpPO oL OXECELG TWV U0 QUTWV KEVIPWY, TOU
00TLKOU KOl TOU HOVAOTIKOU, HEGA OTNV AP0S0 TWV ALWVWV.

Zisis Melissakis

Research Director, Institute of Historical Research, National Hellenic Research Foundation
Palaeographer - Philologist

Mount Athos and Thessaloniki through notes in Athonite manuscripts

The notes that are to be found on the pages of Byzantine and post-Byzantine manuscripts, written
by readers, patrons, copyists or other individuals with no obvious connection with the manuscripts,
constitute an invaluable primary historical source as they provide a wealth of direct information on
a wide variety of subjects.

In this paper we will present a selection of notes from manuscripts in the Athonite libraries — some
of which were copied by Athonite monks while others were simply found in their collections — that
provide information about both Mount Athos and Thessaloniki. The aim is to shed more light on
the relations between these two centres — the former monastic and the latter urban — through the
centuries.
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Itépavog ELBuLAdNg

KaBnyntng, Avolkto Mavemotrpio Kumpou

Kdatw Ttodia —Aylov'Opog — Oscoalovikn: OYP el LG adidyvwotng oxéong (10°° — 14° ai.)

Ot moAltikol kal ékkAnolaotikol Seopol tfi¢ KwvotavtivoumoAng HeE ToV xWpo Th¢ Katw TtaAiog katl
¢ ZikeAiag Bepellwvovtal amo td xpovia tol louctviavol HEXpL €kelva TtV loavpwv
QUTOKPATOPWV Kal cuvodevovtal HE TO Sldvolypa kal T Slapkn Tpododotnon UG TVEUATIKAG
£rkovwviag mol AVTéXel PHovadIKA oTO XpOvo £EIKVWVTAC UEXPL Koi TOUC ailveg Kotd Toug
omoiloug ol teploxEg auTeg Sev Bplokovtal o thv €€ouaia Tol avTtokpdtopa Thg Néag Pwung. ZTig
TIVEUHATIKEG EMOPEC TIOU GUVTNPOUVTOL EKATEPWOEV SLAiTEPO ONUAVTIKOC glval O pOAog Tol
povoytopod mou Kupiwe dvamntuoostol otr) ZikeAia kot otrv KohaBpia tov 9° kai 10° aiwva kal ol
Of YEVIKEC YPOUUEC AKOAOUOEl AdN Td mMpotuma ékeiva mou BA& uioBetricouv OoeC HOPPEG
ouvEBaAav wote 6 ABwC va KotaoTel dpyavwpeéVn HovaoTikh moAlteia. Q¢ xHpog o& Slapkn
ouvadela pE TO Aylov "Opog, otov dfova alTod évtaoostal Kal | Oscoalovikn, MPOTA WG TOAN
Umodoxfig TV TaAlwT®V povax®v Kal wg évllapecog xWpog umodoxiig i MPOoPLOKOS Gowv
taldelouv amo katl mpog TNV TtaAia yevikotepa. T ayloAoykd Keipeva, EAANVIKA Kal AQTLVLKG,
AmoTtuTIWVOUV alTn TN oxeon Kol T Xpovikn tng Sldpkela. & GAAO €mimedo ol OXEOELG QUTEG
SlakplBwvovtal othv Kukhodopia xewpoypddwv kKuplwg katd tov 12° kai tov 13° aiwva. H
Avakolvwon auTh okomo XL VA SWOEL LA TTavopapLkn 6PN TV ox€oewv TV TPLOV alTOV YWpwv
Kol va Avadel&el OpLOPEVEC ABLAYVWOTEG ITUXEC TOUC.

Stephanos Efthymiadis

Professor, Open University of Cyprus

Southern Italy — Mount Athos — Thessaloniki: aspects of a little-known relationship
(tenth—fourteenth centuries)

The political and ecclesiastical ties of Constantinople with the regions of Southern Italy and Sicily
were established between the Justinianic era and the reigns of the Isaurian emperors and were
accompanied by an ongoing spiritual communication that uniquely endured in time, since it
continued beyond the centuries during which these regions were under the authority of the
emperor of New Rome. In the spiritual contacts that were maintained and nourished by both sides,
the role of monasticism was more than significant. This developed mainly in Sicily and Calabria in
the ninth and tenth centuries, generally following terms and models that were to be adopted by
the figures who contributed to Athos when this became an organized monastic polity. As a place in
constant contact with Mount Athos, Thessaloniki also fits into this axis of contacts, becoming first
a host city for Italian monks and then an intermediate place of reception or a destination for those
travelling to and from Italy in general. The hagiographical texts, both Greek and Latin, reflect this
relationship and its maintenance through time. On another level, these relationships can be
assessed in the circulation of manuscripts, mainly during the twelfth and thirteenth centuries. This
communication aims to give a panoramic view of the relationship that these three geographical
domains maintained, and to bring out certain not so well-known aspects of their contacts.
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Jupewv NaoxaAidng

KaBnyntnc NatpoAoyioag - Ayloloylag, Osoloyikn LxoAn ANO
A/vtic tod Matplapykod 16pUpatog Nateptk®v MeAetiv

T6 RouXaoTiko UIOPBaBpPO TG MVeEVLATIKIG oXEonG Ayiou " Opoug Kai Oecoalovikng
Kotd tr)v raAatoAoysla nepiodo

Ol oxéoelg tfi¢ Osooahovikng HE TO ‘Aylov “Opog Slokpivovtal SLaxpoviKa Yld T HETALU TOUG
TIVEU LATIKN Kal iotopikn AAANAeTtibpacon. H oxéon altr €é€elicostal iSlaitepa kail Ba yvwplosL trv
KopUdwWaor TNG KATA TNV MAAALOAOYEL TIEPL0BO, UE THV AVASELEn TWV SU0 alTOV XWPWV WG TV
loTopIlK@V Kai mvevpatik®v kottibwv tol Bulavtivol Houyaopol. Tooo péoca QMO TA LoTOPLKA
kelpeva th¢ énoxfg (tig Totopiec dnA. ol donouyaotii lwavvn 2T  Kavtakoulnvol kai tol
avtinouvyaoti Nwkndopou lpnyopd) 0co kai Amo TV mAolola Beoloyikn Kol dAyloAoyikn
mapaywyn, Kupiwg ta €pya tol peyalou Natépa tod Bulavtivod Houxaopol ayiou Mpnyopiou tol
MNoAaud kai 1ol Oecoalovikéwg matplapxn Pobéou Kokkivou dvadewkvietal 6 ¢uokog kal
TIVEUOTIKOG TOUG XWPOoG, 000 Kal ol MVEUHATIKEG ouvioT®oeg oU Slakpivouv alth T Hovadikn
ox€an, ol ornoleg Ba napouciactoliv adpouep®dg otV Mapovaoa eicriynon.

Etvat d€loonueiwto dtt ) Oecoahovikn Siépxetal pia mepiodo coBap®dv KOWWVIKMV prEewy, TOU
KOpUWVETAL HE TO Kivnua TV ZnAwt®v (1347-1350), cuyxpovwe OpwE Kat pibig UoppnTng AAAG
AELOTPOOEKTNG TMIVEUUATLKAG AKUAG, 1 Omola dmotuniwvetal iblaitepa o€ iotopikd, Beoloyika Kot
aylohoyikd kelpeva tol 14°° kal 15° aiwva. TAv 8la mepiodo 16 “‘Aylov “Opog kobiotatal moAog
ENEewC peyalwv povaoTikWy popd®v And diddopa povooTika KEvTpa, Gopéwv AKoun Kal Tiig
dpxaiag owaltikiG LovaoTIkiic mapadooews, 1o €pyo TV omnolwv Ba UmepPel Ta 6pLa Tol Ayiou
"Opoug kat Ba é€aktivwBOel ot Oecoalovikn AANA kal €kTog TV opiwv tol Bulavtivol kdouou,
AOKWVTAC EKTOTE pia Slaxpovikr Emidpachn otdv povoxlopd kot otiv EKKANGCLO yeEVIKOTEPQ.

JTIG OXETIKEG TINYEG, TEPLOGOTEPO H AlyOTEPO YVWOTEC, évtormilovral £€alpetikd évdladEpovia
OTOLXETO TOOO VLA TAV LoToPLKN Yewypadia Kol TAV VEL LATLKA TipocwTtoypadia g Oscoohovikng
kal Tol tepol "ABwva 000 kal yid T Asttoupyla o0 XWPOU TOUC WG ULAG BTG MVEUUATIKAC
olotntag, ékdpolopevne HEoa Amd TO HOVOOTIKO Siktuo avamtuéng koi Asttoupyiog tol
Bulavtivol Houyaopol. Eidikotepa, Stamiotwvetal OtL ol ox€oelg tfi¢ Oecoahovikng pé to ‘Aylov
"0Opo¢ kaAAlepyolvral kai dvamrtuocovtal mavw o€ SUo Bactkouc Gtoveg: a) ot Asttoupyia TG
Oeooalovikng wWg EVOG Ao TA CNUOVTLKOTEPO AOTIKA, TIVEULATIKA KOl TIPOOKUVNUOTIKA KEVTPA TAG
Bulavtviic £moxfig, mou gUAOYwWC TpooehkUel kal TtoUg Aylopeitec povayolg, kai B) otnv
avaxwpnon OegocaloVIKEWV povax®Ov mpoc to ‘Aylov "Opo¢ yld TtV Eémiteuén peyaAlTtepng
AmopovVwaong Ao tol¢ KoopLlkoug BopuBoucg Kal TV €€elipecn alotnpPoTEpWY HopdEOV ACKNCEWC.
INUAVTIKEG NOUXAOTIKEG LopdEC peTafaivouv oty Oecoalovikn yld va otnpifouv Beoloyikd v
NOUXAOTIKH TIAPAS0on —XaPOKTNPLOTIKOTEPO TIOPASELYA AOTEAEL O (610¢ 6 Aylog Mpnyoplog o
MaAopdc—, v of meplodoug ol To ‘Aylov “Opog Sokipdletal and Tic mdpopég Thv Toupkwy,
EMAéyouv wg Kataduylo pé Apketd aodaAi] oxUpwon T Oecoahovikn katadevyovtag Ano 1o
‘AylovOpog o€ autnv 16 1325.

EmunAéov, 1) Osooalovikn 6N ano T pecoBulavtivr) €moxn, TPooAAUBAVEL TOV XAPAKTNPLOUO THG
@Aouovdayou MOAews, 6mou dvBoloe 6 BulavTvog LOVAXLOUOC UE TiG SEKASEC TWV AVEPLKDV Kol
YUVOLKELWYV HOVIV €VTOg Kal EKTOC TWv Tely@v tng. MA€ov, pé TV €Aeuon Apxka tol Ooiou
lepaoipou tol Zwvaitn kat év cuvexeia Tol ayiou Mpnyopiou ol NaAaud kol TGV OecoAAOVIKE WV
HoBnT®V Tou AwpoBéou kai Mdpkou BAatii BA kaTaoTel Evag Amd Toug TPEIG ONUAVTIKOTEPOUG
ntoAoug tod Bulavtvol Houxoopol katd thv moAaltoAoysla repiodo.
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The hesychastic background of the spiritual relationship
between Mount Athos and Thessaloniki during the Palaiologan period

The relationship between Thessaloniki and Mount Athos has been characterized throughout history
by profound spiritual and historical interaction. This relationship developed significantly and
reached its peak during the Palaiologan period, when the two regions emerged as the principal
historical and spiritual centers of Byzantine Hesychasm. Both the historical texts of that period —
namely the Histories of the pro-Hesychast emperor John VI Kantakouzenos and the anti-Hesychast
scholar Nikephoros Gregoras— and the rich theological and hagiographic production, especially the
works of St Gregory Palamas, the great Father of Byzantine Hesychasm, and of Philotheos Kokkinos,
Patriarch of Constantinople and native of Thessaloniki, bring to light not only their natural and
spiritual environment, but also the spiritual dynamics that distinguish this unique relationship. The
present paper offers a concise presentation of these elements.

It is noteworthy that, during this period, Thessaloniki experienced severe social tensions which
culminated in the Zealot movement (1347-1350), while at the same time undergoing a subtle yet
significant spiritual flourishing. This flourishing is evident in the historical, theological, and
hagiographical texts of the 14" and 15 centuries. Meanwhile, Mount Athos became a center of
attraction for major monastic figures from various monastic traditions, including representatives of
the ancient Sinai monastic heritage. The influence of these figures transcended the boundaries of
Athos, radiating towards Thessaloniki and even beyond the Byzantine world, thereby exercising a
lasting impact on monasticism and the Church at large.

In the relevant sources —more or less well-known— one finds particularly interesting information
concerning the historical geography and spiritual profile of Thessaloniki and the Holy Mountain of
Athos, as well as evidence of their function as a kind of ideal spiritual unity, expressed through the
monastic network that fostered and sustained Byzantine Hesychasm. More specifically, it becomes
clear that this relationship between Thessaloniki and Mount Athos developed along two main axes:
(a) Thessaloniki functioned as one of the most important urban, spiritual, and pilgrimage centers of
the Byzantine era, naturally attracting Athonite monks; and (b) many monks who came from
Thessaloniki departed for Mount Athos in search of greater seclusion from worldly distractions and
stricter forms of asceticism. Significant Hesychast figures also travelled to Thessaloniki to provide
theological support to the Hesychast tradition — most notably St Gregory Palamas himself.
Furthermore, during periods when Mount Athos suffered from Turkish invasions, monks often
sought refuge in Thessaloniki, whose fortifications provided a relatively secure shelter, as the case
in 1325.

Already in the Middle Byzantine period, Thessaloniki was known as a city favorable to monasticism
(dhopodvayog), where Byzantine monastic life flourished with numerous male and female
monasteries within and outside its walls. With the arrival of Saint Gerasimos the Sinaite and
subsequently of Saint Gregory Palamas and his Thessalonian disciples, Dorotheos and Markos
Blates, Thessaloniki became one of the three principal centers of Byzantine Hesychasm during the
Palaiologan period.
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Ytavpog MNaykaloyAou

AvarmAnpwtng Kadnyntng, Tunupa Osoloyiag, Osohoyikr xoAn EKMA

H ntpdoAnyn tou ayiou Mpnyopiov MNokapd otov 20° awwva. TACELG KAt pUpATa

Jtnv napoloa eLonynon SLEPEUVOULE TOUG SPOUOUG KaL TOUG ONUAVTLKOUG oTaBpoug mpooAndng
¢ Stdaokaliog Tou ayiou Mpnyopiou MaAapd otnv emoxn Kag. H AELITOUpYLKA PVAUN KoL opyoTEpQ
n ouunepiAnyn oplopévwy €pywv Tou Mpnyoplou Malapd otn OokaAia Kpdtnoav Katd thv
Toupkokpatia Iwvtavo To evlladépov yla TOv nouxaotr) BOeoAdyo Kol QapXLETIIOKOTO
@eooalovikng. H ékdoaon twv Epywv Tou otn Blévvn amd tov dylo Nikddnpo Aylopeitn dev katéotn
Sduvatr. H ¢wokaAikn avayévvnon otn Pwoia Ba odnynoeL oe pla mMPwWTn avakivnon tou
evSladépovtog tng vewtepns 0pBd8oEng Beohoyiag katd Tov 19° Kat oTIg apxES Tou 20°° atwva Kot
KaTomy otn otadiakn emavanpocAndn tng StbaokaAiag tou ayiou Mpnyopiov Malapad. Katda tov
MeoomOAEO OTOUG KOATIOUG TNG VEOOXOAOOTIKNG PwuatokaBoAlkng Beoloyiag epdaviletal éva
£vTova OVTITaAQULKO pevpa. To peupa autd odnyel ev TéAel atnv avalwnUpwon TwV TTOAUKWY
onoudwv petafl Twv Opbododéwv, oL omolol emavadEpouv SUVALKA OTO TPOCKAVLO T StdaokaAia
Tou lpnyopiou MaAopd os avtlSlaotoAn Ue tn oxoAaotikr) Bgohoyia tng Abong. H kivnon auth
TIPOKAAECE TO evlladépov TnNG veoeAANVLIKAG BeoAoyiag yla TIC TOAAULIKEG OTIOUSEC KOlL TNV KPLTIKN
€kdoon twv €pywv Tou pnyopiou MaAaud otn @sccalovikn. QOTOC0, KOTA TG OEKOETIEG TOU
1970-1980 mapouotaletal plo deUTeEPn OXOAN QAVIUTAAOQULOHOU WE CUVEXELO KL EMEKTACH TNG
npwtnc. H kivnon emwotpodn¢ otouc Natépeg peta to 1960 otnv EAAGSa Slopopdwoe pia Eviova
OVTISUTIK] TAON KOl oUVApO EUPAVIOE €va EKAOIKEUUEVO VEOTOAAULKO PeEUPO HE £vTova
beoloyik@ otolyeia, Stapopdwvoviag €va xaopa UETafl £UXAPLOTIAKNG KOl OepAIMEUTIKAC
ekkAnotohoyliog otn ovyxpovn OpBodotia. HEn duwe amd ta TéAn Tou 20°° aLwva Kot TLG apxEg Tou
21° 1600 otn xpLotiavikn Aon 6c0 Kat otn cluyxpovn OpB6dofn Beoloyia MpayUATOTOLETAL Lo
VEQ OLKOUMEVIKA auth tn ¢opd mpooAnyn tng Sdidackaiiag¢ tou [pnyopiou Malaupd. H
veooyohaotiky avtiAnPn mepl maAoupiopol umepPaivetal kat mMANBoOG VEwV TPoOoeyyloEwv
eudavilovral leBvwg, BEtovtag os yovipo Staloyo tn Sitdackalia tou Mpnyopiou Malaud Pe T
ouyypovn Beoloyia.
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The reception of St. Gregory Palamas in the 20" century: tendencies and currents

The present paper examines the ways in which the teaching of St. Gregory Palamas has been
received in our own day, together with the most important landmarks in that process of reception.
Liturgical memory and later the inclusion of some of Palamas’s works in the Philokalia kept interest
in this hesychastic theologian and archbishop of Thessaloniki alive during the period of Turkish rule.
Although the publication of his works in Vienna by St. Nikodimos of the Holy Mountain did not
prove possible, the Philokalic renaissance in Russia was to lead to a first expression of interest in
Palamas among modern Orthodox theologians in the 19" and early 20*" centuries, and then to a
gradual re-reception of his teaching. During the inter-war period a strong anti-Palamite current
appeared in Roman Catholic neo-scholastic theology. This current ultimately led to a resurgence in
Palamite studies among the Orthodox, who dynamically revived Palamas’s teachings to counter the
scholastic theology of the West. This movement sparked an interest in Palamite studies among
modern Greek theologians, leading to the publication in Thessaloniki of a critical edition of
Palamas’s works. However, during the 1970s and 1980s a second anti-Palamite school appeared as
a continuation and extension of the first. The return to the Church Fathers that took place in Greece
after 1960 created a strong anti-Western tendency and was also marked by a popularised neo-
Palamite current with pronounced ideological features, creating a chasm between eucharistic and
therapeutic ecclesiology in the contemporary Orthodox Church. Nevertheless, since the late 20%-
early 21° century, both in the Christian West and in contemporary Orthodox theology, the teaching
of St. Gregory Palamas has been received in a new, ecumenical way. The neo-scholastic view of
Palamism is being transcended and numerous new approaches have appeared around the world,
sparking a fruitful dialogue between the teaching of Palamas and modern theological views.
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lepopovayog Mpnyoplog MpnyopLatng

‘H nepl «ikavomotloews» dibaokalia tol Ayiou Nikodrou tol Aylopeitou

Oeocalovikn KaiAylov'’Opoc ival cuykolvwvodvta Soxeia. H ox€otg alTr S&v EKANPWVETAL HOVO
0T TOALTLOTIKO Kal KOWWVLKO Tedilo, AANA €mekteivetal kal otov xWpo th¢ Osoloyiag kal Tiig
KOLVI|G TIVEULLOTIK G TTOpEiag TOUG.

AUTO daivetal EekdbBapa kal Ao 16 eplexOUevo Tiig OUAiag pou, ylati —0nwg 6 umootnpiw—n
OAn Beoloyia tol dyiou Nikodrpou told Aylopeitn «mepl tfic Sikaoolvng tod Osol», péoa otdv
omotlo mepleExeTal kat 6 0pog «lkavomoinolg» Baciletal katd KUPLo Aoyo o€ SU0 Oe00ANOVIKELG
ayloug: Tov aylo Mpnyopto tov NoAapd kai tov aylo NikoAao tév Kapaotha.

Kai mpwtanpwta va avadpepBolpe otdv 6po «ikavomoinolgy, otdv omolo, katd éva nmapadofo
Tpomo, GAAN &vvola Sivel 6 aylog Niwkodnuog 6 Aylopeitng kai GAAN tol mMpooamtouv pepikotl
MEAETNTEG TOU.

Ol pehetnTég Tou Aowndv Tautilouv 1O 0po «lKAVOTONOLG» UE aUTOV oL &modidouv ol SUTIKEG
ékkAnoleg otv Beoloyia toug «mepl Thg Okatoouvng tol Oeol», €v O Gylog Nikodnuog
dvadépetal oTo TPito 0TAdIo THC peTavoiag o lval 1) «ikavomoinolg», dnA. f Bepameio ToU
aoBevolivtog miotol &mo td mabn kai tic émavaiPelg Tv apaptidv, pé v Bonbela kavovwy Katl
OUHUPBOUAGV amo pépoug Tol Mveupatikod.

& v yivouv Kotavontd T mopamdvw TpEnet vé todpe Suo Adyta yLd To T elvat «rj Siatoovvn
ol Oeol».

'H 'OpB0660¢&n EkkAnoia miotevel OTL émMAvw oto Ztaupo tod Xplotol 606nke 1 peyoAUTtepn KAxXn
OAwV TV alwvwv. To kovtapoktuninua tol tamewvol Inool pe tov dBovepod kai énnpuévo Stapfolo
€\aBe téAog ylati viknoe 1 ayann Tou. To «tetéAeotaly EkAeloe TV avAaia TG vikng. Ol KOKieg
mioV mnyalouv amo tov apyxovta TiH¢ Kakiog kapdwonkav oto JTtaupo Tou. EKel émavw VIKAONKE
apaptia kat pé tov Bavato Tou, vekpwBnke 6 Bavatog mol tupavvoloe T0 yEvog TV AvBpwwv.
“Ocol akoAouBolv althiv THV otpdta ol xapafe 0 Xplotog éAeuBepwvovtal And Kabe eldoug
apaptiog Kai Sikatwvovtal pé td va HeTéxouv oAV 80fa o0 Xplotod mou eval fi Lwnddpog
Avaotoon Kal f AmokaTdoTact] Toug oToug oUpavouc.

Mé€ Suo Aoya ) «Tepl Sikatouvng tol Oeol» Stdaokalia Thig EkkAnoiag pog cuvoiletal oto OTL N
sTaUpLKA Bucia Tod Xplotol eivan €pyov Thc Ayamng tod Tpladikol Oegol yid Thv owtnpia tol
avBpwrou kai 6L va ikavorolnBel 1 «tpwbeioa Sikatouvn Touy.

‘H Sutikn ékkAnoia domaletal TV «Bewplar» mepl Tfi¢ Tpwbeiong Sikatoouvng To0 Oeol £tol 0w
TV dlatuntwoe o émiokomnog’AvaoeApog tol Kavtépumopu. Ti Aéet Aoutov autn f Oswplia;

Mé v apaptia TA¢ mapakofic 0 avBpwrmog dlatdpate trv appovia tfi¢ dnuoupyiag kail £tol
pOoBarAe TV TN To0 Ool. ME auTh Tou TV Ipagn 6 GvBpwmnog boptwbnke Bapla £voyn, TV
omnola 0 Oed¢ 6V UMOpPET VA CUYXWPECEL PUE LOVN TRV ebomAoyvia Tou. Anapaitntog 6pog yLd va
SWOEL GUYXWPNON ELVAL VA AMOKOTAOTHOEL O AvOpwIog TAV pooPAnBeica Tr Tod Oeod. AUTO
UMopel va yivel Pé tnv lkavomolnon Thg tpwbeicog Tiufi¢ tol Ocol pé loodUvapo AVIIOAKWHA.
AMG 6 apopTwAog GvBpwrog §év unopolos va Swoel alTrn TRV ikavomoinon nou fbeke 6 Oedc.
Kal a0to éneldn n anelpn €voxn tou dnaitolos Gnelpn dla ikavomoinong, trv omoia Hovo &vag
&melpog OedC UMopeT va tpoodépel Kal avtdc ATav 6 OedvBpwog Xplotdc. BéPata 6 Yiog tol
Oeol odeilel Umakory oté Oed Matépa, Oxt OUwC kai vd Umopeivel Bdvato, yati ATav
avapaptntog. ME tov €kolaolo oTtauplko Bavatd Tou Buciaocs otd Oed dyabo dneipou alag, mou
Eemepvael OAeG Tic apaptieg tol dvBpwrou. ME v Bucia Tou dnéktnoe Sikn tou dfloptobia, TRV
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omola 6év TV Tiipe yLd Tov €auto Tou, GAAA TtV ddnoe otnv €kkAnola Tou va thv Slaxelpifovrat
Ol TIOLHEVEG TNG YL TO KaAO Tfi¢ dvBpwnotntag. “Etol anokabiotatal i mpooBAnBeioa tiun tol
g0l kal cuyxwpeltal N auapTtia.

TO yevIKO cupmépaopa aUTAC Th¢ Bewplac elvat 6Tt 'O Oedc mapouotdletal odv évag dilautoc Kai
éywiotnc moL évdladépetal povo yla tnv Swatnpnon thg €€ouaiag Tou, yld xdpn Thg omolag
Buoldlel Tov Yiod Tou yud va dmokoataotadel 1 tiun Tou. "Etol aioBdvetal ikavomoinon. Emopévwg
ApapTio yid ToU AUTIKOUC €VaL i) KA AoSoon TS otrhv é€ouaia Tod Ogol. Av Aoutdv 6 TLoTOC
PWHALOKABOAKOC f & MpoTeoTAVTING TNPET KaTd KUPLo Adyo Tic Séka évtoAéc Tod Oeol, TOTE elval
£vag Kalog xplotiavog. Kat v tic mapaBaivel TlpwpeTtal pé Kamolo kavova Kot £tol £E0PAel TO
XPEOG TOU AMEVAVTL 0TOV €0 Kal amokadiotatal otV Tafn TV Sikaiwv. Ao Td mapandvw yivetal
davepod OtTL 6 6pog «ikavoroinony, £tol OTwg TOV évwwoolv ol SUTIKOoL, CUVOEETAL PE TNV KOOULKA
VOULKLOTLKA Kol ABKLOTIKA AvTiAnyin yla tv cwtnpia tol avBpwrmou, mpdyua mpodnia odaAepo.
Mepikol peletntég tol ayiou Nwodrpou Bewpoliv 6Tl 6 Gylog Eéodale o€ alTd TO O€pa, pé
OUVETELQ VA Yivel aitia GAAOLWOEWC TH¢ TVELLATLKAG {wiiG 0TOV EAANVOdWVO XWPOo Kal mpodpopog
100 NBWKLopoT Kal tol voulkiopol otov EAAadLIkO xhpo.

"Ag €pBoupe Twpa oTd WG EVVOET TOV 0po «ikavomoinon» 6 dylog Nikddnuoc. Kail vai pév 6co
adopd té mepl Sikatoovvng Tol Oeod eivar cUUGWVOC KATd TavTa pé TV ayia Mpadn Kai toug
MNatépeg tfi¢ EKkKAnoiag kat idlaitepa P Tov Gylo Mpnyoplo tov Malapd kai tov Gylo NikoAao tov
KaBdaowa."Ocov 6€ ddopd trv dvaipeon thg apaptiog adth yivetal pué To €pyo Tii¢ petavolag. AUt
pac koBapilel amo kabe knAida kal pdig 66nyet otrv O£worn. Katd tov Gylo Nikodnuo tov Aylopeitn
T4 Pépn TS peTavolag elval Tpia: i SUVTPLRA, N £€opoAdynon Kai iy ikavormoinon.

Kal pé tv «ouvtpBi» évvoel TV Tpostolpacio tol petoavonuévou avBpwmou yud TAV
£€€opoldynon, ) omola ylvetal &v Tamewwoel £xovtog THV alodnon Th¢ auaptwAdtnTog Kai tThv
£rubupia va EAeuBepwBet amo v apaptia. ME tv «£€opoAdynaon» ék{nTtel o £\eog tol Oeol yLd
VA TUXEL CUYXWPNOEWC, Kai ) omola tol Sidetal pué TAV Avayvwplon ThH§ APapTwASTNTOC Tou. TEAOC
ME TRV «Ikavomoion» §€xeTaL TiG CUMPBOUAEG - kavova Tol mveupatikol Kal Aywviletal pExpLTEAOUC
yL& TV amokorn tiv plliv, mov npokalolv thv apoptia SnAadn ta mabn mov pwAdlovv otov
x@po thc Kapdiag. MNad va fematwdolv ta mabn BAsL Slapkel dywva MPOCEVXRG LETAVOLAC UETA
BaButdtou mévou Sakpuwv, kai maldeiog (Sokpaoiag) and 16 pactiylo TG ayamnng tol O=ol.
“Otav ¢tdoel Kaveig otnv anddeia tote Aéue 6TL OAOKANpWVETAL TO £pyo TG LeTavolac. Ev évavtia
nieputtwon Ogtoupe o€ audLBolia Thv cwtnpio poc.

AANBela, tooo adikolv pepikol PeAeTNTEC TOV Gylo NikdSnpo! 'Epels Opwg Sofaloupe TOV Oeb yLd
10 6Wpo Tou otv’EkkAnoia Tou, oL dEpel TO Gvopa Gylog NikoSnuog o6 Aylopeitng, kai 6 onoiog
pE TV Lwn Kal ta €pya tou dvakedpaiaiwoe tv Ogoloyia TV aylwv Matépwv T EKKANCLag pag
oXe606V 016 GUVOAO TNC.

EUxoueBa i Aylopeitikn Eotio va mpoPBAaAsL TAvToTe aUTOV TOV Ayabo cUVEEOUO TG AYLOPELTIKNG
MoAwteiag pé TV Oecoalovikn yld TOV OTnPYUO Kal tAv mapnyopia tol mMAnpwpatog Thig
ExkAnotag.
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Hieromonk Gregorios Gregoriatis

St. Nikodimos of the Holy Mountain’s teaching on ‘satisfaction’

Thessaloniki and Mount Athos are closely interconnected. This relationship is realised not only in
the cultural and social fields but also in the realm of theology and the common spiritual journey of
the two communities. The content of my talk will make this very clear for — as | will show — St.
Nikodimos of the Holy Mountain’s entire theological teaching ‘on the righteousness of God’, which
makes use of the term ‘satisfaction’, is based mainly on the teachings of two Thessalonian saints:
St. Gregory Palamas and St. Nicholas Kabasilas. First of all, let us take the term ‘satisfaction’, which,
strangely, is interpreted in two different ways by St. Nikodimos and some of his researchers. While
the latter identify the term ‘satisfaction’ with the meaning given to it by the Western Churches in
their theology on ‘the righteousness of God’, St. Nikodimos refers to ‘satisfaction’ as the third stage
of repentance, i.e. the sick believer’s healing of their passions and repetition of their sins with the
aid of the counsels and penances proposed by their confessor.

To aid understanding of the above, a brief explanation is necessary of what is meant by the term
‘the righteousness of God’. The Orthodox Church believes that the Cross of Christ was the scene of
the greatest battle of all time. The battle between the humble Jesus and the proud and envious
Devil was brought to an end by the victory of His love. The cry ‘it is finished’ signified the final
victory. The evils stemming from the Lord of Evil were nailed on His Cross. On the Cross Christ
defeated sin, and through His death the death that tyrannised the human race was destroyed. All
those who follow the path laid by Christ are delivered of sin of any kind and are justified by sharing
in the glory of Christ that is to be found in the life-giving Resurrection and their restoration to the
Kingdom of Heaven. In brief, the Church’s teaching on ‘the righteousness of God’ can be summed
up in the fact that Christ’s sacrifice on the Cross is an act of love by the Triune God for the salvation
of mankind, and was not made in order to satisfy God’s ‘offended righteousness’.

The Western Church embraces the ‘theory’ of the offended righteousness of God, as formulated by
Bishop Anselm of Canterbury. According to this theory, in committing the sin of disobedience, man
upset the harmony of Creation and thus offended the honour of God. By committing this act, man
was saddled with a heavy burden of guilt, which God cannot forgive solely through His compassion.
In order to receive forgiveness man must restore God’s offended honour. He can only do this by
satisfying God’s offended honour with something of equal value. Yet sinful man could not give God
the satisfaction He desired because his infinite guilt required a satisfaction of infinite value that only
an infinite God could give, and that God was Christ the Son of God. Of course, the Son of God owed
obedience to God the Father, but was not obliged to suffer death as He was sinless. Through His
voluntary death on the Cross, Christ made a sacrificial offering to God of infinite value, one that
outweighs all the sins of mankind. Through His sacrifice He received the payment he deserved,
which He did not keep for Himself but left to His Church for its pastors to administer for the good
of mankind. This is how God'’s offended honour is restored and sin is forgiven.

The general conclusion that can be drawn from this theory is that God is presented as a selfish and
self-indulgent God who is concerned solely with preserving His power, for the sake of which He
sacrifices His Son so that His honour can be restored. This is how He gains satisfaction.
Consequently, for the Western Church sin is the failure to pay honour to the power of God. If,
therefore, the Roman Catholic or Protestant believer more or less manages to keep the ten
commandments, they are a good Christian. And if they disobey them, they are punished with a
penance, thereby paying off their debt to God and achieving their restoration to the ranks of the
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righteous. From all this it becomes clear that the term ‘satisfaction’, as understood by the Western
Church, is connected with the secular legalistic and moralistic view of man’s salvation, which is
clearly wrong.

Some of the researchers concerned with St. Nikodimos believe that the saint was at fault on this
issue, thereby harming the spiritual life of the Greeks and introducing a spirit of moralism and
legalism into the country.

Let us now see what St. Nikodimos actually means by the term ‘satisfaction’. In respect of the
righteousness of God, his teaching is always consistent with Holy Scripture and the Church Fathers,
particularly St. Gregory Palamas and St. Nicholas Kabasilas. As for the cancellation of sin, this is
accomplished through the process of repentance. It is repentance that purifies us from every stain
and leads us to deification. According to St. Nikodimos, there are three stages of repentance:
contrition, confession and satisfaction.

By ‘contrition’ he means the repentant sinner’s preparation for confession, which is carried out in
a spirit of humility, with a sense of one’s sinfulness and a desire to be freed of sin. Through
‘confession’ the sinner seeks God’s mercy in order to obtain forgiveness, which is granted to them
through the acknowledgment of their sinfulness. Finally, through the ‘satisfaction’ stage the
repentant sinner receives counsels and a penance from their confessor and then struggles till the
last to cut out the roots of sin, i.e. the passions residing in the heart. Weeding out the passions
requires a constant struggle of prayer, repentance with profound tearful contrition, and
chastisement by the scourge of God’s love. The process of repentance is completed when one
attains a state of apatheia. If we fail to do this, we place our salvation in doubt.

How unjustly have some researchers criticised St. Nikodimos! We, however, give thanks to God for
His gift to His Church, which bears the name of St. Nikodimos of the Holy Mountain, whose life and
work epitomised almost the entire theology of the holy Church Fathers.

We pray that the Mount Athos Center may never cease to promote this beneficial bond between
the Athonite state and Thessaloniki as a source of comfort and support for the Church’s flock.
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HAloig KoAoBog

AteuBuvtic Epeuvwy, lvotitouto lotoplkwv Epeuvwy, EBviko 16pupa Epguvwy

OL 00wpavoi tacadeg TG OcooaAovikng Kal oL 6XECELG TOUG e To Aytov Opog
Kotd o B’ oo tou 15°% at. — apx£g 16°° au.

Ano ta €yypada twv apxelwv Twv povaotnpuwv tou Ayiou Opoug, tOoo eAAnvika 600 Kal
0BwuaviKd, TTPOKUTTEL OTL YeTaly 1452-1457, 0 nAKLWUEVOC Zaxaumevtlv Zaylv MNacdg, €vag
vPnA6Babuog OBwpavog aflwpatouxog WPe  Olaltepn OUPBOA OTNV  KOTAKTNGN Twv
opyupwpuxeiwv tng ZepBlag emi couAtdvou Moupdat B’ kot petafyd twv Belipndbwv mou
urootnplEav tnv avodo oto Bpovo Tou MexuET B, elxe oplotel oavt{akuneng tng OecoaAovikng.
Qaivetal oTL eixe AaPel 1o aflwpa AuTo Kal TN CXETIKN TPooodo w¢ cuvtagn (ber vech-i tekaid),
WG TIUNTIKN amootpateia oTo TéEAOG TNG otadlodpopiag Tou, OMwWEG KAl Ol EMOEVOL TIOU TOV
SLadexOnkav. Kata tn Ontela tou, e€€dwoe oelpd eyypadwv ylo B€épata tou Ayiou Opoug, kot
UAALOTO OE OPLOUEVA TIPOPAIVOVTOC O TTAPAXWPNOELG TTPOG TOUG AYLOPE(TEG Hovaxous. Metagy
TwV SLadoXwV Tou oTo aflwpa Tou cavt{akumnen tng Osoocalovikng, o EAxatl Xulip Aydg anod tnv
Apdoela 1o 1462 £kbidel TouAdyLoTov Eva €yypado aylopeTLtikou evdladépovtog. O Kaolp Nacdc,
TIOU GUVAVTAHE W¢ oavtlakumen tng ©@sooalovikng Touldylotov amnod to 1472 £wg to 1483 (;),
BewpoUpevog we €vag amd Toug yloug Tou Osodwpou Mouldkn B', e€£€6waoe kol autdg oslpd
eyYpadwV LE aylopeltikd evlladépov. Mapopoiwg, €va TouAdxlotov £yypado ayLOPELTIKOU
evbladépovtog, cwlOUEVO OTO APXELO TNG LOVAG ZNPOMOTAOU, €£S6waE Kat 0 loYak yLog Iumpany,
T€w¢ Meyaloc Belipng eni Bayialnt B’ kat cavtlakumneng tng Osooohovikng petafv 1483-1487.
Eniong péow eyypadwv amod to apxeio Tng Hovhg Batomediou TEKUNPLWVOULE TIC OXECELG LE TO
Aylov Opog kat Twv cavtlakunendwv Tlelepn Kaoip Naoa (1487 — ;1502 i apyotepa) KoL mpwnv
Belipn Maxoum Naocd (;1502 ) apydtepa —1510/11;). Stnv avakoivwaon Ba e€staotolv ta £yypada
mou e€€dwoav ol mapamdvw aflwpatolyol amd tn Osccalovikn yla BEpata oylopeLTkol
evlLapEpovtog otn SLAPKEL TNG TUNTIKNAG OmooTpaTeiag Tou .
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Elias Kolovos

Research Director, Institute of Historical Research, National Hellenic Research Foundation

The Ottoman pashas of Thessaloniki and their relations with Mount Athos
in the second half of the 15" century — early 16" century

From the documents found in the archives of the monasteries of Mount Athos, both Greek and
Ottoman, it is evident that between 1452-1457, the elderly Sahabeddin Sahin Pasa, a high-ranking
Ottoman official who had played a significant role in the conquest of the silver mines in Serbia under
Sultan Murad Il and was among the viziers who supported Mehmed Il's rise to the throne, had been
appointed sancakbey of Thessaloniki. It appears that he received this position and the associated
revenue as a retirement grant (ber vech-i tekaiid), as an honorary retirement at the end of his
career—something that was also the case for those who succeeded him. During his tenure, he
issued a series of documents concerning matters relating to Mount Athos, some of which included
concessions to the Athonite monks. Among his successors as sancakbey of Thessaloniki, Elhac Hizir
Aga from Amasya issued at least one document relating to Mount Athos in 1462. Kasim Pasa, who
appears as the sancakbey of the province of Thessaloniki at least from 1472 to 1483 (?), and is
considered to be one of the sons of Theodoros Muzakis Il, also issued several documents of
Athonite interest. Similarly, ishak, son of ibrahim, former Grand Vizier under Bayezid Il and
sancakbey of Thessaloniki between 1483-1487, issued at least one document relating to Mount
Athos, which is preserved in the archive of the Xeropotamou Monastery. Additionally, documents
from the archive of Vatopedi Monastery provide evidence of the relationship between Mount Athos
and Cezayirli Kasim Pasa (1487-?1502 or later) and the former vizier Yakub Pasa (?1502 or later—
1510/117?).

This paper will examine the documents issued by the aforementioned officials from Thessaloniki
concerning matters of interest to Mount Athos during their honorary retirement period.
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Euayyehog XekipoyAou

Aldaxktwp OwkovopoAoyog, mp. AteuBuvtic EBpaikol Moucoeiou O@socoalovikng

Tornoypadia TwWV OyLOPELTIKWV HETOXIWV Kal KTHOEWV oTn Osooalovikn.
Ao poviIKA TPOOEYYLOoN

To B€pa evidooetal OTo LOTOPKO MAaiclo TnG petafaocng amo tn Bulavivr otnv 0BwHOVIKN
nepiodo TN Oecoalovikng kal oto PLeBoSoAoylkd TMAALOLO TN AOTIKAC yewypadlag (mpoTipnon
TOTIOU EYKATAOTAONG) UE XProN Tou Bpnokeutikol ¢iltpou.

To eUMEeLPLKO UALKO TTou amoteAel avtikeipevo enefepyaciog ota mapandvw nAaiola mepthapBavet
600 KaTtaAOGyoug Kal amotUTwaor Toug oto Xaptn. O MPWTOG KATAAOYOG TIEPLEXEL 69 AYLOPELTIKA
LETOXLOL KOUL KTHHOTA TIOU Kataypadovtal oe SNUOCLEUPEVEG TTNYEG TG Tteplddou 946—1430, evw o
Seltepog 27 avtiotolya otolyeia tng meplodou 1430-1918.

Mpokumntouv £tol dladopeTikol Babuol mpotipnong ava meployr otnv emAoyr) TOTOU €K HEPOUG
TWV AYLOPELTIKWVY Hovwv otn Slaxpovia. Ta eupriuata cuoxetilovtol e To avTioTolyo SikTtuo Twv
eBpaikwyv cuvaywywv mou 16puBnkav otn OscoaAovikn Katd tov 16° kat 17° awwva.

Evangelos Hekimoglou

Dr. of Economic Science, fmr Director of the Jewish Museum of Thessaloniki

Topography of the Athonite metochia and other properties in Thessaloniki:
a diachronic approach

This subject is examined within the historical context of the transitional period between Byzantine
and Ottoman rule, while in terms of its methodological framework, its perspective is that of urban
geography (more specifically, place of establishment), through a religious filter.

The empirical material used in this study includes two lists of Athonite metochia and other
properties and their geographical locations. The first list contains details of 69 such properties that
are recorded in published sources from the period 946-1430, while the second list contains details
of 27 similar properties from the period 1430-1918.

The study reveals, area by area, different degrees of preference through time concerning choice of
location by the Athonite monasteries. The findings are correlated with the corresponding network
of Jewish synagogues that were founded in Thessaloniki in the 16™ and 17*" centuries.
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QOwkiwv Kotlayswpyng
KaBnyntng OBwpavikng lotoplag, AMO

'OyeLg TG mapouciag Twv Aylopeltwy ot Oscoalovikn Tou 18° awwva

OLox€oelg Aylopeltwy Kot @ecoalovikng Katda Tnv oBwpavikr nepiodo ntav evratikég. Mepl autol
HLOPTUPA TO YEYOVOG OTL CUXVOTATA OL TIPWTOL KATEDEUYOV OTIG SLKAOTIKEG Kol SLOKNTIKEG APXEG
¢ Sevtepng yla dtadopa INTHMOTA TOUG, OKOUN Kal yla 60a adopolcav eViog TNG aBwWVLKAG
XEpoovnoou BEpata. Av Kal TUTILKA povo amd tov 17° awwva kot €€R¢ avike to Aylov Opog otnv
apeon Stokntikn mepldépeta (kaldg) tTng O@sooahovikng, oL EMAGEC TWV LOVAXWVY UE TO HEYAAO
QOTIKO KEVTPO XpovoAoyoUvtal 6N amod Tnv emoxn TNG 0BWHAVIKAC KATAKTNONG, AOYWw TNG LEYAANG
TLOALTLKAG KOLL OLKOVOMLKAG ONaciag tng @eooalovikng ylo tnv eupUTEPN MEPLOXNA KaL WG EK TOUTOU
Kat yLa to Aytov Opog.

KaBwc, yevika pAwvtag, oL emadE Twv AYLOPELTWY LE 0BWUAVIKEG apXEG oXeOOV e€avtAouvtay o€
{nTAuaTa OLKOVOULKNG PUCEWC, OTNV TepmTwon TnG Occoalovikng autég ol emadec esiyav
TOUAGXLOTOV SLTTO TEPLEXOUEVO: ADEVOC TIG 0BWVIKEG TIEPLOUGOLEC TNG SLOKNTIKAG TEPLDEPELAG TNG
Oeooahovikng (kate€oxnv otn XaAkLSIKn) Kol adeTEPOU TIG AVTIOTOLXEG HECA OTNV TTOAN. H HéXpL
TWPA YVWon Hag yU aUTEG, EOIKA Yl TIG TeAsuTaleg, otnpilovial AmMOKAELOTIKA OTA 0BWUAVIKA
$OopOoAOYIKA KOTACTLYA, KABWCE TO TIEPLEXOUEVO TWV 0BWHAVIKWY APXELWY TWV OYLOPELTIKWY LLOVWY,
ANV eAayiotwv e€alpecewy, MOPAPEVEL AYVWOTO.

Ma tn Oecoalovikn 0 LOTOPKOC TNG 0BwHavikAG meplddou SlaBEtel pa moAUTIUn Ttnyn, TO
SLKAOTIKO apxelo TG, amoteAoUUEVO —TOUAAXLOTOV yLa Tov 18° alwva— amnod Toug LEPOSLKACTIKOUG
KWAEIKEG. AV KaL TO TTEPLEXOUEVO TOU OYKWSOUCG aUToU UALKOU €ival oAU KOAUTEPA YVWOTO amod To
QVTLOTOLXO TWV QYLOPELTIKWY APXELWY, WOTOCO Oev €xel avoAndBel akopn Kapld €PEUVNTIKA
npoomnadeLa yla va amodeATiwBOouv oL umoBEcoelg ou adopolv to Aylov Opog. O XapaKTHpas TNG
napoloag avakoivwong eival TPOSPOHOC. IKOTEUEL VO TAPOUCLACEL  SELYUATOANTITIKA
TapadelyLaTo ayLopeLTIKWY UTIOBECEWY, EPAVIOUEVA ATIO TOUG LEPOSLKOOTIKOUG KWOLKEG. AOYW TNG
gupelag Bepatikng autol Tou £(6oug TG mNyNG, n avakolvwaon dev Ba mepAdfel umoBEceLg mou
adopouv PetdxLa TG unaiBpou, aAAd Ba e0TIACEL LOVO OE QUTEC TTOU OXeTilovTal Pe TNV dLa thv
TIOAN. Onwg cupPalvel pe auto to idog tng mNyng, HEoa amo Tig urtoBEaelg avaduetal o {wvtovog
KOOUOG TwV AYLOpETwY otnv oBwpavikr UeyaloUToAn, otov omoio oL povayol ayopdalouv,
nwAolv, Saveilovtal, Slekdikolv, mapamoviolvtal, avtaywvilovtal, cuvetalpilovial pe TNV
Tavonepuia Twv avBpwnwv mou auxvalav f KAToKoUaaV HOVILO OTNV TTOAN. OEWPNTIKA KATIOLEG
OO TIG UTTOBECELG UTIAPXOUV KOL OTA APXELD TWV HOVWY, WOTE, OTAV QUTA KATAOTOUV YyVWOTA otV
£€peuva, va pmopel va yivel pa olykplon twv 800 mnywv kot va eaxBolv TEepalTEépw
ouunepaopata. NAVTWE Kal TEPA Ao T CUYKPLON LLE T QYLOPELTIKO apXEla, N mapol oo Ny Kal
TLOPA TNV ATTOCTIOOHOTLKOTATA TNC, SIVEL LLat TTOAUTIAPAUETPLKN ELKOVA TN AYLOPELTIKNG TTapoUsiag
0T UOKESOVIKY HUNTPOTOAN Kal vopiloupe OTL Ba avoitel SpOpo ylo MepAlTépw avamTuén tne
£peuvag Twv oxéoswv Ayiou Opoug kal Oecoahovikng.
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Phokion Kotzageorgis

Professor of Ottoman History, Aristotle University of Thessaloniki

Aspects of the presence of the Athonites in Thessaloniki in the 18" century

The relations between the Athonites and Thessaloniki during the Ottoman period were intensive.
This is evidenced by the fact that the former often appealed to the judicial and administrative
authorities of the latter on various issues, even those concerning matters between monasteries
within the Athonite peninsula. Although officially it was only from the 17 century onwards that
Mount Athos belonged to the direct administrative region (kaza) of Thessaloniki, the monks’
contacts with the large urban center date back to the time of the Ottoman conquest, due to the
great political and economic importance of Thessaloniki for the wider region and therefore for
Mount Athos itself.

Since, generally speaking, the contacts of the Athonites with the Ottoman authorities were almost
exhaustive in matters of an economic nature, in the case of Thessaloniki these contacts had at least
a twofold content: on the one hand, they concerned Athonite properties in the administrative
region of Thessaloniki (mainly in Halkidiki), and on the other hand, the properties within the city.
Our knowledge of these properties, especially those in the city, is based exclusively on the Ottoman
tax registers, as the content of the Ottoman archives of the Mount Athos monasteries, with a few
exceptions, remains unknown.

For Thessaloniki, the historian of the Ottoman period has a valuable source at his/her disposal: the
judicial archive, consisting —at least for the 18™ century — of the court codices. Although the content
of this voluminous material is much better known than that of the Athonite archives, no research
effort has yet been undertaken to identify the cases concerning Mount Athos. This paper is of a
preliminary character. It intends to present sample examples of Athonite cases, taken from the
court registers. Due to the broad thematic scope of this type of source, the paper will not include
cases involving rural dependencies (metochia) but will focus only on those relating to the city itself.
As is the case with this type of source, the living world of the Athonite monks in the Ottoman
metropolis emerges through these cases, in which the monks buy, sell, borrow, claim, complain,
compete, or associate with the diverse mixture of people who frequented or resided permanently
in the city. Theoretically, some of the cases also exist in the archives of the monasteries, so that,
when the last of these finally become available to research, a comparison of the two sources can
be made and further conclusions can be drawn. In any case, and beyond the comparison with the
Athonite archives, the present source, despite its fragmentation, gives a multiparametric picture of
the presence of Mount Athos in the Macedonian metropolis and hopefully will pave the way for
further development of research on the relations between Mount Athos and Thessaloniki.
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AwoyEvng Kapaylavvakidng
ApN, Alknyopog

Avapgn tou pouteceAipn tng Oscoalovikng ota ecwtePKA Tou Ayiov Opoucg to 1810

Jta 1810 Aylopeiteg unéBaAav otov pouteoeAipun Osocalovikng, Noucold Pmen, ox€SLo evog
KOVOVLOHOU pUBULOTIKOU TIOIKIAWY TOHEWV TNG ECWTEPLKNAC Sloiknang tou Ayiou Opoug Kal EKELVOG
TO eMKUPwWOE. MPOKeLTAL yLa TO YVWOTO WG £BSopo Turmiko tou Aylou Opouc. H elonynon emuetpet
va avadeifel Ta aitia tng uMoBoAnG evog TEtolou oxediou otov oBwpavo aflwuatouyxo, TV
avTiAnyn tou 8Lou yla to Intoupevo, To TwG e€eAixBnke n Stadikacia, kabBwg emiong tig Slabeoelg
KQLL TN OTAON TWV ETIUEPOUG LOVWVY TOCO TPLV TNV OAOKARPWOT TNG 00O KAl LETA ATO QUTHV.

210 mAaiolo NG eloynong evronilovratl odpaApata mou sixav napelodpproel eni Tou INTAUATOC o€
TOAQLOTEPEG HEAETEG ), aAVOAOYWC, Slatumwvovtal embUAGEELS KAl epwTAUAT, amsuBuvopeva
TIPOTIAVTIWV OTOUG EMEPYOUEVOUG EPEUVNTEG.

Tn Bdon yLa TV elonynon anotéAece To MANPEC Keipevo Tou TuTtikoU Tou €ide mpoodarta to dpwg
¢ Snuoototntag. MNépav auToU OUWE ONUOVTLKEG TINYEG MANPOGOPLWV VL0 TNV KATACTPWON TNG
umnpéav kamola adnuooisuta gyypada, AmoKAAUTITIKA KPLoLUWY AEMTOUEPELWV.

Diogenis Karagiannakidis

Dr of Law, Lawyer

The involvement of the Mutasarrif of Thessaloniki in the internal affairs of Mount Athos in 1810

In 1810 Athonite monks submitted a draft regulation to the Mutasarrif of Thessaloniki, Yusuf Bey,
concerning various aspects of Mount Athos' internal administration, which he subsequently
ratified. This is known as the Seventh Typikon of Mount Athos.

This paper attempts to shed light on the reasons behind the submission of such a draft to the
Ottoman official, his own understanding of the request, how the process unfolded, and the
dispositions and attitudes of the individual monasteries both before and after its completion.

Within the scope of this paper, errors that had crept into older studies on the matter are identified,
and, accordingly, reservations and questions are raised, primarily addressed to future researchers.

The basis for this paper was the complete text of the Typikon, which recently came to light. Beyond
this, however, a number of unpublished documents, revealing crucial details, also provided
significant information about the drafting of the Typikon.
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Kpitwv Xpuooxoidng

Opoétipog AteuBuvtig Epeuvwy, Ilvotitouto lotopikwy Epeuvwy, EBviko 16pupa Epsuvwyv

0 Oeopn6¢ Twv emtponwy g lepdg Kowvdtntog tou Ayiov Opoug otn Osooalovikn

H Slokntikn aotdBela kal ta mpoPAnuoata mou SnuloupynBnkav amd TG SuckoAieg Stayxeiplong
TWV KoWwwvV (Kupiwg olkovoulkwv) urmoBéoswv Tou Ayiou Opoug, Alyo mpLv Ta péoa tou 18°° alwva,
odnynoe tnv MeydAn 20vaén Twv Kapuwv otnv anodaon va {NTnoeL ano tnv akpalouoa cuvtexvia
TWV youvapadwv tng KwvoTtavilvountoAew s va avaAdPeL TNV EMITPOMIKNY KAl TPOOTACIQV TOU
Ayiou Opouc. Etol, and 1o 1744 kat yla moAAEG dekaeTieg, TNV Slaxeiplon TWV OLKOVOULKWY TNG
ABwVIKNC KowvoTnTac, avélapav wg enitpomol i £dhopol HEAN TNG CUVTEXVIAG TWV youvapadwv.

Mepito 1770, mapAdAAnAa pe Tov Beopd TwV AAIKWV ETUTPOTIWY - APXOVIWVY Tou Mévoug, epdaviletal
va Aettoupyel kal 0 B¢ TWV LOVAXWY QVIUTPOCWTTWY (EMUITPONWY) 0TNV MPpwTtelouoa.

To povtého autd ekmpoownnong tou Ayiou Opoug otov kdopo Ba emavaAndBel kot otnv
nepimtwon ¢ Osooalovikng. 2Tic teleutaisg Sekaetiec tou 18%° awwva, TLG TMOAMATAEC Kot
OUVOETEG UTIOBETELG TNG LOVAOTLKAC TTOALTELQC OTO PEYAAO KAl YELTOVIKO TPOG Tov ABw SLOIKNTIKO
Kévtpo avoAappavouv Aaikol emitpomol, evw péca otnv mpwtn Sekaetio Tou 19°° atlwva Kat
mapdAAnAa e autouc, KAvouv TNV gudavion Toug, emonuwe dloplopévol, povayoi emitpormot
lepdg Kowvotntoc.

O Beopog Twv emTpOnWY Tou ABw otn Osoocalovikn ival éva oxedov mavieAwg aveEepelivnTto
B<ua.

O OKOTIOG TNG ELONYNOEWG elval KaBapd el0aywyLKOC. ATIOCKOTEL 0TO Vol SWOEL a) €va meplypappa
TWV TINYWV ylo TV £€peuva Tou BEpatog, emonuaivovtag To eUpog Kat TN Slaomopd Toug Kat B) va
ETILONUAVEL OPLOUEVEG TITUXEC TN AELTOUPYLOG Tou Beopol.
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Kriton Chryssochoidis

Honorary Director of Research,
Institute of Historical Research, Hellenic National Research Foundation

The institution of the commissioners (epitropoi)
of the Holy Community of Mount Athos in Thessaloniki

During the mid-eighteenth century, administrative instability and the challenges arising from the
management of Mount Athos’s common — particularly financial — affairs prompted the Great
Assembly (Megali Synaxis) of Karyes to seek external assistance. In 1744, the prosperous furriers’
guild of Constantinople was entrusted with the commission (epitropiki) and protection of the
Athonite community, assuming responsibility for its financial administration for several decades.

By around 1770, alongside the institution of lay commissioners (epitropoi) there also emerged
monastic representatives (epitropoi) of Mount Athos in the Ottoman capital. This model of external
representation was soon replicated in Thessaloniki. From the late eighteenth century, the complex
affairs of the monastic community in this major administrative and commercial center were initially
managed by lay commissioners, and in the early nineteenth century, officially appointed monastic
commissioners (epitropoi) of the Holy Community began to serve alongside them.

The institution of Athonite commissioners in Thessaloniki remains almost entirely unexplored. The
purpose of this paper is introductory: first, to outline the range and dispersed nature of the sources
available for its study, and second, to highlight selected aspects of the institution’s operation and
historical significance.
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Lora Gerd

Ap, Epeuvntpla otn Pwolkn Akadnuia Emotnuwy, lvotitouto lotopiag Aylag MetpolmoAng

H avadopd Tou Kanetdv Z. ZumouvAivokL yia toug OvopatoAdtpelg oto Ayov Opog (1913)

Katd toug BaAkavikoU¢ MoAépoug to Aylov Opog amotéAecs to Tedio SLapopwv MOALTIKWY Kol
ebvikwv Slapoayxwv. Me $povito autd to oaotabég meplBaAlov, TIG TAPOAUOVEC Tou [Mpwtou
Maykoopiou MoAépou, pia BPNOKEUTLKA OVAOTATWON TIPOKANBNKE AVAESA OTOUG TTOAUAPLOUOUG
Pwoou¢ povayoug tou Ayiou Opoug amnd tn dpaon twv Aeyopevwy «Ovopatohatpwvy. To Kivhua
QUTO €ixe kaBapd MVeUUATIKEG pileg kat Baollotav oe Bulavivég Bewpieg 6TL To Gvopa Ttou Ogou
elvat o (6log o Oedc. H Swapayn Sixaos T kowotnte¢ Pwowv povaxwv otn povh Ayiou
MavteAenuovog Kot otn IKATN Ayiou Avdpea. ITnv Tapaxwdn TOALTIKN KATAOTOON TNG EMOXAG
ekelvng, n Slapdyxn Bswpnbnke emikivbuvn amod tn pwolkn KUBEpvnon, n omola €otelle €va
OTPATLWTLKO MAOLO LE ATTOOTOAN VO KOTEUVACEL TA TTVEU LOTAL.

H wotopia tng anéhacng mavw and 600 Pwowv povayxwy amo to Aylov Opocg eival yvwoth amo tig
£peuvec EAAAVwVY Kal Pwowv peletntwv. H amootoAn pe enikedalng tov Apxlemiokomo Nikwva
kotépBOaoe pe okomd va £lpnveVCEL TOUG QVTIHAXOHEVOUG. MEeTd oamo €va pnva GKaprwy
Slanpaypateloswy, Afddnke n anodaon va aneAdabolv oL otaclaoteg otn Pwota. ‘HEn ekeivn tnv
emoxn To {NTnua Tupodotoloe €vtoveg OUINTACEL; OTO PWOIKO TUMO. Ol SUTAWUATEG
katnyopnonkav yia tn Bla mou aoknBnke evavtiov abBwwv afonbntwv povaxwv, Kol To 0Ao
enelo66lo BewpnBnke we £va TPAYLKO CUUPBAV Lo TN PWOLKH EKKAnola Kal kowwvia. Tnv amodn
QUTH TNV cUppEepifovTal kal oL cUyxpovol Pwool epeuvnTEG.

H avadopd mou cuvtdyxdnke amnod Tov KuBepvTN TOU TAOIOU, TOV KOTTETAV ZIVOBLL ZumoulivokL (ota
Kpatika Apxelo tou Pwowol MoAeptkol NautikoU otnv Ayia MetpoumoAn) mopouctdlel
katvolpyla otolxeia yla tnv amélaon. Xwpi¢ va aoxoAnBel pe 1o BoAoyLlKO TEPLEXOUEVO TNG
Slapdxng, o Zutoulivokl kataypddel mAnpodopleg yla T cuUNePLPOPA TWV HOVOXWV KOL TIG
QVTLOPACELG TOUG EVAVTLWY TNG PWOLKAG AIMOOTOANG, EVW TTOPAAANAa TtapExeL TTOAAA oTolkela yla
TLG KOWVWVLKEG KOL TIOALTIKEG TITUXEC TOU pWOLKOU HovaxLopol oto Aylov Opog, kabwg Kal tn otdon
Tou teleutaiou évavil Twv EAARVWY Kol Twv BoUAyopwv tou Ayiou Opouc KOTA TOUG TTPWTOUC
UNVEC LETA TNV aneAeuBépwon.
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Lora Gerd

Dr., Researcher, Russian Academy of Sciences, St. Petersburg Institute of History

The report by Capitan Z. Shipulinskii on the Onomatolatres of Mount Athos (1913)

During the Balkan Wars Mt. Athos was the scene of a number of political and national controversies.
Against this unstable background, on the eve of the First World War, religious turmoil broke out
among the numerous Russian monks of the Holy Mountain due to the activities of the so-called
‘Onomatolatres’ (‘Glorifiers of the Name’). The movement had purely spiritual roots and was based
on the Byzantine theories that the Name of God is God himself. The controversy split the Russian
monastic communities in St. Panteleimon monastery and the Skete of St. Andrew. In the turbulent
political conditions of the time, the dispute was regarded as dangerous by the Russian government,
and a warship was dispatched to quell the rebellion.

The story of the deportation of more than 600 Russian monks from Athos is well known from the
research of Greek and Russian scholars. A delegation led by Archbishop Nikon arrived to resolve
the dispute. After a month of fruitless negotiations, it was decided to deport the rebels to Russia.
Already in the 1910’s the issue was provoking fierce debates in the Russian press. The diplomats
were accused of being complicit in the use of violence against the helpless innocent monks, and the
event was regarded as a tragic episode by the Russian Church and society. This view is still held by
modern Russian scholars.

The report by the commander of the warship, Capitan Zinovii Shipulinskii (State Archives of the
Russian Navy, St. Petersburg) presents new information about the deportation. Without going into
the theological side of the issue, Shipulinskii reports on the behavior of the monks and their
reactions to the delegation, and provides a great deal of information on the social and political
aspects of Russian monasticism on Athos, and its attitude towards the Greeks and Bulgarians on
the Holy Mountain during the first few months after the liberation.
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AnuATPENG ZTAUATOMOUAOG

KaBnyntnc BaAkavikng lotopiacg,
Tunuo BaAkavikwy, ZAaBikwy kot AvatoAkwv Zmouvdwy, Mavenotiuo Makedoviag

O Kovotavtiv Aeovtied kat to Aytov Opog:
o BuZavtwiopog petafl MavolaBiopot kat NavopBodoiag

TN peyaAn avtumopdbeon petafd IAaBodwv kat Autikodlwv otn Pwola tou 19°%° awwva,
urnpéav Kol oplopéveg WLOpopdeg efalpeoelg SLAVOOUUEVWY TIOU TIPOTEWVAV OSLAdOPETLKEG
ouvBéoelg and pia umepdormion tng oAafikng Yuxng (otnv meplmtwon Twv Mpwtwv) [ Hia
TIPOOBEVTIKN TPOOEYyLoN He tn Alon (O0nmwg mpotewvav ol Seutepol NON amd tnv €mMoxn Tou
Meyahou Métpou). MLa TEtola mePUTTwon NTav £vog SUTAWUATNG TWV PWOLKWYV Tipoeveiwy otnv
OBwpavikn Autokpatopia, o Kovotavtiv Agdvtied, o onoiog peteotpddn SlovonTikd Kotd Tn
Slapkela Tng Bnteiog Tou oto mpofeveio tnNg Osooalovikng, Kol KATW oo TNV IVEU LATLKN EMLPPON
Tou Ayiou Opoug. O Agovtied Ba mpoteivel pa véa ocuvBeon mou Ba cuvtalpldlel cuVTNPENTIKA
TIOALTIKA XOPAKTNPLOTIKA e pLo aTpodn Ttpog to Bulavtio, Bewpwvtag Tn Pwola wg ToV KAVOVIKO
SLadoyxo ¢ KwvotavtivoumoAnc. H 16£a tng Mooyag wg Tpitng Pwung eixe yevvnBel madalotepa,
OAAG 0 Agdvtied eival amd TOUC MPWTOUG TIOU OPYAVWOE EVa EI60C «pWALKOU OPLEVTAALOUOUY UE
Baon tnv avadopd oto Bulavtio ou Ba amoteAécel oto TEAOG Tou 19% awwva €va oAU XproLUo
£pYOAElo TNG PWOLKAG EEWTEPLKAC TIOALTIKAG.

Dimitris Stamatopoulos

Professor in Balkan History,
Department of Balkan, Slavic and Oriental Studies, University of Macedonia

Konstantin Leontiev and Mount Athos: Byzantinism between Pan-Slavism and Pan-Orthodoxy

In the great confrontation between the Slavophiles and the Westernisers in 19™-century Russia,
there were certain exceptional cases of intellectuals who proposed different syntheses to a defence
of the Slavic soul (in the case of the Slavophiles) or a progressive rapprochement with the West (as
had been proposed by the Westernisers since the time of Peter the Great). One such intellectual
was Konstantin Leontiev, a diplomat in the Russian consular service in the Ottoman Empire, who,
under the spiritual influence of Mount Athos, underwent an intellectual transformation during his
tenure as consul in Thessaloniki. Leontiev was to propose a new synthesis that combined features
of conservative politics with a turn towards Byzantium, in the belief that Russia was the true
successor of Constantinople. Although the idea of Moscow as the Third Rome had originated
earlier, Leontiev was one of the first to organise a kind of ‘Russian orientalism’ with a focus on
Byzantium that, in the late 19" century, was to become a very useful tool for Russian foreign policy.
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Avépgag MmnoupoUTng
JEN-EAN, Eruokéntng kabnyntng oto Michigan State University

Osoocalovikn — Metdxia — Aytov Opog. OLKOVOULKE KOl KOWWVLKK oUvdeon

Yta TEAN tou 19°° — apx£g Tou 20°° awwva Ta aBwVIKA HOVACTAPLA EiXAV TTUKVWOEL TIG EMAdEG HE
TOL AOTIKA KEVTPA KaL TO AQKO OTOLXELO.

Av kaL o Aylov Opocg NTav TOMOC TPOCEUXNG KAL TTEPLOUAAOYNC, amodEUYOVTAC TIG KOOULKEC ETTADEG
KOl TOV CUYXPWTLOUO, OL AVAYKEC TWV MOVWYV elxav aufnoeL TNV emikowvwvio pe Tov €€w KOOUO.
Toutoxpova T METOXIX TWV AYLOPEITIKWY HOVACTNPLWY, Ta omola oc peydlo Pabuo ntav
OUYKEVTPWHLEVA 0TN XOAKLOLKT, AELTOUPYOU OOV WG EVOLAETOL OTNV ETILKOWVWVLA LLE TO TTANCLECTEPO
QLOTIKO KEVTPO, TN OecoaAovikn.

OLenad£g yLa KploLLa OLKOVO LKA BEPATA, OTIWG N ETUKOLVWVLA LLE TAL XPNILATOTILOTWTIKA WOpupaTa,
ouvnBwg ywotav aneuBeiog anod ta povaotrpla. Opw apKeTEG amd TIC CUVOANAYEC LLE TO KOOULKO
- Aaikd otolxeio otn Oecoalovikn yla {nTAHATA TPOUNBELWY, CUVEPYAOLWV Kol Sladopwv
£PYACLWV TIPOKUTITE LE TA PETOXLO KOL TOL KOVAKLA TTou Slatnpouoay Ta LoVaoTHpLa aTNV TOAN.

Tig meplooodtepeg GoOpEG oL emadEC LovVaOoTIKOU Kol AalkoU KOGUOU £LXOV OXEON LLE OLKOVOLLKEG
SdoooAnyieg, eAdooovog f peilovog onuaciog. Me Bacn auth TV MPOOCEyyLoN, N avoKoivwaon
TLAPOUCLALEL TIG OLKOVOULKEG EMADEC TWV 0OWVIKWY LOVAOTNPLWY KAl TWV LETOXLWY TOUG UE TN
UNTPOmoAn tng Makedoviag. Mo cuykekplpéva e€eTalw TNV EMIKOWVWVIA TTOU €ixe n lepd Meylotn
Movry Batomawdiou kol Ta HeToXla tng otn XoAkidikn (ZoudAdpl, Aylo¢ MAppog) He Tt
@eoocalovikn. Mepaltépw OVAAUW TOUG TPOTIOUG ETUKOWVWVIAG, TOUG evSlapeoous ¢opeig, ta
npoPfAnuata mou avaduovtav kot Tig AVoelg ou Sivovtav wote va enitevxBel to emBupnto
amotéAeopa. TNV ovAaAucn auth TPOKUTITOUV £vOLOpEPOVTO EPEUVNTIKA EPWTAUATA TIOU
odeirouv va amavinBouv: Molog Atav o poAog Tou eAANVIKOU Tpofevelou Kal TWV OYLOPELTWY
ETUTPONIWVY NG lepdg Kowotntog otn Osoocalovikn ot OLKOVOULKEG SocoAnieg; Ymnpxe
TPOTINGCN OTLG CUVOAAOYEG HE TIC EANVIKEG TPATeleC Kal apaye eEavTAoUVTOV QUTEG HOVO OF
OLKOVOULKA Bépato; Y& aAa {NTRUOTO OLKOVOULKAG dUong, Omwe mpopunBsia fomAlopol Kot
OUMPWVIEG METADOPAC EUMOPEUMATWY KAl TPOIOVIWV eUmAékovtav  GAAoL  Aaikol R
SLEKTIEPALWVOVTAV QTIOKAELOTIKA amtd TouG uTteUBUvVoUC povayoUg;

H g&étaon kplolwwv INTNUATWY OTILC OLKOVOULKEG EMAGEC TWV OYLOPELTIKWY HOVACTNPLWY HUE TN
Oeooalovikn pixvel pwg otoug auvfavopevoug SeopolG TNG OYLOPELTIKAG KOWOTNTAG HE T
HOKeSOVIKA UNTPOTIOAN KaL TN otabepr| emadn He To EAANVLKO oToLxElo.

48



Andreas Bouroutis

Hellenic Open University, Visiting Professor at Michigan State University

Thessaloniki — metochia — Mount Athos: economic and social links

In the late 19™ and early 20™ centuries, the monastic community of Mount Athos multiplied its
interactions with urban centers and the broader lay population.

Although Mount Athos was established as a secluded place of prayer and contemplation, avoiding
involvement in secular affairs and social mingling, the practical needs of the monasteries led to
increased communication with the outside world. The various dependencies (metochia) of the
Athonite monasteries, many of which were concentrated in the region of Chalkidiki, served as
intermediaries in this communication, particularly with the nearest urban center, Thessaloniki.

While direct contact with financial institutions for crucial economic matters was mostly carried out
by the monasteries themselves, many transactions with the secular world of Thessaloniki, including
the procurement of supplies, collaborations, and various services, were facilitated through the
metochia and konakia, maintained by the monasteries in the city. These interactions between the
monastic and lay worlds were primarily economic in nature, ranging from minor transactions to
matters of greater financial significance.

This paper examines the economic relations between the Athonite monasteries and their metochia
and the Macedonian metropolis. More specifically, it investigates the communication between the
Holy and Great Monastery of Vatopedi and its metochia in Chalkidiki (Souflari, Agios Mamas) and
the city of Thessaloniki. The study further analyzes the modes of communication, the intermediary
agents involved, the challenges that arose, and the solutions employed to achieve the desired
outcomes.

The analysis raises several research questions that require further investigation: What role did the
Greek consulate and the Athonite commissioner of the Holy Community in Thessaloniki play in
these economic transactions? Was there a preferential inclination toward dealings with Greek
banks, and were such interactions limited solely to financial matters? In other economic issues,
such as the procurement of equipment and agreements for the transportation of goods and
products, were lay persons also involved, or were these affairs managed exclusively by responsible
monks?

By addressing these key issues, this study sheds light on the growing ties between the Athonite
community and Thessaloniki, as well as the consistent engagement with the Greek community.
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MNaoxaAnc M. KitpounAidng
Opoétipog Kabnyntrg NoAttikng Emotung EKNA, Akadnuaikog

NewTteptkéG MPOKARGELS 0To Aylov ‘Opog ko 6t Osccalovikn otn Stadpoun Touv 18°° cuwva

H avakoivwon Sokuudlel va mpoPel o€ OPLOUEVEC UTIOUVAOEL, OE OXEON LE TIC OTMOPASIKEG
OTOTIELPEG EKTALOEUTIKN G KOl SLAVONTLKAG avavewaong athn Oecoalovikn kota T Stadpopr) tou 18°Y
LWV, ETILXELPWVTAG KOl €va OUVOUOOUO LE TO HEYAAO VEWTEPKO TMeipapa tng ABwviadog
Akadnuiag umnd tov Euyévio BoUAyapn katd tn dekaetia tou 1750. EAntiletat va kataotel Suvatov
va urtodexBouv Ta evEeXOEVA AlTLO TNG AMOTUXIAG TWV OXETIKWY TPWTOBOUALWV.

Paschalis M. Kitromilides

Emeritus Professor of Political Science, NKUA
Member of the Academy of Athens

Challenges of modernization in Mount Athos and Thessaloniki during the 18" century

This communication attempts to offer a few reminders concerning a number of sporadic
manifestations of educational and intellectual modernization in Thessaloniki during the course of
the 18™ century, suggesting certain contrasts with the great modernizing experiment of the
Athonite Academy under Evgenios Voulgarisin the 1750s. It is hoped that these reminders will make

it possible to trace the causes of the failure of all these initiatives.
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Fewpylog BeAévng
OpoTIHog KaBnyntng, Tunua lotopiag kat ApyatoAoyiog ANG

Ktiotwp mupyoslboU KATaoKeUN G oTa TeiXn TG OooaAovikng omelKOVI{OUEVOCG WG AYLOG
otn povr Batonediou (13°° awwvag)

Emavefetaletal pia mupyoeldng KATaoKeur anod ta Telxn tng Osooahovikn pe mAivOwvn emypadn,
oTnV omoia PVNUOVEUETAL €vag KNTPOTIOALTNG ovopatt Baoidelog, mpOdowmo mou ouoxeTioTnkKe
eopoApéva pe Tov Baocidewo tov Axpdnvo tou 12°° aiwwva. AmO TNV QPXLTEKTOVIKN, TNV
maAatoypadlkr Kal TNV LOTOPLKH avaAUon TIPOKUTTEL OTL TPOKELTAL Lo Tov BaoiAelo tov MUKU,
UNTpomoAitn Twv péowv tou 13°° atwva. Mpoowro Tou amnelkovileTal we dylog oTo KABOoALKO TG
Movr¢ Batomediov pall pe aAoug Tpeig emLokOmMoUg TG dLag MOANG, £vav cuvwvupo BaoiAelo,
HAAAOV Tou 9°° alwva, Tov ayévelo Mewpylo mou Briteuce otn deltepn Sekaetia tou 11° alwva Kal
ToVv maociyvwoto Euotddilo Tou Tedeutaiou Tétaptou Tou 12°° alwva.

To eveniypado oxupwUATIKO £pY0 KATAOKEUAOTNKE AUECWCE LETA TNV avappnon Tou Bacieiou Tou
IMUKEWG OTOV EMLOKOTILKO Bpovo Ttn¢ Osoocalovikng, cUudwva e Ta avaypadOopeva otn AAKWVIKN
KoTa ta aAAa mAivOwvn emypadn. H TomoB£tnon Tou oTn CUYKEKPLUEVN EKKANGLAOTIK £56pa £YLVE,
KOTA To MA£ov MLBavo, yUpw oTo €tog 1247, SnAadr Alyo HETA TV TPOCSAPTNON TNG TIOANG KOL TNG

YUpw TepLoxn¢ oto Baoilelo tng Nikatag.

Georgios Velenis

Emeritus Professor, School of History and Archaeology, AUTh

The builder of a tower-like structure in the walls of Thessaloniki depicted as a saint
at Vatopedi Monastery (13" cent.)

This paper re-examines a tower-like structure in the walls of Thessaloniki with a brick inscription
referring to a metropolitan bishop by the name of Basil, a figure who has been erroneously
connected with the 12%"-century Basil Achridinos. An architectural, palaeographic and historical
analysis has revealed that the individual in question is actually Basil Glykys, a metropolitan of the
mid-13" century.

Glykys is depicted as a saint in the katholikon of Vatopedi Monastery, along with three other
bishops from the same city: another Basil, probably of the 9 century; the bishop George (depicted
beardless) who served in the second decade of the 11* century, and the well-known Eustathios,

who served in the last quarter of the 12" century.

The fortification work bearing the inscription in question was constructed immediately after the
accession of Basil Glykys to the episcopal throne of Thessaloniki, according to the text in the brick
albeit brief inscription. Basil’s installation in this episcopal see probably took place in about 1247,
shortly after the city and its surrounding area were annexed by the Kingdom of Nicaea.
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JtaUpog Mapalolkog

KaBnyntnc Meoawwvikng kat Napadootakng ApXLTEKTOVLKAG,
Tunuo Apxttektovwy, Mavemiotipio Natpwv, APXLTEKTWY - AvaoTNAWTAG

BuZavtivi) vaodopia oto Aylov Opog kat otn Osooalovikn. Mia emokonnon

H otevn oxéon tou Aylou Opoug pe tnv moAn tng Oecoadovikng Katd Tnv Bulavtvr emoxn sival
6ebopévn 600 Kal autovonth, kKabBwg n moAn tou Ayiou Anuntpiou NTAV TO KOVILVOTEPO OTNV
LLOVOLOTLKN TIOALTELQ ONUAVTIKO SLOLKNTLKO KEVTPO, TOU Omoilou, HAALloTa, n eUpUTEPN TIEPLOXN TO
ONUAVTIKOTEPO TUAKA TNG TIAPAYWYLKNG EVOOXWP G TWV ABWVIKWY LOVWV.

J1tn oxéon NG Bulavtvng abwvikng vaodouiag e ekelvnv TNG Oecoalovikng £XOUV KATA KALpOUC
vivel apketéc avadopec. To IATNUA, WOTOCO, MAPOAUEVEL AVOLKTO, adevog €€ attiag adevog Twv
SuokoALwv Tou Ttapouctalel n peAétn tng vaodopiag tng Osooalovikng kotd tnv pecoPulavtivi
£TTOXN OO TNV omola eAdyLota pvnueia €xouv SlacwOel Kol adpeTEPOU OTLG PEYAAEG EANEIYPELG OTLG
YVWOELG LLOG YL TNV QVETIOPKWE AKOWN HeAETNUEVN vaodopia Tou Ayiou Opouc.

TNV avakolvwon Ba emyelpnOel Pl EMLOKOMNGN TNG €PEUVAG KAl Hla £EETACN TOU {NTAUATOG
Bewpolpevou amo tv abwvikr TAsLPA.

Ot Bulavtivég ekkAnaoieg mou cwBnKav wg TG LEPEG pag oto Aylov Opoc eival oXETIKA OALyApLOUEG.
TN UeydAn toug TAslovoTNTA auTd daivetal otL xpovohoyouvtol otn pecoPulavtivly €moxn.
ZNUAVTIKA ULKpOTEPN dalveTal OTLATAV N vaoSopLk Spactnplotnta otov ABwva 0TOUG EMOEVOUG
QLWVECG WC Ta P€oa Tou 15° awva.

Ao tnv efétaon tng tumoloylag oe ocuvbuaoud pe TN HEAETN InThUATtwv popdoAoyiag Kot
KOTOOKEUNC TwV oWwlOUEVWY HVNUELWV TPOKUTITEL OTL N pecofulavtiviy abwvikn vaodopuia
EVTAOOETAL OTO YEVLKO TIAALOLO €KELVNG TNG eUPUTEPNG TtEPLOXNG TNS Makedoviag Kal tng Opdakng
oTnV ormola Kol aVAKEL YEWYPAPLKA N XEPOOVNOOG. Ze TOAAOUG TPWLMOUG 0BwVIKOUC vaoUug
Slamiotwvetal n mapoucia otolyeiwv tng Aeyopevng «MpoeAAadikAg IXoANg», mapadelypata g
omolag amavioUv oTNnV MEPLOXN AUTH, OTIWG KoL 0 OAOKANPN TN BaAkavikn Xepodvnoo, Kol TG
omolag ta KUPLA XOPOAKTNPLOTIKA OVAYOVTOL OTNV TTAAQLOXPLOTLOVLKA apXLTEKTOVIKA Tmapadoon. H
vnAwv mpoBécswv abwvikn vaodopia tng meplodou daivetal 0Tl oe MOAMEC MEPUMTWOELG EXEL
KWVOTOVTLVOUTIOAITIKO XOpOKTrpa, o omolog eival epdavig toco otnv tumoloyia 600 Kal otn
popdoAoyio Kol TNV KATAOKEUN TwV €KKANCLWYV. XTnv votepofulavtivy mepiodo Slamiotwvovtal
otn vaodopia tou Ayiou Opog évtovec emidpdoslg amod tn Oscoalovikn Kat T {wvn EMLPPONG TG,
otnv omnola Katd tov 14° awwva nepthapfavetal kal n Zeppia.

52



Stavros Mamaloukos

Professor in History of Medieval and Vernacular Architecture,
Department of Architecture, University of Patras, Architect - Restorer

Byzantine church-building in Mount Athos and Thessaloniki: an overview

The close relationship between Mount Athos and the city of Thessaloniki during the Byzantine era
is a well-known fact and easy to understand as the city of St. Demetrios was the nearest large
administrative centre to the monastic republic and the region around it contained many of the
Athonite monasteries’ most productive estates.

The relationship between Byzantine church-building on Athos and that in Thessaloniki has received
a considerable amount of attention. It remains an open issue, however, partly because of the
difficulties posed by the study of church-building in Thessaloniki during the mid-Byzantine period —
from which very few monuments have survived — and partly because of the extensive gaps in our
knowledge of church-building on Mount Athos, a subject which has still not received sufficient
attention.

This paper will attempt to provide an overview of the research that has been conducted on the
subject and to examine the issue from the Athonite perspective.

The number of Byzantine churches that have survived on Mount Athos is relatively small. Most of
them appear to date from the mid-Byzantine period, whereas in the following period, up until the
mid-15%™ century, church-building activity on Athos appears to have been considerably less.

Examination of the typology of the surviving monuments, as well as morphological and
constructional issues, has revealed that the church-building activity on Athos in the mid-Byzantine
period formed part of the general activity in this field in the broader region of Macedonia and
Thrace, to which the peninsula geographically belongs. Many early Athonite churches have been
found to possess features of the so-called ‘Pre-Helladic School’, examples of which occur not only
in this region but throughout the Balkan peninsula, and whose main characteristics can be traced
back to the early Christian architectural tradition. The high quality of church-building on Athos
during this period appears in many cases to be the result of Constantinopolitan influences, which
are evident not only in the typology of the churches but also in their morphology and construction.
Church-building on Athos in the Late Byzantine period shows evidence of having been strongly
influenced by Thessaloniki and its sphere of influence, which in the 14" century included Serbia.
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MAoutapyoc A. @soxapidng

APXLTEKTWY - AVAOTNAWTAG

IXESLOOLOG KoL OLKOSOMLKA UALKA OTLG apXEG TOU 11°° awwval.
Mia staoUvéeon tou kaBoAkol tou Batonediov pe tnv Navayia twv XaAkéwv

To kaBoAwko Tou Batomediou kat n Navayia Twv XaAkéwv (xpovoloynuévn to 1028 cuudwva e
emypacdr) avnkouv otov (6lo apPXLTEKTOVIKO TUTIO, TOU CUVBETOU TETPAKLOVIOU OTOUPOELSOUG
EYYEYPOUEVOU, TpoUAAaioU vaoU Kal n oxEch Toug, 0cov adopd TOUAAXLOTOV TOV vapBnKa e To
UTLEPWO KoL To ZeUYOG TwV TPOLAWV Tou, £XEL NON emionpavBel otn oxetikn BLBALoypadia.

ME TIG £pEUVEG TTOU €yLva TO TEAEUTALO XpOVLa 0TO K0BOoALKO Tou Batomediou mpogkuPav kot AAAa
otolyeia mou cuoxetilouv ta SUO KTipLla, OTIWCE EMIONG KAl Lia VEA XpOVOAOYNGN yla TO TPWTO, TTOU
TO KAOLOTA TIPAKTLKA oUYXPOVO LE To SeUTEPO.

H avakoivwon gotidlel ota véa autd dedopéva KabBwg Kol 0To YEYOVOC OTL Ta £16n Twv ToL AWV
Tou KAt g€oxnv xpnolponolnénkav otnv olkodounon twv dUo KIpilwv, EXouv TI¢ (6Lleg akplPwg
SLa0TACELG.

Ploutarchos L. Theocharidis

Architect - Restorer

Planning and building materials in the early 11 century:
a connection between the katholikon of Vatopedi and the Panagia Chalkeon

The katholikon of Vatopedi Monastery and the Church of the Panagia Chalkeon (dated by
inscription to 1028) belong to the same architectural type — the cross-in-square composite four-
column type with a dome — and the connection between them, at least in respect of their each
possessing a narthex with a gallery and a pair of domes, has already been noted in the relevant
literature.

The research that has been carried out in the katholikon of Vatopedi over the last few years has
revealed other features linking the two buildings, as well as a new dating for the katholikon which
makes it virtually contemporary with the Panagia Chalkeon.

This paper focuses on these new findings, as well as on the fact that the main types of brick used in
the construction of both buildings have exactly the same dimensions.
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Nebojsa Stankovic

Apxttéktovag, Ap lotopiag tng téxvng
Enikoupog kaBnyntrg, ®locodikn ZxoAn, Mavemniotuo tng MNpiotwag, KoooBoka Mitpdpitoa

H apxttektovikn TG ALtrig Tou vaou tou Npodrtn HAla tng O@ecoalovikng:
AOWVIKA KOl KWVOTOVTIVOUTIOAITLKOL GTOLXELQ KOlL OL AELTOUPYLKEG TTUXEG TOUG

'HONn €xeL ermuonuavOel OTL n apXLTEKTOVIK Tou vaol tou Mpodntn HAla tng Oscoalovikng
TapoUCLATEL KATIOLA OTOLXELO TTOU, AV KOL aoUVABLOTA yla TNV EKKANGLAOTIKY) OPXLTEKTOVIKN TNG
TLOANG, €XOUV EVIOVN OMLOLOTNTA LE OPLOKEVA XAPAKTNPLOTIKA TNG APXLTEKTOVIKNAG TWV KABOALKWY
TwV 0BWVIKWV povwy. Kat’ apxadg, o vadg eival Tou TUTIOU TOU OTAUPOELSOUG EYYEYPAUUEVOU LIE
KEVIPLKO TPoUAO kal Suo ayideg, otn Bopesla kal tn votia mMAsupd avtiotolya. EmutAéov, o
oaouvnBlota euplXWPOG vapbnkag He Ta evveéa Slapepiopata kat ta duo {evyn mapekkAnciwy
MpooapTNUEVO OTn SUTIKA KOL TNV OaVOTOAIKN ywvia Tou Kuplw¢ voou, evtomiletal Kol o€
OpLOEVOUC aBwVIKOUE vaouc, TILO CUYKEKPLUEVA Tou 14°Y awwva, TNG EMOXNAG KATA TNV omoia
KTloTnke 0 vooOg tng Oecoalovikng — o omoio¢ TBavoToTa UTINPETOUOE TIG OVAYKEG ULOG
HOVOOTIKAG Kowotntag. O vapBnkog autou tou idoug — 0 omolog gival yvwotdg we «ALTr», TNG
OTIOLOC TO OVOULO TIPOEPXETOL OTTO LA OUWVU N LOVAOTLKH akoAouBia tou oto Aylov Opog tedeital
O€ QUTO TO ONUELO TOU vaoU — daivetal va avtavakAd pio véa Aeltoupyikn taon (veoooppaitikn
LETappUBOULON), N omola pmopel va cucxeTloBel pe Tn xepoovnoo Tou ABw Kal To aufavopevo
Kivhpa twv Houyxaotwv. EmumpdoBeta, n Attr) tou vaou tou Mpodrtn HAla Siabétel kat Suo
TPOUAOUG KTIOUEVOUC TIAVW OO T SUTLKA YyWVLOLA TUAMATA TNG — KOO £VA XOPOKTNPLOTLKO TWV
aBwvikwv vawv — kobwg Kal évav deltepo 6podo Tou dnuoupyndnke MAvw amo ta Tpia
avatoAlkotepa  Slapepiopata, otolxelo mou €xel amodobel otnv Mapoucsia HEAWV TNG
OUTOKPOTOPLKAG OLKOYEVELOG OE QUTO TO VOO KOlL 0TOUG vaoug tn¢ KwvotavtivoumoAnc.

H mapouoca avakoivwon Boa efetdosl OAa aUTA TO OPXLTEKTOVIKA OTOLXEl® TNG ALTNG Kal Ba
oulNTAOEL TIG PUOCLKEC KOl AELTOUPYLKEC TITUXEG TOUG LE OKOTIO Vo 500l éva eupUTEPO EPUNVEUTIKO
mAaiolo yla tn Katovonon autol Tou evdlad£povtog aAAd Kol AKOUO ALVIYUATIKOU HVNUELOU TNG
votepofulavtiviic @scoahoviknc.
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Nebojsa Stankovic

Architect, Art historian (PhD)
Assistant Professor, Faculty of Philosophy, University of Pristina in Kosovska Mitrovica

The architecture of the lité of the Prophet Elijah Church in Thessaloniki:
Athonite and Constantinopolitan elements and their functional aspects

It has already been noted that the architecture of the Church of Prophet Elijah in Thessaloniki shows
features unusual for the city’s church architecture, but shared with and distinctly characteristic of
the architecture of monastic katholika on Mount Athos. First of all, it has a cross-in-square naos,
crowned with a centrally placed dome and expanded with two conches to the north and south.
Furthermore, the uncommonly spacious, nine-bayed narthex and two pairs of chapels appended to
west and east corners of the naos can also be found in a few Athonite churches, specifically those
dating to the 14" century, i.e. the time when the Thessalonian church — which most likely served a
monastic community — was built. This type of narthex, known as the lite, after a homonymous
monastic service performed in this part of the church on Mount Athos, seemingly reflects a new
liturgical trend (Neo-Sabbaite reform), which can be associated with both the peninsula and the
growing Hesychast movement. Additionally, the lité of the Prophet Elijah Church has twin domes
erected over its west corners, another Athonite trait, as well as a second storey accommodated
over its three easternmost bays, a facility that has been ascribed to the presence of the royalty in
this and Constantinopolitan churches alike.

The present paper will explore all these architectural elements of the lité and discuss their physical
and functional aspects, in order to better contextualize this interesting, but still enigmatic
monument of Late Byzantine Thessaloniki.
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KaBnyntng, Navenotiuio Waseda, Tokuo

Ot sikovoypadLkEG avtlOEoEeLg 6To £pyo TwV Oscoalovikéwv {wypadwv MiyanA kat Eutuyiou:
n nepintwon tov Mpwtdtou

O Henry Maguire umootnple ™ onuacia tng avtlBetikng Slatafng Twv MAPACTACEWV OTh
Bulavtivn Téxvn, Ue Bdon tnv évvola Tng avtiBeong otnv KAaotkn pntoptkn (Art and Eloquence,
1981). Ot Lwypadol MiyanA Actpamdg kot Eutuxtlog amd tn Oecoalovikn el8KeUTNKAV ENioNG 0TNn
xpnon Sladpopwv elkovoypadlkwy oavilBEécewv otn SLOKOOUNON TwV eKKAnowwv. Apxlkd Oa
avaAuBolv ol Towoypadieg tng ekkAnoiag tg Mavayiag tng MeptPAéntouv otnv Axpida, mou
{wypadiotnkav to 1294/95. Oa emiPePawdel n ddtaln Twv AVIIOETIKWY MOPUOTACEWY, OTIWG
OTELPOTNTA - GUAANYIN, VEPOL - VEoL, amioTia - miotn, Kot Stddopeg epudavioelc Tou Xplotol o€
SLadopeTikeC NALKieG Kot Le SLadOPETIKES LOPDEC.

Av e€etdooue to MNpwtdto oto Aylov Opog pe Baon autr Tnv swkovoypadikn Stataln, Oa dolpue
OTL £XeL yivel pa mapopola mpoonddela. Itnv MNepifAento, n mapdotacn Tou «Aslmvou €1g
Eupaoug» amelkoviletal otn Bopela mAsupd tng opodng tng mpobeong, ala oto Mpwtdto, o
«XpLoTOG év £T€pa Lopdi» (Mapkog 16:12) tonoBeteital otnv adida tng mpdOeong kal To «Aginvo
€1¢ Eppaole» otn adida tou Slakovikol. Me ala AdyLa, To MpwTtdto amneikovilel to «Asinvo €l
EUpaoUg», Xwpllovtag To og lkoviko (iconic) kal adnynuatikod (narrative) tpémo. To «Aginvo €1g
Eppaolc» otnv MNepiBAento dépel tnv emypadr «XpLotog év £tépa popdfi», n omoia sival
QIOTEAECUA TNG CUYXWVEUONG TWV SU0 TTAPACTACEWY ToU MNpwTdTou.

ErutA£ov, oto mMAaiolo Twv oxéoswy The Osooahovikng Kat tou Ayiou Opoug, eival amapaitnto va
emonuavOel éva AAAO onUavTko yeyovog: o E. Tolyapidag Bewpouae OTL oL tolyoypadiec oto
TapekkAnolo tou Ayiou EuBupiou, mpooaptnuévo otnv ekkAnoio tou Ayiou Anuntpiou otn
@eooalovikn, gival touv {wypadou MavoéAnvou (Ot Tooypapisc Tou mapekkAnoiov tou Ayiou
EuSuuiou, 2008). H mpoodatn avakdAun tng unoypadng tou {wypadou Eutuxlou otov vaod Tou
MpwTtdtou nmpokdAeoe TV avabewpnaon tou BpuAikol {wypadou MavoéAnvou.

Av n texvoTpomiki avaiuon Tou Tolyapida e€akoAouBel va LoxUEeL, TOTE Kal oL Tolxoypadieg oto
napekkAnolo tou Ayiou EuBupiou Ba pmopoloav va eival €pyo twv Actpomadwv. Mua
glKovoypadIKr) UENETN TEKUNPLWVEL TNV amodoon tou mapekkAnoiou tou Ayiou EuBupiou otov
MianA kat tov EutUyxlo. Itnv aida tou OlaKOVIKOU TOU TOPEKKANGCIOU amelkoviletal o
MpbdSpopog, EVw TILO TIAVW UTIAPXEL La oknvr aro tnv Nalawd Atabnkn, «o avBpaf tou Hoolar». O
TUTIOAOYLKOC cuvduacpog tou Mpodpopou Kal tou «avBpaka tou Hoadio», o omoiog Bewpel tov
AavBpaKa w¢ MPOTUNWON ToU «BamnTtiopatog pe pwtia» (Matbaiog 3:11, Aoukdg 3:16), evromniletol
Kal otov vapBnka tng Mavayliag MNepBAémntou.

H «Bamntion tou XplotoU» Kal oL «Tpeic maideg év Tff Kapivw» ewkovilovtal eniong oe {evyog
ekatépwOev tNg €l0660U TOou voou otn Movr Bhatddwv (téAn 14°° awwva). Ol «Tpeic maideg»
ouvnBw¢ voolvTal W¢ TPOELKOVION TNG AvVACTOONG TOU XPLoToU, woTtoco, amd tov Pwuavo
MeAwdo, Bewpouvtal eniong w¢ mpotunwaon Tou Bamntioparog. Ot O@scoalovikeic Tou 14°° awwva
katovooUoav tnv avtiBeon tou «Bantiopatog Pe vepo» Kol tou «Bamtiopoatog pue ¢pwtia». Nap'
OAa autd, 6ebopévou OTL 0 lkovoypadLlkog cuvduacpog Tou Mpodpduou Kat Tou dvBpakoa Tou
Hoala eival ondviog otnv mepiodo yupw oto 1300, sival moAu mibavé n Navayia MNepiPAemntog kat
TOo TtapekkAnGLo tou Aylou EuBupiou va mpoépyovtal amnod toug idloucg {wypadouc.
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OL «tpeic maibeg év T kapivw» amnelkovilovtal oto dlakoviko tng MNeplPAEntou, e Tov Mpodpopo
otnv aida, Ue TOV TUMOAOYIKO GUVELPUO yla Tto PBamtiopa va sival mpodavry. Qotoéco, oto
Mpwtdro, TonoBeteital otov SUTIKO Toixo Tou PoOpelou KALTOUG Kal Sev €XEL KOUia oX€on ME TO
Bamtiopa. H  tumoloyikd  peletnuévn  Slata€n  MOAMWvV  amdé T  TAPAOCTACELS,
oupmepAAUPaVOIEVNG KOL EKELVNG LE TOUG «TPEelg maibeg», elval MOAU 1o TOAUTAOKN OTNV
MepiPAento amnd 6,tL oto MNpwTtdto, Kal autd urtodnAwvel emiong OTL n Toloypadia tou Mpwtdtou
XxpovoAoyeital mptv and to 1294/95 (£tog Stakdopunong tng NeplBAEmtou).

Tomoyuki Masuda

Professor, Waseda University, Tokyo

The iconographic antitheses in the work of the Thessalonian painters Michael and Eutychios:
the case of the Protaton

Henry Maguire argued for the importance of the antithetical arrangement of images in Byzantine
art, using the concept of antithesis in classical rhetoric (Art and Eloquence, 1981). The painters
Michael Astrapas and Eutychios from Thessaloniki also specialized in using various iconographical
antitheses in church decoration. The frescoes of the Church of Panagia Peribleptos in Ohrid, painted
in 1294/95, will be analyzed first. The arrangement of antithetical images, including infertility -
conception, old - young, unbelief - faith, and various appearances of Christ at different ages and in
different forms, will be confirmed.

If we examine the Protaton church on the Holy Mountain on the basis of this iconographic
arrangement, we can see that a similar attempt has been made. In the Peribleptos, the "Supper at
Emmaus" is depicted on the north side of the ceiling of the prothesis, while in the Protaton, "Christ
in Different Form" (Mark 16:12) is placed in the prothesis apse and the "Supper at Emmaus" in the
diakonikon apse. In other words, the Protaton depicts the "Supper at Emmaus", dividing it into
iconic and narrative modes. The "Supper at Emmaus" in the Peribleptos is inscribed "Christ in
Different Form," which is the result of the merging of the Protaton's two images.

In addition, in the context of the connection between Thessaloniki and the Holy Mountain, it is
necessary to point out another important fact: E. Tsigaridas considered the frescoes in the Chapel
of St. Euthymios attached to the Church of St. Demetrios in Thessaloniki to be by the painter
Panselinos (Ot totyoypaisc Tou mapekkAnoiouv tou Ayiou EuBuuiou, 2008). The recent discovery
of the signature of the painter Eutychios in the Protaton church has prompted a revision of the
views regarding the legendary painter Panselinos.

If Tsigaridas' stylistic analysis is still valid, it should be said that the frescoes in the Chapel of St.
Euthymios could be the work of the Astrapades. Iconographic evidence supports the attribution of
the frescoes in the Chapel of St. Euthymios to Michael and Eutychios. The chapel's diakonikon apse
depicts St. John the Baptist, and above this is a scene from the Old Testament, Isaiah’s Coal. The
typological combination of the Baptist and Isaiah’s Coal, according to which the coal is viewed as a
prefiguration of "Baptism with fire" (Matthew 3:11; Luke 3:16), can also be found in the narthex of
the Panagia Peribleptos.

The "Baptism of Christ" and the "Three Boys in the Fiery Furnace" are also paired on either side of

the church entrance at the Vlatadon Monastery (late 14" century). The depiction of the "Three
Boys" is usually regarded as a prefiguration of the resurrection of Christ; however, since Romanos
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Melodos, it has also been considered a prefiguration of baptism. The Thessalonians of the 14"
century understood the antithesis of "baptism with water" and "baptism with fire". Nevertheless,
since the combination of the Baptist and Isaiah's Coal was rare in the period around 1300, the
Panagia Peribleptos and the Chapel of St. Euthymios may be by the same artists.

The "Three Boys in the Fiery Furnace" are depicted in the diakonikon of the Peribleptos, with the
Baptist in the apse, and its typological connotation of baptism is obvious; however, in the Protaton,
it is placed on the west wall of the north aisle and has no connection with baptism. The typologically
thought-out arrangement of many of the images, including the "Three Boys," is much more complex
at the Peribleptos than at the Protaton, and this also suggests that the Protaton's mural painting
dates to before 1294/95 (date of the decoration of the Peribleptos).

‘EAeva Kootitg

Ap Apxotohoyiag

To {wypadkod £pyo tou Mewpyiov KaAAiépyn oth Oscoalovikn kat to Aytov Opog

H mapoloa PeAETn amoteAel TUNMO EUPUTEPNG £PELVOC YLO TO €pyo Tou PBulavtivol {wypddou
lewpylouv KaAAlépyn, yvwotol amod To evumoypado £€pyo Tou oTov vad tnG AVOOTACEWG TOU
XpLotou otn Bépola, aAAd Kal amo VoA éyypada Twv MPwTwV SekaeTlwy Tou 14° awwva. Me tn
xpnon Hebodwv malaloypadlkig Kol TEXVOTPOTIKAG avAAUONG yivetal mpoomdbesia va
npoobloplotel N KAAALTEXVIKN Spactnplotnta Tou Oecoahovikéa {wypddou T0oo otnv OAN Tou,
omou daivetal Mwg ATav Wlaitepa evepyodg, 600 Kal oto Aylov Opog, Omou TMPOKUTITEL TIWG
dlatnpouce oXEoELg Le TNV abeAPOTNTA TNG 0epPIKNG Hovng Xhavdapiou.

Elena Kostic¢

Dr. of Archaeology

The painting activity of George Kallierges in Thessaloniki and Mount Athos

The present study forms part of a broader research project on the work of the Byzantine painter
George Kallierges, known from his signed work in the Church of the Resurrection of Christ in Veroia,
and from legal documents dating from the first few decades of the 14" century. Through the use of
various methods of palaeographic and stylistic analysis, an attempt is made to determine the
artistic activity of this Thessalonian painter both in his own city, where he appears to have been
particularly active, and on Mount Athos, where he seems to have had connections with the
brotherhood at the Serbian monastery of Hilandar.
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Nikog ZLwuKOG
Ap Apxoatohdyoc, Edopeia Apxatotitwy XaAKLSKnG kat Ayiou Opoug

Ayov Opog kat Osooalovikn. H paptupia twv popntwv elkOVWY ota Xpovia Twv MaAatoAoywv

To Aylov Opog Slatnpel Evav onpavtikd aplBuo Gopntwv ELKOVWY TwV TOAALOASYELWV
Xxpovwv. Ta owlopeva €pya, adlepwpata eviote twv KUKAwvV NG Bulavtvig
oplotokpatiag, amoteAouyv Katd KUpLo Aoyo {wypadika Epya unAwv npodlaypadwv mou
TIPOEPXOVTAL QO EPYAOTAPLA  MEYAAWV KOAATEXVIKWV KEVIpWV NG Bulaviwng
autokpatopiag, onmwg n Oeccalovikn. H mapoucia twv ¢opnTtwv QUTWV £pYwv TIOU
SlaocwBOnkav oToug vaoUg Kal T ELKOVODUAGKLO TWV YLOPELTIKWY HoVwV eV glval Tuxaia
Kal propel eVKoAa va epunveutel av AdBel kaveig umtoyn otL kopudaiot {wypddol Tng
@eooalovikng, onmwc¢ o Eutixloc kat o MyanA Aotpamd¢ kobwg kot o lewpylog
KaAAlépyne, daivetal va mpookalouvtal Kol vo epyalovial 0 OnUAVTIKOUE vaouc tng
aBwvikAG moALteiag. H amoboon cUYKEKPLUEVWY GoPNTWV EPYWV O AUTOUG ETILTUYXAVETOL
XApn OTO Yeyovog OTL Tn OUYKeEKPLUEvVn mepiodo ol kaAAwtéxveg mapadibouv kat
evumoypada €pya, KATA KAVOVA UVNHUELOKAG {wypadlkAg, TTOAUTIHA yLa TN HEAETN TNG
TEXVNG KOL TNG EEEALKTLIKAG TOUG TTOPELAC. TO AMOTUNTWHO TNG KAAALTEXVIKIC TTAPAyWYNC TNG
@eooalovikng otnv abwvikr moAlteia dev meplopiletol WOTOCO POVO OTIC TIAPATIAVW
TEPUTTWOEL TWV EMWVUMWV {wypadwv Tou Kalouvtal va avaldBouv yevvaleg
napayyeAieg oto Aylov Opog. EudplBua eivat kat ta €pya oTig aBwVIKEG LOVEG TTOU eV eV
TUYXAVOUV avTioTolXNG oUVEEDNG E CUYKEKPLUEVOUG KOAALTEXVEG TNG OE0OOAOVIKNG, N
oUYKPLOH TOUG LE GOPNTEC ELKOVEC TTOU SlaowBnKav atnv dLa TV mOAN EMITPEMEL OXL LOVO
™ Stamiotwon Kowwv KOAATEXVIKWY TPOMwWY, oAAG €vioTE Kal TV amodoor) Toug otnv
mapaywyr tou 6lou KaAALTEXVIKOU gpyaotnpiou, Katd kavova upnAwv mpobEcswy, Tou
npodavwg Spaoctnplomoleital otnv oOAN.

H poptupla twv popntwv LkOVWY tou Bnoaupilovtal oTLg ayLOPELTIKEG POVEG KabioTatatl
TIOAUTLUOG KoL arapaitntog 0dnyog otn LEAETN Ko EPUNVELR TNG KOAALTEXVIKAG TTAPAYWYAG
™N¢ @ecoalovikng kata tnv votepofulavtiviy mepiodo. AGeVOG GUUMANPWVEL TA KEVA TOU
TIOALTLOTIKOU amoB£patog mou Statnpndnke otnv o TNV mOAn, adpetépou davepwvel
TOUG LOYXUpoUG OeopoUG Tou avamtuocoviav Hetafl toug. Tu oupPaivel Opwg o€
TIEPUTTWOELG TIOU N SLadpoun OpLOUEVWY ELKOVWY OTO TIEPACHO TWV OLWVWV ATAV TILO
nepuetelwdng; Eival duvatdv va motomolnOet n mpoéAeuor Toug amod To KOUAALTEXVLIKO
nieplBaANov tng Oecoalovikng Kol aKOUO TIEPLOCOTEPO N TIPOYEVECSTEPN TTAPOUGCIA TOUC
otnv abwvikn xepodvnoo; Auvartal n poptupia Twv popntwy elKOVWV tou Ayiou Opoucg va
aglomownBei mpog autn tnv KatevBuvon;
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Dr. of Archaeology, Ephorate of Antiquities of Chalkidiki and Mount Athos

Mount Athos and Thessaloniki: the evidence of portable Icons from the Palaiologan period

Mount Athos preserves a considerable number of portable icons from the Palaiologan period. The
surviving works — some of which were dedicated by Byzantine imperial circles — consist mainly of
high-quality paintings from workshops located in the great artistic centres of the Byzantine Empire
like Thessaloniki. The presence of these portable icons in the churches and icon repositories of the
Athonite monasteries is not accidental and can be easily understood if one bears in mind that some
of Thessaloniki’s leading painters, such as Eutychios and Michael Astrapas and George Kallierges,
appear to have been invited to work in important churches in the monastic state. The attribution
of certain portable icons to these painters is possible due to the fact that their creators have also
left signed works — mainly monumental paintings — from the same period that are invaluable for
the study of art and its development. However, the impact of the artistic output of Thessaloniki on
the Athonite state is not confined to these cases of well-known painters being invited to undertake
generous commissions on Mount Athos. There are many works in the Athonite monasteries which,
although they cannot be linked to certain Thessalonian painters, can be compared with other
portable icons that have survived in Thessaloniki itself, allowing us not only to discover common
artistic techniques but also, in some cases, to attribute them to the same artistic workshop — usually
producing high-quality goods — that was evidently operating in the city.

The portable icons held in the Athonite monasteries provide invaluable and indispensable
information for the study and interpretation of the artistic output of Thessaloniki during the Late
Byzantine period. They not only fill gaps in the city’s surviving cultural heritage, but also show the
strong bonds that developed between them. However, what happens in the case of icons with a
more eventful history? Is it possible to prove that they came from the artistic milieu of Thessaloniki
and, even more so, that they were previously present on the Athonite peninsula? Can the evidence
provided by the portable icons on Mount Athos help us in this respect?
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Mwpyog ouotépng
Ap Bulavtvrg Apxatohoyiag kot Téxvng

Zwypadol Kat KaAATeXVIKA pevpata petafh Ayiov Opoug kot Osccalovikng
Kotd tn perapulavviy nepiodo

H audidpoun oxéon Aylou Opoug kat @socalovikng, evw Bewpeital dedouévn Slaxpovikd, Sev
elval mavrote eUKOAO va TekUNPlwOel oe kABe Xpovikn oTyun, Aoyw tng EAAEWPNG oTOLKELWV.
Ynapyxouv mepiodol ou Ba pmopoloav va xapaktnploBouv akoun Kol «OKOTELVEG», KOTA TOV
TPOodIAN OPO TWV LOTOPLKWY, KATA TG OTIOLEG LOVO TIEVLXPA I QVUTIAPKTA OTOLXEL UImOpoUV va
TEKUNPLWOOUV TN OXECN aUTH.

H amneAeuBépwon tng Oscoahovikng Pprnke to Aylov Opog oe pia mepiodo mpwtokaBedplag oe
oAokAnpo tov OpBodoo kOoHo Goov adopd otnv mapaywyr dopntwv lkdvwy. ISlaitepa yla tn
Oeoocalovikn, TO TAPAywWYLKA epyactipla Tou Ayiou Opoug umnipav oL GnUaVTLKOTEPOL
TPOUNOEUTEG GOPNTWV ELKOVWV KOl KAAUTITOV TO HEYOAUTEPO UEPOG TWV AVOYKWVY TNG TTOANG OV
£UTOLVE OE LA ETIOXH CUVOALKOU Kol paySaiou HeETACKNUOTIOMOU.

Nwpitepa n oxéon auth dev Ntav povorwAtakr]. MéxptL to tedeutaio tétapto tou 19° al. Ta ToTKA
£pYAOTHPLA TNG EUPUTEPNG TIEPLOXNG KAAUTITOV OF PEYAAO BaBuod Tig avaykeg tng OsocaAovikng,
HOAOV Tpootateupéva amd tn voupoBeoia. Ta €pya TwWV OMOTEXVWV TOug omod tov ABw
neplopifovrav Kupilwg ota LETOXLAKA EEAPTALOTA TWV AYLOPELTIKWVY LOVWV.

Tov 18° at. 1o povadikd petaBulavivo tolyoypadikd cUVolo TnG Oscoahovikng evtomiletal otn
Néa Navayia kat, onwe €xel Seifel n Epeuva, ekppalel TNV MAEOV TPOOSEUTIKN TAon ot {wypadLki
Tou eixe Slapopdwbel péoa oto Aylov Opoc Kal n omola cuVSEETaL e Tov Iepidnpo Alovuaolo Tov
ek Qoupva.

O 16° kat 0 17° awwvag Ba pmopoucav va xapaktnploBolv, 0t WL MPWTN OVAYVWON, WG
«oKoTewvol alwves» ya ™ lwypadiky tng mMoAng, ue €€aipeon tnv mapoucia tou {wypddou
Opdykou KateAddvou. OL popntég elkoveg Tou amodidovtal o€ autdv adopolv TouAdaytotov SUo
TANPN TEUTAQ VOWV, TIPAYUO TIou KaBlotd oxebov BEBalo TO yeyovog OTL CUVUTINPXAV UE Ta
avtiotolya tolxoypadikd £pya Tou otn Oecoalovikn. Qotdoo, N MARPNG «KAVAVEWCNY» TWV VAWV
QUTWV OTtd TIC XPLOTLAVLIKEG KOLVOTNTEC TOUG QLWVEC TTIOU akoAouBnoav, pog otépnoe SL1d movtog
amd QUTA Ta EVTOiXLa €pya TNG AEYOUEVNC OXOANG TG BopeloduTtikng EAAGSOG. Av kal o KateAdvog
dev ntav Aylopeitng, to povadiko evunoypado £pyo tou otov Aylo NikoAao tng M. Aauvpag
arodelkvUeL 0TL N Oeooalovikn untipée evoLApEcoC «oTtaOpdC» Lwypddwv mou e€urtnpetoloay Kot
T ABWVIKA HovaoTKa LpU pata oAU TtpLy To Aytov Opog KATOoTEL AUTOVOLO KAAALTEXVLIKO KEVTPO.
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Giorgos Fousteris

Dr. of Byzantine Archaeology and Art

Painters and artistic currents between Mount Athos and Thessaloniki
in the post-Byzantine period

While it is taken for granted that the reciprocal relationship between Mount Athos and Thessaloniki
has been constant through time, this relationship is not always easy to document because of the
lack of evidence. There are periods which could even be characterised as ‘dark’ — to use the term
popular with historians —; periods for which there is very little or no evidence to substantiate the
relationship.

When Thessaloniki was liberated, Mount Athos was the leading production centre for portable
icons in the entire Orthodox world. For Thessaloniki in particular, the Athonite workshops were the
most important suppliers of portable icons and covered most of the city’s needs at a time when
Thessaloniki was undergoing a rapid and comprehensive transformation.

Previously, the Athonite workshops had not held a monopoly. Up until the last quarter of the 19"
century most of Thessaloniki’s needs were covered by local workshops in the surrounding region,
which were probably protected by legislation. The works produced by their fellow artists on Athos
supplied mainly the needs of the Athonite monasteries’ dependencies.

The only post-Byzantine mural ensemble from the 18" century is to be found in the Nea Panagia
and, as research has shown, it expresses the most progressive tendency in painting that had
developed on Mount Athos and which is connected with the well-known figure of Dionysios of
Fourna.

At a first reading, the 16™ and 17*" centuries could be characterised as ‘dark ages’ in the history of
painting in the city, except for the presence of the painter Frangos Katelanos. The portable icons
attributed to him include at least two complete icon-screens in Thessaloniki, which means that he
almost certainly also executed wall paintings in the city. However, the complete ‘renewal’ of these
churches by the Christian communities in the centuries that followed deprived us forever of the
mural works of the so-called ‘School of North-Western Greece’. Although Katalanos was not an
Athonite, his sole surviving signed work in the Chapel of St. Nicholas at the Great Lavra shows that
Thessaloniki was an intermediate stop for painters also serving the monastic foundations of Athos
long before Mount Athos became an autonomous artistic centre.
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